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1921), and Rouvrox Baro (1651), while interesting enough, shed
little ight on the aboriginal cultures of the rio Sdo Francisco. With
respect to the tribes of this region, most of them quote from the
list of seventy-six ‘“Tapuya’ tribes of Fernio Carpim (1584); in
part, this is true also of ANTHONY KNIVET (1625).

For instance, DE LAET mentions only two tribes for our area:
“The Caeté, another nation of barbarians, dwell on the
banks of the Rio Sdo Francisco, and were formerly the
most dangerous enemies of the barbarians who dwelt in
the neighborhood of Pernambuco........

“The Pigruvi also have fixed abodes. The Obacaiiaras, on
the contrary, inhabit islands in the Rio Sdo Francisco.
They use javelins and bows.

“They are robust of build, eat human flesh, and speak a
language of their own. If their enemies surprise them,
they escape by water, even diving under, at which they
are expert, and so escape’.(%)

Another name for the Obacatiara is Dzubucua-Cariri, a tribe
speaking a dialect of the Cariri linguistic family which included at
least a half-dozen tribes. The Dzubucua-Cariri inhabited five islands
in the Rio Sdo Francisco, vicinity of Cabrobé (Pernambuco), in the

| XVIII century. Lowie(®) sums up the general picture of Cariri
| culture, although his bibliography fails to cite Piso and MARCGRAF
(1648), who note that “the Cariri-Tapuya make hammocks twelve
to fourteen feet long and six to seven feet wide, in which four men
could sleep together’’(%), and while the “Tapuya’ nations mostly
use the atlatl (spear-thrower), “...the Cariri, however, use bows”.(%)

AntHONY KNIVET, quoted at length by DE LaAET in a French
version (1640) of the latter’s Novus Orbis (1633), describes two tribes
of the Rio Sdo Francisco and vicinity, the Mariquites and the Po-
ries(8).

According to Kniver, the Mariquites, were a nomadic tribe
wandering along the seacoast from the Rio Sdo Francisco south to
Bahia de Todos os Santos. They were warlike, even the women join-
ing combat, and the Mariquites preferred ruses and ambushes to

{(4) De Laet, 1633:546-547. Passages in question translated from the Latin by the writer.

(5) Lowie, 1946:557-559.

(6) Piso and Marcgraf, 1648:271. The writer made use of both the original and the Brazilian
edition (in Portuguese) of 1942. The original version in on microfilm (FILM F2528/P5), Bancroft

Library, University of California, Berkeley, California; it is taken from a copy of the original edi-
tion in the Library of Congress, Washington, D. C.

(7) Op. cit., 278.
(8) De Laet, 1640:481-484.
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open battle; they killed and ate their prisoners of war. They re-
sembled physically the Potiguares, but did not tattoo the body.

The Pories lived far inland, about one hundred leagues from
the seacoast. They were short in stature, lived on “pine-nuts” and
certain palm-fruits, which were encased in a hard husk and were
‘““as big as potatoes’, called in their language Eryres.

These Indians were fond of adornment, and the women painted
their own bodies with red, blue, and yellow pigments. They wove
hammocks of bast and constructed shelters of boughs thatched with
palm fronds. The Pories would not eat human flesh if other foods

were available.

In their country were jaguars, which they called Iawarile,
panthers or mountain lions (Jawarosouw), and wildcats (Macahayte).
Their principal wealth was oil of balsam, of which they would give a
great quantity in exchange for a knife or comb. They were at peace
with the Portuguese, and also with their aboriginal neighbors. (The
Pories were probably the same people as the Perid or Porid, reported
in the XVIII century as being alternately on both banks of the Rio
Sdo Francisco between Rodellas, Bahia, and Petroldndia or Jatob4,
Pernambuco. — WDH).

At the time of European contact, Northeast Brazil was, from
all accounts, a region of considerable linguistic and cultural diversity
with respect to the aborigines. We can assume that this was true
also of the Rio Sdo Francisco valley. There are enough bits and seraps

of information relating to the Indians of the Valley to indicate that,
like other tribes in Northeast Brazil, native cultures of the Valley
fell into two general classes, Tupian type, and Gé type. The recon-
struction of native cultures, based on ethnographic fieldwork among
present-day descendants of historical tribes of the region, serves in
part to justify this assumption. It should be borne in mind, however,

that the classification is not exact because the Gé and Tupi-speaking
peoples themselves were anything but uniform with respect to culture
content.

As to the Tupian type, some so-called “Tapuya” tribes lived in
palisaded villages, slept in hammocks woven of cotton, made pot-
tery, engaged in drinking bouts, and cultivated a variety of crops
not differing significantly from those grown by the coastal Tupi.

Their weapons were bows, arrows, spears, and sometimes clubs.
Both sexes went nude or nearly so, painted the body with genipa
(Genipa americana V.) and uruci (Biza orellana), resorted to tat-
tooing, and made use of labrets and earplugs.

Social organization was based on kinship loyalty, and the chief
exercised real authority only in warfare. Polygyny was permitted
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and divorce was apparently easy. Puberty rites, which included
tests of fortitude, existed for both girls and boys.

After parturition, either the semi-couvade or the full couvade
was practised. Shamans treated the ill by chanting, suction, the
shaking of gourd rattles, and blowing tobacco smoke over the pat-
ient. Death was, among other causes, attributed to sorcery.

Cannibalism was practised by some groups, not by others. The
JureEmMA Curr, involving a narcotic drink(®) to induce visions, exist-
ed. The mythology generally agreed with Tupian themes, including
Tamoi, or Mythical Grandfather.

With respect to the Gé type, in the same Valley other historical
“Tapuya’ tribes did not have stockaded villages, commonly slept
on platform beds instead of in hammocks, did not always make
pottery, used the earth-oven or fireless cooker instead of the Tupian
babracot for preparing food, either did not emphasize crop cultiva-
tion or grew different crops from those of the coastal Tupians.

These tribes frequently used the atlatl and club instead of the
bow, arrow, and spear. They engaged in sportive log-carrying,
“crown-cut”’ their hair in the fashion illustrated by plates in XVII
century Dutch accounts of “Tapuya’” Indians, and organized their
society in clans and moieties, the latter frequently being oriented to
the East (Sun) and West (Moon). These moieties invariably were
associated with the Twin Brothers mythological cycle which included
an account of Creation.

Tutelary beings of supernatural origin, departmental gods, and
the guardian spirit concept represented important elements of native
religious belief. The Jurema Cult apparently was extremely com-
mon. Men’s sodalities, similar in funetion to those of the Gé tribes
of Maranhdo, were important social units, being associated with
boys’ puberty rites and involving certain religious functions.

In summary, we should note that most of the Rio Sdo Francisco
valley tribes dit not fall precisely into one or the other categories
suggested, Tupian or Gé, but usually showed an irregular mélange
of traits characteristic of each of the two culture types.

B) A Brief Account of those Remmants of Indian Tribes still
to be found in the Rio Sdo Francisco Valley.

In the Rio Sido Francisco valley 1oday there are descendants of
once numerically important Indian tribes, some of them known
historically, and others unrecorded in the literature heretofore.

These individuals, while claiming to be “pure Indian’”, for the
most part show at least some evidence of long-time and continuing

(9) See Hohenthal, 1954:146-152, for a description of this ceremony as practised by Indians
in the Rio Sio Francisco valley.
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racial intermixture with members of the Caucasoid and Negroid
primary races. Except for scanty and linguistically suspect native
words, by and large, the aboriginal languages have been irretriev-
ably lost. Nevertheless, despite the fact that these people have been
largely acculturated to Neo-Brazilian ways, a surprising amount of
aboriginal tradition persists owing to cultural inertia and conserv-
atism. Because of this, we have been able to reconstruct in part
the aboriginal cultures of the past by a process of salvage ethnology,
which Dr. AvLrrEp METRAUX once dubbed ‘“archaeology of the
mind”’. How accurate this process is, of course, we have no real
way of knowing. But until some extensive archaeological research
is done in the Valley, we are obliged to rely upon this technique in
addition to the use of historical documents.

Some of these surviving tribes are under protection of the Ser-
vico de Protecdo aos Indios, being localized at various Indian Posts
(Postos Indigenas), while others are not (see Section I — ““As tribos
indigenas do médio e baixo Rio Sdo Francisco”).

The number of surviving aborigines, or their descendants, is
small: in 1951-52 there were 1,808 Pancarard, 176 Shoco (at Colégio),
196 Tushd, and in 1945 (no later census available) there were al-
legedly 565 Iakona or Wakona(l?). No data were available for the
Trucd (Ilha da Assungfio), or for the Nati and Shoc6 of Piagabagi
and Olho d’Agua do Meio (both in Alagoas), or for the last-named
tribes at S&o Pedro and Pacatuba (both in Sergipe). The same was
true for the Pancararé of Brejo-do-Burgo (Bahia).

It should be realized that the figures cited are for total num-
ber of persons claiming tribal affiliation, but by no means can the
majority of them be clearly assigned to the composite aboriginal
race known as Amerindian, owing to the marked degree of racial
intermixture which now prevails.

As a matter of personal observation, the writer encountered at
Porto Real do Colégio obvious members of the Negroid and Cauca-
soid primary races who claimed to be members of the Shocé tribe,
and who were registered as such at the local Indian Post by suc-
cessive agents of the S.P.I., while at the same time individuals living
in the town itself, and patently Indian in most physical respects,
indignantly denied being Shocd, because perhaps they enjoyed a
somewhat more favorable economic status, and they characterized
these soi-disant Shoc6 of the Post as ‘“‘canalha’.

Apparently, being an “Indian” in this region is often a state
of mind on part of the claimants, plus a tacit agreement as to the

(10) The writer was informed by Wakona Indians in 1952 that the person responsible for
this tribal census was Padre (now Monsenhor) Alfredo Dédmaso, of Bom Conselho, Pernambuco.
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assumed racial affiliation by the local non-Indian populace, which
views the situation with attitudes ranging from amused tolerance
through indifference to downright hostility.

On the other hand, the examples mentioned of Negroes, mulat-
toes, and whites assigned as Shocé may simply reflect a long tradi-
tion, as seen in correspondence between an Indian agent of a certain
Post and the now defunet Diretoria dos Indios in the last century.
It was remarked by the Agent, in the case of a certain man, “E
éle indio, porque é casado com findia”. This reminds one of North
American attitudes prevailing in the last century toward Indian-
white unions in the West, then the frontier, where the Caucasian
husband was commonly referred to as a ‘“‘squaw-man’’.

The economy of these surviving Indian groups in the Rio S&o
Francisco valley is in every case now based on horticulture, sup-
plemented in a few instances by fishing and/or the manufacture and
sale of native pottery, which by the way, is of excellent quality.

For instance, under government aegis the Tushd plant bitter
manioc, sweet potatoes, beans, onions, sugarcane, maize, and rice;
but as there are no lands set aside on the mainland for these Indians,
they are restricted to cultivating small plots on nearby (to Rodellas)
islands in the river. Consequently, production is insignificant, and
what is grown is consumed by the Indians themselves. The town
of Rodellas is very poor, and even local white farmers do not produce
enough vegetables and greens to satisfy the demands of the towns-
folk. As noted in Section I, fishing is important as the major source
of protein for the Tushd. A market product is rapadura (sold in
town), and some sheep and goats are raised, but are of no great econ-
omic importance.

The Pancarard, in addition to the foregoing crops grown by
the Tushd, cultivate the dwarf coconut palm, bananas, castor-beans
(“poor man’s money”’, in local parlance), and various fruits, to
include those of the citrus, annonaceous, and sapotaceous varieties,
as well as mangoes. Most of these have been introduced by the
S.P.I., and constitute an important source of revenue for the Post
when sold in markets of Jatob4 (Petroldndia), Tacaratd, and else-
where. For instance, in 1951, production was as follows: manioc
flour (219,418 kgs.), buckskin beans (Phaseolus vulgaris) or “feijdo
mulatinho” (35,230 kgs.), castor-beans (24,600 kgs.), bananas (2,345
stalks or cachos), annonaceous fruits, mostly chirimoya or pinha
(57,000 units), rapaduras (16,688 units), and shucked dry maize
(21,740 liters), to cite but a few items. Of course, this particular
Post is richer than the average one, owing to extensive lands (8,100
hect.) and permanent water.
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The Shocé have a more limited crop assemblage; they are fur-
ther hampered by the fact that the Post has only fifty hectares of
land, not very good, and lying a good legua de beigo (6,600 meters)
inland from Colégio. Mostly cotton is grown on this dry land. Some
Shocé grow rice on flat lands bordering the Rio S&o Francisco, but
none owns his own property so far as could be ascertained, and con-
sequently a man plants a crop only on sufferance of the real or
alleged Neo-Brazilian owner, who may or may not choose to demand
a portion of the harvest, which is bound to be small. As noted be-
fore, the major Shocé industry is the manufacture of earthenware
pottery, and in 1951 some 15,500 units of ware were produced. In
addition, if catches are good, then fishing often assumes a commer-
cial aspect.

Almost all the tribes of the Rio S&o Francisco valley which
were visited by the writer, while basically depending upon horti-
culture for their livelihood, resort also at the proper seasons to the
gathering of wild vegetable foodstuffs, and in point of fact, take
great pleasure in doing so, such excursions being almost in the nature
of a picnic outing.

Disregarding specific areas, and with respect to the general
picture in the Valley and environs, the Indians exploit the following
cacti: xique-xique (Pilocereus setosus), palma (Opuniia speciosa), and
mandacaru curto (Cereus jamaraci DC.). Drupes and myrtaceous
fruits include mangaba (Hancornia speciose (Gom.), araticum (Rol-
linia exalbida), acaja (Spondias lutea L.), caju (Anacardium occiden-
tale 1..), mocugé (Couma rigida M.), umbu (Spondias tuberosa), and
quixaba (Pisonza aculeata 1.), to name but a few.

Hunting, while now economically unimportant, owing to a
scarcity of game, still persists as a sport and serves to add to the
family larder on a casual basis. The principal weapon is now the
cheap muzzle-loading escopeta or shotgun (what we used to call a
fowling piece), commonly sold in the market-places of small Brazil-
ian towns of the interior. This weapon is often more dangerous to
the user than to the intended vietim, owing to the propensity it has
for blowing out the breech when fired.

Although the Indians know how to make the self-bow, and
children frequently use it in their play, this weapon for adults is
rare. Occasionally, as among the Shocd, one may encounter the
crossbow, a powerful device introduced by the Portuguese, who
also brought in the pellet-bow or bodogue from the East Indies dur-
ing the first centuries of their occupation of Brazil. Interestingly
enough, this propulsion device has spread across Central Brazil all
the way to the Gran Chaco, where it may be found today.

Fishing is done by various means: the kuvi (a basketry-trap
operated by hand in shallow waters), the jiqui (basketry-trap est
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in a fixed position, usually in association with weirs), hand-lines,
hand-nets, trot-lines, and the use of various stupefacients or drug-
ging plants, most of them either alkaloids or containing saponin().

The ecological pattern is quite similar for those other cited tribes
not under government tutelage or protection, except that these
folk do not enjoy any measure of economic security because either
they inhabit relict areas, which are agriculturally poor to begin
with, or because they are constantly under threat of being evicted
from their lands (which apparently they occupy under the principle
of “squatter’s rights’’) by ambitious ‘“‘colonels’” (local squirearchs)
or by their agents, usually Neo-Brazilian tenant-farmers. Absentee
landlords, it may be mentioned in passing, constitute a serious sociolog-
ical problem in the Valley, because while perhaps well-meaning
enough, they cannot always control the local situation from faraway
places such as Recife or Maceid.

It is difficult to assess accurately the relationships and at-
titudes existing at the present time between the descendants of the
historic Indian tribes under discussion and the local non-Indian
population of the Rio Sdo Francisco valley. If one talks to the
Neo-Brazilians, either they are incredulous that any Indians persist
in the region, or the impression is gained that the ‘“‘caboclos” are
by and large a shiftless lot, and inclined to all manner of misde-
meanours, to include petty theft, public drunkenness, and the inor-
dinate smoking of ‘“maconha” (Cannabis indica), which i1s a very
common charge levelled against the Indians, apparently because of
local misunderstanding of the esoteric Jurema Cult which still per-
sists in the region.

On the other hand, the Indians are generally suspicious of the
Neo-Brazilians, and the commonest accusation or complaint is that
even today, as in the past, the ‘“branco” seeks to rob the Indian
of his patrimony, seduce his women, and pervert or destroy his cul-
ture. Very often friendly Neo-Brazilian overtures are received with
caution (if not apprehension), mulled over in private, discussed in
detail with fellow-tribesmen, and like as not rejected, politely enough,
although in quite a stubborn fashion. In other words, there is a cer-
tain amount of passive resistance that prevails here. Of course, there
are at the same time Indian sycophants who cultivate and fawn
upon the local whites in order to gain favors, either imaginary,
promissory, or real, but they gain only the contempt of Neo-Brazil-
ian and fellow-Indian alike.

It is interesting to note, however, that each group will admi)
to having great liking, the highest respect, and even a real sense of

(11) A few of these drugging plants may be listed: Dahlstedtia pinnata; Cnidoscullus phyl-
lasanthus; Manihot glaziovii; and Tephrosia toxicaria.
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intimate friendship for individuals of the opposite faction, and this
feeling is often strengthened L'y the institution of the ‘“‘compadrio”.
This writer has encountered many Indians in the Valley who an-
nounced with evident pride and satisfaction, “Coroné Fulano de

Tal é meu cumpadre’”’. However, this friendly attitude seems to
operate on an individual basis only, and does not necessarily apply

to a group situation, because the same ‘“‘colonel” will refer to the
Indian tribe to which his “compadre” belongs, and in the man’s
presence, as ‘‘aquéles safados”, a mortal insult in much of Northeast
Brazil, especially in Pernambuco.

There are probably a number of factors involved which have
contributed over the past to the present status of relationship be-
tween Indian and non-Indian. The Indians retain traditions of white
agression, relentless encroachment on their territories, and even
usurpation of the small holdings once granted to them by the Por-
tuguese kings and later confirmed by Brazlian emperors. And the
Indian today is usually a member of the depressed economic class.

The white man perhaps recalls, through family tradition, diffi-
culties in opening the then frontier, the stubborn, desperate resist-
ance of the Indians, and perhaps even resents the fact that the
aborigines could not be profitably exploited in an economic sense.
More lately, he may be irritated also by government attempts to
revindicate Indian lands, and the setting up of Indian Posts by those
persons he thinks of as “meddlers” who, to his bafflement, are giv-
ing the aborigines ‘‘special consideration’”’, why, he cannot think.
It is, at least, a far ery from the contemptuous epithet of ‘“Bugre’’
(Bugger), as applied to the Indian, to the affectionate, endearing
term ‘“‘minha mega’ (my Negress), which many white husbands in
Northeast Brazil apply to their equally Caucasian wives, or even
the term ‘““meu megro”’ (my Negro), sometimes used in friendly ad-
dress between two male friends.

With respect to the general character of the surviving Indian
cultures in the Rio Sdo Francisco valley, there are a number of
features held in common by most of the tribes, although of course,
some local differences exist.

For most groups, with the notable exception of the Shocé, so-
ciety is frequently organized on the basis of moieties and clans, aside
from the basic principle of kinship loyalty involving the primary,
and perhaps the extended, family. It is true that in many cases,
knowledge of the function and purpose of these special social units
is blurred and often misinterpreted, but the point is, the idea of
dualism, associated with native mythology, is retained and passed
on to the younger generation. At least, this has been the case up
until recently, and is of some significance with respect to the problem
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of aboriginal cultural persistence generally. It is even more remark-
able that this continuing of at least some elements of the aboriginal
culture takes place without the fortifying effect of a living native
language, such as the Fulni6 of Aguas Belas (Pernambuco) retain
and use daily even now in preference to Portuguese.

Shamanism still persists, despite half-hearted denials of those
practitioners who fear to be tagged by the ignorant as “macumbeiros’
or witch-doctors. Associated with this profession is the Jurema
Cult, a truly religious rite, and not to be confused with the ordinary
smoking of ‘“‘maconha’ for mere sensuous effects, as so often alleged
by local inhabitants antagonistic toward the Indians. However,
elements of the ceremony have been taken over by non-Indian cul-
tists(1?), and this is a possible reason for the current confusion that
exists. The writer is reliably informed that modified Jurema Cults
now are to be found even in such large cities as Rio de Janeiro, lar-
gely among Negroes, but not exclusively.

At certain times of the year (varying from group to group) there
18 celebrated an esoteric cycle involving a number of distinet cere-
monies (and characterized by monotonous repetition), including
mummers, or masked and costumed dancers, religious lustrations,
and in a few cases boys’ puberty or initiation rites. This sacred
round 1s commonly referred to as the “wrikurt”’, after a palm tree
of that name (Cocus coronata, Mart.) which figured importantly in
aboriginal religious belief.

Other elements of native religion include departmental gods and
tutelary beings, usually confused with African deities and Catholic
saints because of religious syncretism. For example, Yemanj4 or
“Mde d’Agua” (aboriginal) = Oxun (West African) = Nossa Se-
nhora da Conceigdo (Christian). Such confusion is not extraordinary
but rather common among these people.

While mythological tales vary in frequency, length, and content
among the various groups visited by the writer, a few significant
examples may be mentioned by title, the best and fullest versions
having been recorded in text by the writer with the aid of Fulnib
informants. Admittedly, the Fulni6é tribe is not to be considered as
belonging to the Rio Sao Francisco valley proper, but inasmuch as
fragmentary versions of Fulni6 myths were recorded among the
fluvial tribes, it is the writer’s belief that it would not be amiss
to cite such examples, because very likely they represent common
oral traditions among the Valley tribes.

- Among these myths we may note: The Creation Story (involving
world flood, and explaining the origin of moieties and social organ-

(12) BSee again Hohenthal, op. cil., pp. 152-155, for the modified version of the Jurema Cult
as taken over by non-Indian cultists.
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ization); The Enchanted Girl (an episode of the creation tale which
has been expanded to the point where it becomes almost a separate
tale); The Theft of Fire; The Liberation of the Sun; Arrow-Ladder
(explaining the origins of agriculture); Turtle and Jaguar (an aetiolog-
ical tale); and Marmoset and Jaguar (rather an amusing story,
involving sexual congress between these two highly improbable
mates). The Creation Story relates at great length the adventures,
accomplishments, and mishaps of twin brothers, one wise, good,
and a benefactor of man; the other stupid, inept, and evil, thus
reflecting the ever-recurring theme of dualism so prevalent among
the tribes surveyed.

In summing up, we may say that ethnographic field research
in Northeast Brazil has come a century too late. Even fifty years
ago, we should have been able to retrieve much significant data
from surviving informants who likely would remember the old days
and native customs, and thus allow us to reconstruct more ac-
curately a significant chapter of Brazilian culture history.

As it is now, we seem to be blocked at every turn by the inexor-
able fact of human life and death, because for each year that passes
there i1s lost to posterity a measure of human intelligence and knowl-
edge which might shed significant light on those matters we wish
to learn more about. \The surviving native cultures are fast dying
off, swamped as they are by the inevitable flood-tide of the expand-
ing Brazilian civilization. Whether this is good or bad, we do not
profess to know, but from now on, at least, in the Rio Sdo Fran-
cisco valley, the reconstruction of aboriginal prehistory must depend
upon well-trained and dedicated archaeologists.

Department of Anthropology
Ban Francisco Btate College
Ban Francisco, California



4 Jo=s.
o)
BIBLIOGRAPIY
BaerLe, Kaspar van (Caspar Barlaeus) 1659 — Brasilianische Geschichte, Bey

Actjahriger in selbigen Landen gefithreter Regierung, Seiner Firstlichen
Gnaden Herrn Johann Moritz, Fiirstens zu Nassau, ete. Cleve,

Baro. RovrLox (Roulof) 1651 — Relation du Vovage de Roulox Baro, Inter=
prete et Ambassadeur Ordinaire de la Compagnie des Indes d’Occident, de
la part des Illustrissimes Seigneurs des Provinces Unies au pays des Tapuies
dans la terre ferme du Brésil. Commence le troisieme Avril 1647 & finy le
quatorziesme Tuillet de la mesme annee. Traduict d’Hollandois en Frangois
par Pierre Moreau de Paray en Charolois. A Paris, chez Augustin Courbe,
au Palais, en la Gallerie des Marciers, a la Palme. M.DC.LI. Avec Privi-
lege du Roy.

CarpiM, PaprE FeErNAo 1939 — Tratados da Terra e Gente do Brasil. 2.2 edi-
cio. (From the original work of 1584). Serie 5%, Brasiliana, vol. 168, Bi-
bliotheca Pedagogica Brasileira. Companhia Editora Nacional, Sio Paulo,
Brasil.

De Laer, Joannes 1633 — Novus Orbis, seu Descriptionis Indiae Occidentalis,
Iabri XVIII. Autore Ionne de Laet Antverp. Novis Tabulis. Geograpgicis

et varis Animantium, Plantarum, Fructuumgque Iconibus illustrati. Cum
Privilegio. Lvgd. Batav. apud Elzevirios. A° 1633.

1640 — IHistoire du Nouveau Monde ou description des Indes occiden-
tales, contenant dix-huiet Liures, par le Sieur Iean de Laet, d’Anuers. A

Levde, chez Bonauenture & Abraham Elseuiers, Imprimeurs ordinaires de
I'Vmiversité.

GrimMeER, WILLEM (see Marcgrave, 1942: 263-264).
HerckMaNN, Iuias (see Wiitjen, 1921: 254-257).

Honextoan, W. D. (Jr) 1954 — Notes on the Shucurd Indians of Serra de
Ararobd, Pernambuco, Brazil. (I/n Revista do Museu Paulista, n. 8., vo-

lume VI1II: 93-164. Sao Paulo).
Kx1ver, ANTHONY (see De Laet, 1640: 481-484)

Kniver, AxtHoNy 1906 — The admirable Adventures and strange Fortunes of
Master Antonie Knivet, ete., ete., Purchas His Pilgrimes, London, 1625.
New Edition, 1906, Glasgow.

Lowige, Rorert H. 1946 — The Cariri. I'n Handbook of South American In-
diang, vol. T — The Marginal Tribes, pp. 557-559. Julian H. Steward,

Editor. Smithsonian Institution, Bureau of American Ethnology, Bulletin
143. Washington, D. C.



86 REVISTA DO MUSEU PAULISTA, N. 8., VOL. XII

MAarcGrAVE, JorGeE (Georg Markgraf de Liebstad) 1942 — Histéria Natural
do Brasil. Traduc¢io de Mons. José Procopio de Magalhdes. Edicio do Mu-
seu Paulista. Comemorativa do cincoentendrio da fundac¢io da imprensa
oficial do estado de Sao Paulo. Imprensa Oficial do Estado de Siao Paulo.

Piso, GurieLmus (and Maregravi de Liebstad) 1648 — Historia naturalis Bra-
siliae, in qua non tantum plante et animalis, sed et indigenarum morbi, in-
genia et mores deseribuntur et iconibus supra quingentis illustrantur. Lugdun.
Batavorum et Amstelodami.

Wiarien, HErmany J. E. 1921 — Das hollindische Kolonialreich in Brasilien;
ein Kapitel aus der Kolonialgaschichte des 17 Jahrhunderts. (Haag, Mar-
tinus Nijhoff; Gotha, F. A. Perthes, A.G.).




HOHENTIAL

Canoas dos indios Tux4.
Sio Francisco. Uma
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Voltamos da Tlha da Vidva a Rodelas na margem baiana do Rio
cerimoOnia de jurema acabou de celebrar-se. Marco de 1952,
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HOHENTHAL

Mulheres Tuxi com vestimentas de baile feilas de carod,
Notem-se os eachimbos tubulares de barro cozido em suas
maos. Rodelas, abril de 1952,

Pranchsa

11




HOHENTHAL Prancha 111

CerimOnia tuxd na Ilha da Vidva. O lider eerimonial, Rogue, bebe a jurema, depois passa

a infusio aos outros, no-eirculo. A mulher & direita déle inala fortes tragos de fumo de rélo,

que, quando combinado com narcOtico e auto-hipnose, resulta num transe, durante o qual

os espiritos dos ancifios mortos descem para nconselhar e dar conforto nos vivos. A mulher

4 esquerda do lider é a ""Velha Auta’, espisa do atual pagé, Manoel Dias (nfo presente);
estd pronta a cair em transe, Marco de 1952,
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HOHENTHAL

Antonia, oleira xokd, na aldeia dos Endiu.«- Fulnid; estd ajuntando a Gltima
da do pote. Aguas Belas, feverciro de 1952,

Prancha IV
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Acampamento de "ounicourt’” dos indios Xokd e Natn,
Janeiro de 1952.
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Prancha V
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v uns seis quilometros de Colégio.
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HOHENTHATL Prancha VI

T
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| Praias (bailarinos masecarados) pankarar(, antes de uma danca cerimonial. Os costumes

«fio feitos de fibra de earod, e os penachos atualmente de penas de peru, anteriormente de

penas de arara azul. As bengalas com ganchos =280 empregadas para derrubar uma estrutura

tempordria de feixe defendida por outros participantes indios no rito ""Menino do Rancho''.

t Note-se aqui a forte mistura de elementos negroides, descendentes dos antigos eseravos fu-

gpidos, que se abrigaram com os indios. A pintura do moco & esquerda ¢ de taud branco.
Brejo-dos-Padres, marco de 1952,
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