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designated by Nordenskiõld as "lookiiig;·-1üre bull-roar"e:rs", 
can · also be linked with bull-roarers. 1 ca.n attention .the 
fact, that among the-Trumai wooden ·&ymbols, tabooed to 
women, play a part iÍl the so-called Kuth céremony and are 
said by Lévi-Strauss to be bull-rcarers-. It seems to be, ;how­
ever, that. these objects are never whirled. objects 
are known from th€ Ataona, a Tacana tribe of Easter:n B.oli­
via. Colonel Labre p. 498) makes the following ·re­
mark about the women of this trib.e:" .. '. none are allowed 
to enter a temple or to take part .., in the religious or fei iSh 
ceremonies and it is fcrbidden to them to know the names or 
the forms of the idols. The idols are not of .human fornJ; but ·. 
are geometrical figures made of wood and polished. The : fa­
ther ci the gods is called Epymara, image has an ellipti­
cal form, and is about-16 inches high ... " Furthermore -Lo­
pes (1925, p. 637) reported: " . . . celles .(idoles) de bois. sont 
de deux classes: "Protecteurs" des -homtnes; de l'agriculture 
et 'de la chasse, météores; des fleuves etc., qes poisson.S 
habitants des eaux .. .. Ils ont dês gardiens-dieux (saryviço) 
- ·tiges de bois ornementées."· · , 

... In all these cases the way of representing a spirituál be­
ing by the buzzing -of the is dropped. 
other ·side the bull-roarer has been replaced by another tYJ>e 
of -idols, which, though shaped like _a. bµJ.I-roarer seem· tó--]?e 
something else as they are never swu-ng around. Unf ortuna­

-our inf ormatiõn is too scarce in -orÇer to prove the 
méaning of the two-phenomena in quesi ion. ln Central . 

' tralia we have to faee the sarne problem, where the bul1-
roarer and the so_-called churinga oceur as the acoustic- a11d 
figural · representation-·of spiritual beings (Zerries 1942, p. 
218 ff.). There, however, the conformi"ty shape and meaning 
is much more conv.incing. But this ·entity may have 

· not been an originâl -one, if we :that the 
was created in order to reproduce the; voice of a spir-itual 
being. ·. . 

This is clearly .different from the conception that 
presents a spirltual -being by means -of a synibol (1: .e. p. 
222/ 3). Therefore, I am disposed to believe the mentio­
ned idols shaped like the bull-roarer m· South America may 
be derived from the actual bull-roarers and may be called 
"Bull-roarer derivatives", as done elsewhere. · 

- • • 
• 

.... It is worthwhile to examine the previously exposed facts, 
mainly under the point of view as to whic}l cultural stratum 
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the South American bull_-roarer may be ascribed. The cceu­
rence of the bull-roarer among the Bororo of Eastern Brazil 
in some way leads us tõ the -solution of the · problem. _. , :- -

In the village Kefara on the Rio Vermelho only . the 
"weak" mciety has the -privilege to shape bull-roarers. The 
"strong" moiety has- not _this ·privilege, but one of its clans 

. has some relation to the monster ait'e, identified with ·the bull­
roarer. This e~ceptional case· may have its origin in à cer­
tain influence which·:tlie Bororo of Rio Vermelho appareatly 
had to undergo from thé · Bcroro of the Rio das QarçaS: 
Among this tribal se'c~ion- ~he. mythical monster aige has 
been brought up and *after_wards .venerated by the '~strong.~·'­
moiety clan Aroroe : (=At"ore in. Kejara). The Clan Pàiw.oe 
(==Paiwe in Kejara) o~ the "strong" moiety, however~t ~ba.s 
not been able to do so. - -ecmpared with the conditionsrmi 
the Rio Vermelho, the conditions on the Rio das Garças seem 
to be inverted, as f~as the function of the bull-roarer in·· the 
social context is concerned.- .. , 

Apart from thiS: l~cal . variety, the "weak" and the· 
"strong" moieties of the · ~ororo tribe may be classified , as -
chronologic~ly different. However, the two 'pheiiomena rnay 
be brought into certa~ c_onnections. - Presently the two 
chiefs of the . Rio das Garça"S Bororo belong to the "weak"­
moiety, whereas c--nce·bõth ~chiefs were members of the strong 
moiety. One of them helonged to the above mentioned clail. 
Aroroe ( ==Arore _ in · Ktjara:) (Haekel 1938, p. ~ 436). _;_ As I 
pointed out previously, .there are two radically distinct· relt .. 
gious systems among 'th'e-Bororo · (Colbacchini-Albis·etti 1942, -
p. 119 ff.): 1) the sliamanism of the bari, connected with 
the bope and similar spii:its, 2) the cult of the dead (aroe), 
linked up with the aroettawaraar-e. The latter seems to be 
more like a priest of the dead than a medicine man, as it is 
generally stated . ..;.._ It iS obvious to link up this contrast with 

- two chronologically different cultural strata of the Bororo. 

- ' 

Colbacchini (192~-, p. 22/ 3) himself was cf the opinion, that 
the shamanism of -the'" bári and the therewith connectêa 
ideas may be younger than the totemic system of the aroe, 
deeply rooted in the mythology of this tribe. Furthermore 
Colbacchini believed· that ·the shamanism of the Bororo may 
have been possibly imported from ~ foreign tribe, but he did 
not say, from which tribe. On the other hand Haekel ( 1938,_ p. 
432) stated, that culture and language of the Bororo possess 
many elements which c.orrespond with those among certaill 
subtribes of the Ge-family. Now, I am inclined to coordinate 
·the definitely shaped-cult of the dead (ar~) of the -Bororo 
to the influence of some . Ge-tribes, especially the Eastem 
'Timbira. Niinu~ndaju"· (1946,_ p. 234 ff.) stated: " ... com-

.-
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:rnunion with the-"Souls of· the dead is the most conspicuous 
~art of Eastern Timbira religion ... " On the other hand the 
·shamanism of . the bari~medicine · man seems to be strongly 
.conne~ted with the culture of hunting peoples (compare 
Zerries n. d.), to which the Ge scarcely· belong. Nimuendaju' 
(1946, p. 56) already stated that, "it is erroneous to picture 
the Ge generically as hunters and gatherers ... " 

Concerning the two supposed cultural strata· the díffe­
rentiation of the Bororo tribe into a "weak" and a "strong." 
moiety is of some interest. The terms "weak" and "strong~ ' 
seem to suggest cer.tain ethnic and cultural movements 
which rather often contribute to the formation of dual orga­
_nisations. From a logical point of view the term "str.ong" 
could be explained .as a hint to the conquering stratum.-ln 
our times, however, the "weak" moiety has got a higher rank, 
as the two chiefs are coming from it. B.ut there is a tradition 
that· in .former times the "strong'' moiety was the superior 
one and the chief s were taken from· there. This may remind 
one of an early period of invasions by a foreign tribe, which 
originally was identical with the "strong" moiety, while now 
tpe indigenous stratum got the superiority once more. In­
deed, there are no clear indications that one religious system 
belongs to one definite moiety. Supposing, we link up the 
foreign influence of the bari-shamanism with the ancestors 
of the "strong" moiety, the bull-roarer as an element of the 

. aroe-cult logically belongs to the "weak" moiety. Surprisin­
gly tl\is is in perfect accordance with the facts, at least among 
the Bororo of Kejara on the Rio Vermelho. The supposition, 
that the aroe cult of the Bororo is rooted in the Ge-civiliza-

. tion wotrld equally mean that the sum of the Ge-elements in 

. Bororo culture are its most ancient stratum. The clearly mar­

. ked relation of the bari-shamanism to the mentality of hun-
ting and food gathering people, however, is appearently in 
acc0:>;dance with ,such a hypothesis, because this culture is 
.gel).erally regarded as-the most ancient one. ln South Àme­
·rjc~ the Bororo are. mostly considered as a kind of standard 
hunting and focd gathering civilization. The Ge tribes in .. 
de.e(!, are classified ·~S "advanced hunters", bu t actually . 
they turn out to ·be an incipient farmer civilization. Never­
theless it occurs sometimes in South America, that a tribe 

. of hun~ers . Subdue a population of incipient farmers. ln such 
a, case the sequence of culture is locally inverted. · 
. : . .. . But I).OW the aig,e, t}lé spirit of the bull-roarer, is linked 
_up' with. two clan~ of the "stron·g" moiety among the Bororo 

- .Qf the Rio das Garças and al~o of the Rio Vermelho·. As alrea­
.dy .demonstrated, this mythical being looks as if it belongs 
.to ,aquatic monsters and bush demons of a complex nature. 

f. 
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We-meet them often in the lore of hunters and fishermen. 
In the. aroe conception'S of the souls of the dead etc. to which 
the aige is ascribed, it -seems to have a more recent character. 
So th~ bull-roarer i~self, the making of which is only allowed 
to members of the "weak" moiety (in Kejara), may have come 
into -connection with the aige only by way of addition. 
Originally this monster may ha ve had a düf erent signüicance. 
Therefore, I suppose that the Borono bull-roarer may 
belong to the cultural · elements of Ge origin. According to 
Apinayé belief it incorporates the soul of .a dead person. This 
ídea is also to be met with among the Borcro. Among the 
Sherente, however, the bull-roarer is linked up with a spiri­
tu~l being who is connected especially with hunting and 
shamanism. It is remarkable that this demon (the personifi­
cation of the planet Mars) and the bull-roarer as its voice 
belong exclusively to one moiety· (shiptato) cf the Sherente. 

Considering this situation it has been possible to define 
the historical position of the bull-roarer in Eastern Brazil, 
at least among the Bororo. Even with this statement we have 
to be careful, as it is not yet sure,whether agricult.ure in Bo­
roro civilization is rather ancient, as t..évi-Strauss (1944, p. 
43/ 4) and others believe. - This opiriion is in accordance 
with cur hypothesis of the _function of tbe, bull-roarer in the 
context. of Bororo society. - But the great majority of an­
thropologists think that the Bororo are originally a hunting 
tribe. 

Izikowitz (1934/5 p. 211) stated about the occure~ce of 
the bull-roarer in the Amazonas region: . " ... its distribu_tion 
leads me to believe that it belongs to one of the oldest cultu­
ral strata in Amazonas. It may possibly have come to this ter­
ritory with one of the earliest culture currents from north­
western South America, a current which did not follow the 
Andes or the west coast, but, so to speak, went directly down 
to the lowlands east of the Andes." - This opinion may prove 
right, because the existence of the bu11-roarer in Ancient 
Peru is very improbable. Moreover ~n South America nearly 
all _eu)ture currents may have come from the northweste-rn 
part of this continent, situated close to the gateway of the 
isthmus of Panama. -The very old cultural stratum which 
possesses the bull--roarer, according to Izikowitz, can be 
brought in accordance with a certain cultural stratum ex­
tending mostly east of the Andes and, theref ore, called "sub­
andin" by Krickeberg (1939. p. 128) .. In this region a great 
nU:mber of linguist1cally · very different Indian tribes -f orm 
a constant .and passive cultural layer between the mor~ an.: 
cient primitive hunting nomads of· the virgin forest and the 
younger dynamic peoples of the Tupi, Carib and Araw.a;k lin-

' -
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guistic ~stocks. The following tribes belonging to this central 
cultural stratum in Amazonas hàve the bull-roarer: the Pa­
noan Kashibo, Pano.bo, Chacobo; Aguano; ~he_ Koto ('ruka­
no); and perhaps the-.Araona (Tacana); fina:l!Y the l~guis­
tically isolated Chôco; Lamisto, .,T·ukuna, Churapa, Itonarpa,. 
Yuracaré, Trumai and Karajár · Furthermore' Krickebérg 

- ,, (1922, p. 225/ 6) brings the Guaikuru and -Mataco tribes. ·or 
the Gran Chaco in a more superficial connection ,with this 
stratu·m. Ftom this last group, the Mbaya-:Caduveo, the-Oho­
roti-Ashluslay, and perhaps the Tqba are using-the l;>ull-roarer. 

.... ,.. 

If we suppose that in the Amazonas the bull-roarer ori­
ginally belonged to _the above mentioned central cultural 
stratum, its appearance among some tribes of a younger 
cultural !nflux may be either more recent, or the respective 
tribes show generally ·more anéient cultural ti:aits. As tó· the 
Tupi tribes, the Omagua may havê ·'acquired_ the bull-roarer 
from . their Panôan neighbors in Northeasterri~- Peru, arid tqe 
Guarayu,. Chiriguano (Chané) from the scattered and lin­
guistically isolated tribes of Eastern Bolívia. !I'he Bora (Mi­
ranya) differ most.ly from the general linguis~ic type ·-of ·the 
Tupi family and they .are not even classified _as Tu pi by ,Mé­
traux (19-28, p. 31) . . P.erhaps, they received the bull-róarer 
from the _ neighbor~g Koto. Besides the Parin tintin, among 
which the existence of this object is very dotibtful, the .Shi­
paya-Kur-uaya on the lower Xingil remain to . be considered. 
By several ethnclogists -(M. Schmidt 1917, p. 13; Lévi-St:Fauss 
1944, p. 42; · Haekel 1938, P~ 438). · an ancient -western e~pan­
sion of the Ge family into the area betweer( the Xingu-an,d 

- Madeira Rivers is assumed. The Shipaya bull-roarer 
may be attributed ·to- the cultural_ !emnants of this expan­
sion. 

As .to. some ~rawak tribes poss_essing bull-roarers, the 
Kampa belong to a proto-Arawakan early mtgratioi1 intô the - . , ~ -Montana (Steward-Metraux 1948, p. 535). They lack cultu-
ral traits found among mcst Arawak elsewhere; on the other 
hand, the.y share traits with adjoining Panoan peoples. To 
such similarities the bull-roarer may belong. The Ipurina..are 
close rela-tives of the- Kampa (Ktickeberg 1922. p. 223) and 
show a primitive type of Arawak culture. Moreover they have 
Panoan tribes as n·eighbors ( Caripuna) The Takuna were 
once considered as distant relatives of the Arawak; today 
,they pass fcr a linguisticaUy isol~ted tribe with marked _Ge­
influence (Nimuendaju 1952, p. 156 _ff.) Justas th~ Caribbe­
an Nahuqua and Bakairi, and tü-e (linguistically) isolatéd 
Trumai, the Mehinaku (Arawak) belong to the accultura­
tion area of the up~r Xingu, which shows many primitive 
cultural traits. Steward (1948, :p. 897/8) classüies the ttjbes 
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of the upper Xingu togetp.er- with the Karajá as "Marginal 
tribes of the Soutlíern .Amazon Periphery". - It is surprising 
to mret the bull-roarer ai:!long the Kalifia (Carib) of 'Guiana. 
- Even as the Baniwa (Arawak) aiid the Choco (isolated) ;­
the Caribbean MotilQnes, who have a lower cultural levei 
than the other tribes .ot· -the Northern Andean area, are si­
tuated along the way of the ancient culture current, suppo­
sed by lzikowitz. The existe~~e of the bull-roarer among the 
Guatuso and Lacand_on Jnay be· derived from the sarne cul­
ture current which l!ad come from North America, where. 
this object has a mcre wi.despread distribution than in 
South America ( Zerries 1942, p. 128 f f.) . 

-
.. 

* - * 
• 

, 

The previously expQsed facts proved that the Soutb 
American bl.lll-roarer is incligenous in an ancient cultural 
stratum of a certain ·uniformity. This stratum shows on the 
side cultural tra1ts qf . incipient farmers, on the other hand 
those of hunting and food gathering tribes. These two cu1tu­
ral types can not -~I~ays be exactly separ~ted from each 
other, especially in South America (Zerries 1952, p. 79). .So 
~ comparative uniformity can bê stated in the Amâzon area. 
Th~ respective tribes of ~tlie Ge family (Canella, Apinayé, 
Sherente) ,... the MasHâ,q~li and partly even the Bororo-are all 
in some v1ay far~er~,. too. Therefore, they may be joinéd­
with th-e centra~ ~últnral stratum of the Amazonas r~ giõn. 
Though generally considered as incipient farmers, these 
Amazonian trib~s liave pr.eserved many ideas, rooted in the 
mentality of hunting and food gathering tribes. This proves 
true for most of ·the South A.merican Indian farmers. Both 
cultural typés_, those of hunters and of farmers, may be re­
cognised in the employment and meaning of the bull-roarer 
in South America. Here, the ceremonial use of the bull-roarer 
has settled in the context cf initiation and funeral rites. To­
gether with fertility eults these two phenomena mostly fo_rm 
the background of jts· serious employment in other parts 
of the world. KrickeJietg .(1934., p. ·334) s~ated that in Ame­
rica the bull-rcarer is --connected with manistic rituais and · 
agrarian ceremonie,s~ _This statement generally prove& right · 
as f ar as the southem part of . this continent is concerned, 
which is to be discqssed · here. However, the relation betwee.n - ... - \ " ..;.· 

the bull-roarer and fertillty_ rites is entirely lacking. - But 
among primitivé peoples of Soutn America fertility rites 

' 
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themselves have ·not at all been strongly elaborated. Aécor­
ding to· Tastevil1. (1914, p. ~14), who speaks about the men­
tality of the Indians of tropical South America in this res­
pect, even the fish-shape of some buli- roarers (!purina, Na­
huqua, Bakairi) may not be consid·ered, in a figurative 
sense, as a symbol of Jertility. Rather it is to be ' refe:red 
very concretely to that animal, which is a staple · tood 
of this region. Herewith we touch another kind of the bull­
roarer's use in South America, i. e. its application in th€ con .. 
text of hunting and fishing rituais. (Upper Xingu, Karajá, 
Ipurina (?). Besides the .representations of animals and spi­
rits of animais by masks and bull-roarers, there are seyeral 
spiritual beings, incorporate9. by bull-roarers, presiding over 
secret societies, funeraf ceremonies and shamanistic initia­
tion rites (Shipaya, Bororo, Sherente). All these spiritual 
beings are nothing else than "Bush-spirits" which also be­
long to the complex of secret societies and initiation rites, 
but are rooted in the mentality of hunters. ln Northeastern . . 
Peru the depreciation of the bull-roarer, in former times ap-
pearently used in the mentioned ceremonial context, can be 
clearly .observed: It has been degraded to a toy. This kind 
of employment is evidently the last phase in the continuing 
change of the bull-roarers meaning. Its magicai use by the 

. . 

medicine-man in order to call on or to chase away spirits p_ro-
ceeds from the conceptions of hunting peoples. Nearly all · 
spiritual beings, connected with the medicine man, in SOuth 
America arose from tlie :rpentality of hunters (Zerries n~ d.). 

Izikowitz (1934/~ p. 211) believes ·that the bull_.roarer 
in the first place may have been connected with the spirits 
of the dead. Our scarce knowledge of South Ameriçan ln­
dians in general does not allow us to define whether Iziko­
witz' statement may be correct or not. We have to face similar 
difficulties considering the problem of the cultural stratum 
to which the bull-roarer definitely belongs. As Jar as I believe, 
we can scarcely settle this question from the American 
ethnographical material at hand. ln addition the rich ethno­
graphical material c9llected during the last fifteen years in 
Africa, Oceania and Australia should be screened and exa­
mined. Pérhaps then we may be able to decide whether 1;he 
bull-roarer has its actµal origins within a definite circle 
embracing agrarian .fertility cul~ and a certain type of ini­
tiation rites and funeral ceremonies, as I .pointed out pre­
viously (Zerries 1942. p. 171 ff.) There is still another possibi­
lity. Mo~ facts than I h:_ave been able to point out ~n this pa­
per may demonstrate that the bull-roarer functionally and 
spiritually has its roots· in an early cultural stratum of hun­
ting and gathering tr-ibes . 

• , 
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DISTRIBUTION OF BULL-ROARERS AMONG SOUTH AMERICAN 
INDIAN TRIBES • 
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1) Bororo 22) Kampa 
2) Sherente 23) Caripuna 
3) Eastern Timbira: 24) Chacobo 

Canella, Chakamekr_a _. -= 25) Itonama 
~ 

4) Apinayé . 26) Guarayu 
5) Mashacali 27) Churapa 
6) Botocudo ( ?) 28) Yuracaré 
7) Karajá 29) Chimane 
8) Bakaíri, N ahuqua 30) Chirigu~no, 
9) Mehinaku Chané 

10) Trumai 31) Ma taco, 
11) Shipaya-Kuruaya Choroti. 
12) Parintintin ( ?.) Ashluslay. 
13) Ipurina 32) Mbayá-Caduveo 
14) Tukuna 33) 1'oba ( ?) 
15) Bora 34) Carib 
16) Baniwa 35) Aruba Island 
l7) Omagua 36) Motilones 
18) Koto 37) Choco 
19) Aguano, Lamisto, 38) Guatuso ' 

Tschamikuro - 39) Lacandon 
20) Panobo . 40) Ancient Peru ( ?) -21) Kashibo 
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RESUMO. 

Pelo que sabemos até agora, o zunidor sul-americano tem seu cen­
tro de difusão no Brasil oriental, sendo usado entre os Timbira Orien­
tais, Maxakali e, em certo sentido, também entre os Bororo, por oca­
sião da iniciação. Entre êstes últimos, porém, desempenha papel ain­
da mais importante no culto aos mortos. Entre os Xerente serve para 
chamar o demônio do planeta Marte. · 

No centro e noroeste do Brasil, o zunidor serve, em certos casos, 
como brinquedo, sendo sua função, em outros casos, desconhecida. Só 
entre os Xipáia aparece como voz dum espírito. E' de supor que, na 
região dos formadores do Xingo e entre os Karajâ, o zunidor esteja li­
gado às ·danças de máscaras, que representam espíritos de animais. 

Como "sobrevivência'' ·enéontramos o zunidor também no nordes­
te peruano. Na Bolívia Oriental, na região do Madeira e no Chaco é 
conhecido, geralmentet sô como brinquedo, exceto entre os Karipuna 
e Mbaiá~Kaduveo que o us-am, como os Bororo, em ritos fúnebres, O 
médico-feiticeiro dos Kalina. e Choko usa o zunidor para esconjurar 
espíritos, o que lembra o seu uso entre os Xerente. ' 

O zunidor pertence, na América do Sul, em grande parte, ~ uma 
antiga camada cultural de lavradores, relativamente homogêµea, que 
veio do noroeste para a Amazônia, estendendo-se principalmente. a 
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este dos Andes. As tribos do Brasil Oriental que possuem o zunidor 
podem ser ligadas-àquela ·camada média do Amazonas situada entre­
primitivos nômades da selva, por um lado, e grupos tribais expansivos. 
mais novos, por outro lado. São classiif e adas, freqüentemente, como- · 
caçadores "superiores", mas a verdade é que passaram, há muito tem­
po, a lavrar também o solo: O privilégio de uma metade dos Bororo~ 
de fabricar zunidores, permite tirar conclusões acêrca de sua .posi· · 
ção histórico-cultural. Mas enquanto novas pesquisas não aumentarem.~ 
o material a respeito, continuará problemático se o zunidor teria per­
tencido, originàriamente, na América do Sul, a um degrau culturaP. 
de lavradores ou de captore&. 
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