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It is Yekan kren-yirtign that at bottom controls all remedies against sickness.
If someone is ill, the people call a yikégn man, who sings in the afternoon (the
proper time for intercourse with the marét), and the spirits listen. They go to
their chief, Yek@n kren-yirtign and beg him for medicines to give to their
protégé, who then applies them to the patient.

If anyone has committed murder, Yekén kren-yiriign takes away his soul and
keeps it captive in the sky. The culprit’s body lives on below, but grows sick
and feeble. Thus declared Mui’, who had seen imprisoned souls in the sky,

Despite all my inquiries my three informants were unable to tell me any-
thing further about this chief of the marét. They disclaimed any knowledge of
the characteristics ascribed by Manizer to Marét-khmakniam, who corresponds
to Yekan kren-yirtign; or of his wife, the Russian ethnographer’s “Marét-jikky.””

SOULS AND GHOSTS

Souls. Every adult has a series of souls (nakandyiil), some people Laving
as many as five or six. However, only one of them resides in the body, the rest
remaining nearby. If a person starts on a journey, several nakandy(n precede,
others follow him. A child gets his first nakandydn at the age of approximately
four, only gradually acquiring the rest. Antom-bro is the one that brings the
soul, inserts it into the body, and advises it how to behave. Concerning Antom.
bto I could learn only that he lived in the vicinity of the countrv known as
Nak-irdm; he is certainly not to be identified with Yekan kren-yirign. In
sleep the nakandyiin leaves the body and then has experiences (dreams) by itself.
The loss of the nakandy(n causes sickness.

Hanit went into the woods to hunt. He met two saui monkeys (mbruki'k)
which he killed and carried home. On arriving he fell down unconscious. Then a
number of female saud monkeys came in the guise of pretty girls and wanted to take
him away, but he offered resistance. Then he heard the shrieking whistle of the
marét in his ears and forthwith the female monkeys let him go. However, he fell
sick, for they had abducted his nakandy(fi. They came back in human form and
teased Hanit. At last three marét appeared at the door of the house. They drove
the monkeys away and took Hanit to their land in the sky, where they returned
his nakandyfi, They also gave him a drink and he was completely restored to
health.

9 Manizer {op. cit., pp. 267-270) describes the spirit chief as a palm above the ordinary
man’s height, and having an immense member fatal to women. His head is all white, his face
covered with red hair as far as the eyes, He sends rain and storms, but is kind to the Indians
and angry when they are maltreated. It was he that instituted the use of labrets and ear-plugs,
and certain songs are his.
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A girl named Pangén was very fond of agouti flesh. Once she ate of an
agouti that was really a transformed manyakeyl’. The manyakeyi” are people who
live in the south, in houses like those of the Portuguese. Pa2ngéin’s body remained
where it was, but the manyakeyl® took her nakandyif along and locked it up.
Then her body began to grow sick. When her mother Yamnaik noticed this, she
had people call Kadnyék who was yikégn: he was to see what could be done.
Kadnyék went to the manyakeyl™ and saw Pangin’s captured soul. He called it
away on the pretense of wishing to show it something and abducted it in an auto (sic).
Taking it home, he allowed it to enter Pangén’s body, and she recovered.

Before the body’s death the nakandyén dies within it. When Mul® was
suffering from his last illness, he said that he had seen his nakandyin die and
the marét bury it; and that now he knew definitely that he was about to die.
A short time after this his prediction was verified.

The other nakandyin of a dead person accompany the corpse to the grave
and soar above it weeping and invisible. They no longer eat anything and
would ultimately die if the marét did not take pity on them and carry them to
the land Nak-iram, White Country, in the sky. Thence they nevermore return,
and no living person can ever get there. They have no significance whatever
for the living.

A resurrection not due to a yikégn was described as follows:

A man with his wife and three children was living apart from other people. He
fell dangerously ill and died several days later. His wife mourned him, one of his
sons buried him, and then they all moved away.’® One day one of the sons returned
to his father’s grave and saw a raving wild pig there. He wanted to kill i, but
it began to speak like a human being. “Don’t kill me, I am your father!” There-
with he assumed human shape. “I have come back,” said the resuscitated man,
“the wild pigs have brought me back from the underworld.” Then the son wanted
to see the wild pigs. His father called, and one beast appeared, which he had his
son kill. Then he asked where his family was now living, and they went home with
the game. He let his family eat of the pig but would not take any himself. He
advised his son not to kill a snake if he should meet one while traveling.

Ghosts. From the bones of the corpse the nandyon (ghost, spook) forms,
i. e. the nandyén yukd-krind” from the fresh bones as soon as the flesh has
putrefied, while from the old bones there develops the nimhi "nié, recognizable
by its long hair, which progresses by lengthy jumps. Other forms of nandyén,

10 Maximilian (op. cit., vol. 2, p. 56) speaks of the quick burial of a dead person in or
near the hut, which is then abandoned.
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according to Raulino, are the nandyén-ron (long nandydn) and the nandyén-him
(black nandyén).

The nandyon reside in kiyém para'dn, which lies under the earth where the
sun shines while it is night above ground. There the nandyén spend their exist-
ence more or less like living human beings. The marét do not allow them to
return permanently to the earth and chase them away as soon as they appear.
Nevertheless it happens occasionally that the nandyon appear to the living,
Unless the person who sees the apparition courageously kills or at least vigorously
thrashes it, his death might result. Women are for that reason especially
imperiled by such apparitions. However, in the first of the following tales even
a woman has such an encounter without suffering evil consequences. A slain
spook instantly vanishes.

A woman said to her husband once: “Stay here, they are calling me into the
forest!” When she followed the call, she found the nandyof in the woods. They
painted the woman with black pigment. When she got back, she told her husband,
“This is the dress the nandyén have given me.” She was able to don and doft
the paint as though it were a dress.

A group of Indians once encountered hunters of a hostile tribe in the woods.
They fought and killed one of them. Some time after this a man from the same
band went hunting. He told his wife he would stay away three or four days; m
the meantime she was to sleep with her mother. The man again met the same
enemies, who killed him. After the lapse of four days the woman decided to sleep
in her own hut and to await her husband there. In the darkness of the night his
nandyo6fi came to her in the hut. He lay down, saying, “Louse me!” She stirred
the fire and laid the ghost’s head on her lap. Then she saw that it was teeming
with maggots and realized that it was her husband’s ghost that had come. At once
she fell dead, and the nandyén vanished,

There was a widow whose husband had been killed. She left her children home
and went into the woods to gather caratinga roots. She put the collected roots down
in a heap and took her carrying-net farther up the mountain in order to gather still
more there. When she came back with her load she heard voices at the spot where
she had left the first caratingas. There were two nandyofi. They had kindled a
fire and were about to roast the roots. When the widow got there they seized
het and thrashed her. She dragged herself home, told her children what had hap-
pened and died shortly after.

A man went to a rock to gather caraguata fruits, which were growing on the
heights, He leaned his bow and arrows against the cliff and climbed up. When he
had gathered enough caraguata, he descended with his load. Then he saw below
him a female nandyoni handling his weapons, fitting one arrow after another to the
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string and trying to shoot at the man, but in vain. Then the man grew angry.
“What are you fooling with my weapons for?” he shouted at her. He cut off a
stick and flogged her with it till she remained lying on the ground. Then he took
his belongings and went home.

There was a man named Entifi. He said to his wife: “Let us go into the
woods to look for honey!” She answered, “Go alone!” He took his ax and went.
He looked a long while till he found a bees’ nest at the foot of a tree and began
chopping it open. Then he heard a call. Thinking it was his wife, he replied.
He pushed the bees swarming around him away from his ears and listened. Then
he saw that a nandyéfi came toward him. Entaii grew vexed. "What is he looking
for at this very moment?” He chopped off a stick and thrashed the ghost. “So
you won’t annoy me again when I am looking for honey,” he said. Then he went
home and told the people he had thrashed a nandy6fi. Then he began to sing
like a_howling monkey. The people wondered greatly, but he said, “The marét
so ordered me.” Then he went into the forest to the marét and brought food from
there, and all ate.

The same Entafi went out with many others to hunt in the forest. They camped
for the night and slept in a long line on the ground, each one with his feet toward
the fire. Entdfi was lying in their midst. He woke up while the others were asleep.
Then he heard some one coming. He called out, but no one answered. It was a
nandyéfi who went to the fire, took up a brand, and went back to the woods. Entafi
said nothing, but decided to kill the nandydfi if he came again the following night.
He made a club for himself, put it by his resting-place, and lay awake. When
the others had fallen asleep, the nandyofi came again to fetch fire. When he
stooped over to pick up a brand, Entdfi struck him down with his club and killed
him. When the fire of the nandydii goes out in the underworld, they fetch a brand
from a fire of the living.

A woman said to her husband, “Let us move!” He answered, “Then go ahead!”
She packed the carrying-net and went. After a while her husband followed. On
the way he met two nandyéfi. One of them at once attacked him, but the man
wrestled with him and hurled him aside. Then the other yelled, “Hold him tight;

don’t let him escape!” The first one again attacked the man, who however wounded

him with his knife and hurled him aside, so that he remained lying dead by the
toad, while his companion fled. When the man got back to his wife and told her
he had killed a nandyéfi, she said, “The nandyofi are dangerous! You have killed

1

one; now you will probably have to die.” But nothing happened to him.

In contrast to the Kamaka and Masakari, the Botocudo do not believe in the
tendency of the souls of the dead to turn into man-eating jaguars. Only after
repeated inquiries I got to hear the following tale:
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A man was once camping in the woods with his wife. Then she begged him
to leave her alone until she should call him, saying that she wanted to transform
herself. She painted herself and turned into a jaguar except that from the shoulders
up she remained human. Then she called her husband to her, and he was astonished
at her transformation. “How can I now live with you?” he asked. She let him
wait and ran into the forest, where she killed two pigs. One she brought to her
husband, the other she dragged to one side and devoured by herself. She thus
continued to bring game to the hut, but would not permit him to approach her. One
day her head, too, turned into a jaguar’s; now she was a beast all over. She ran
to a site in the woods where many Indians were camped and ate every one of them.
A boy who went looking for his father, who had been of the party, found nothing
left of them and remained in the woods all alene.

CONCEPTIONS OF NATURE

In ancient times there was no night. A man came down from the sky and
said to the people: “If you wish, you may kill me!” They killed him. Then
night came. After a while he revived; then day came again. He went up to
the sky where he came from and is now the Sun.

Eclipses arise when Sun and Moon quarrel and call each other names. Then
they turn black with rage and shame.

The Sun is male. The great (not the waxing) Moon is male, munyi‘k
yekéin (Father Moon); the small Moon is female, munyik yopiie (Mother
Moon).

Luminous meteors are called Hatarin-yokéa, “ardra tail.”

The Origin of Thunderstorms. Tar(t (Sky; not to be identified with either
Sun or Yekan kren-yirdgn) had a wife and a daughter married to Ngan-nhin.
At that time they were living on the earth. Tari had an otterskin called
krin-pakytie, which owned the secret of the upper world. Then Tarti wished
to collect sapucdyas,’* he took the skin along and hung it up. His son-in-law
also wished to go to collect sapucdyas and asked to be allowed to take the
otterskin along. Tard finally consented, but admonished him to clean the site
in the woods round about where he would hang it up. Ng8n-nhin went to a
sapucdya tree and suspended the skin, but did only a little superficial cleaning
in the vicinity. He ascended the tree and began to throw down the fruits which

11 The nuts of Lecythis ollaria, contained in capsules. “At the top of the vessel is a
circular hole, in which a natural lid fits neatly. When the nuts are ripe this lid becomes
loosened, and the heavy cup falls with a crash, scattering the nuts over the ground” (H. W,
Bates, The Naturalist on the River Amazons, 2 vols., London, 1863, vol. 1, p. 67).
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fell pa-pa! on the ground in the woods. Then the otterskin began to move and
rage around the trunk from which it was hung, beating against the trees with a
rattling, thundering sound, A great storm rose, and from the ground under
the tree the water came gushing forth. It rose very rapidly, but Ngan-nhin did
not care about that. He threw down more and more sapuciyas and they
dropped into the water ti-tll! Suddenly he noticed that the water was reaching
his seat. Then he began to cry and scream. The water carried him with the
otterskin up to the sky. At last the marét took pity on him and let him enter
the sky, There the otterskin remains to the present day. When it moves in
the sky, it thunders and the water begins to overflow; then it rains on earth.

In the beginning there were no storms. The sky was so close to the earth
that one could enter it from the earth; but at that time earth and sky separated.

Water. (a) The great snake Nyukuisdn is lord of the water and causes
floods. It signals the rain to descend by means of the rainbow (nyukua'n-
imby€an, “urine of the great snake”).

(b) The only one on this earth who had water was Hummingbird (holo-
keyiin). All others drank nothing but honey. Hummingbird bathed every
day. The others also wanted to have water. They sent the mutum teo trail
Hummingbird when he went bathing, but Hummingbird went so fast that the
other lost sight of him.

The people assembled one day and made a fire. Irira Yopidn came last,
for he had been collecting honey. In a low tone of veice he begged, “Give me
water.” “There is no water here,” they answered. Then he offered Humming-
bird his honey for water, but he declined to exchange. While all were still
tanding round the fire, Hummingbird said, “I am going bathing.” Irira trailed
him, sticking close to his heels. Almost simultaneously they got to the water,
which was in a hole in a rock. Hummingbird jumped into the water, Irira
immediately after him. He splashed it in all directions, and thus originated
brooks and rivers.’*

The Origin of Fire. Carrion Vulture (Ambéa) alone had fire. Mutum
(Pandyl) lay down in the middle of the road and played dead. The blow-flies

12 Amcng the Yaghan, Fox is the selfish hoarder, and Flummingbird discovers his supply
of water {Mardn Gusinde, Die Yamana, Modling bei Wien, 1937, pp. 1207-1209). Compare
the following Kaingang rale: "O beija-flor escondeu a agua em baixo duma pedra para que
os outros nio pudessem beber. Disse: ‘Quero tomar agua no céu.' O Chekré, outro passarinho,
achou a agua e ‘pinchou’ fora a pedra” (Herbert Baldus, Ensaios de etnologia brasileira, Sio
Paulo, 1937, p. 60).
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laid their eggs on him and he got full of maggots. Vulture came down and
brought fire in order to roast Mutum. Mutum in a low voice said to the
maggots, “Don’t crawl into my ears, not into my nose!” Young Carrion Vulture
sat neatby and, seeing Mutum moving his eyes, he cried out, “Father, he is not
dead; he is moving his eyes!” “INo, he is dead,” said the old bird, “why he is
full of maggots! Wait, soon we’ll eat him up!” Then Mutum seized the
firebrand, jumped up, and fled. Carrien Vulture pursued him. Mutum came
to Heron and asked him to hide the fire. He hid it in his carrying-net and made
his wife sit on top of it. Carrion Vulture looked everywhere and, not finding
the fire, went away at last. Then Heron took it out and hurled it in all directions
so that now there is fire everywhere, When Carrion Vulture saw this, he
decided to forego the possession of fire altogether and henceforth ate his food raw.

MISCELLANEOUS TALES

(a) Ardra was giving a feast, during which Bat began quarreling wich
Mutum, Ardra’s brother-in-law, but got the worst of it. Ardra asked, “Why
is he quarreling with my brother-in-law? He shall be sorry for it.” People
were dancing. When the feast was over and Bat was going heme, Arira
stepped in front of him, barring his way. He wrestled with Bat, rent him
asunder, and let him lie dead on the road. He cut off his nose, by which he
might have been recognized and painted him to look like a mutum. Then the
bats came. They saw the dead man and thought it was Mutum. “That’s right,”
they said, “our kinsman has killed Mutum; let us eat him.” So they built a fire,
roasted their own kinsman and ate him up.

(b) Arira and his wife were walking in the woods locking for sapuciya
fruits. For a long time they looked until at last they found a tree with fruits.
When they wanted to gather them, the carrion vultures came, took possession
of the tree, and drove off the ariras. The arira said, “Just wair, I'll take
revenge!” Then the long hair the carrion vultures stll had at that time dropped
off and they became bald-heads.

(¢) Anciently animals were like human beings, and none of them was
evilly disposed towards the others. A magician came and gave them all food
to eat. Then Irara had the idea of making them hostile to one another. He
taught the snake to bite so as to kill or maim his victims; he taught the moscuito
to suck blood. They turned into beasts, including Irdra himself, so that no one
should recognize him. When the magician came, he called the beasts to account,
but there was nothing to be done to change things back. Then the magician
transformed himself into a woodpecker, his stone ax turning into a beak.
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(d) Among the monkeys there are some that are yikégn and lead a double
life, now as beasts, now as men; i e. they are really human, but generally appear
to other human beings only in animal shape.

Two men went hunting. They heard the howling monkeys howl and fol-
lowed the sound. They saw a very large howler running to and fro on his
branch. Both of them shot many arrows at him, but not a single one touched
him. Suddenly he assumed human shape. He had a bow and a sheaf of arrows
in his hands, and when the hunters again shot at him he returned their arrowshots,
one of them wounding one of the hunters in the shoulder. Then the other said,
“Now he has already wounded my comrade! I must kill him at all costs!” He
aimed well and this time hit the howler, which tumbled down. He killed him
completely and let him lie, for he felt obliged to carry his wounded comrade
home as quickly as possible and treat him. When the wounded man was
improving, he decided to go into the woods and see whether the howler’s corpse
was still lying there. But he found no trace of him. But on the spot there were
several pottery sherds which had held food.

The ordinary howling monkeys eat fruits, but those which are yikégn eat
what human beings do.

(¢) An Indian named Yatiin went into the woods to hunt. He encountered
a band of monkeys. Selecting the largest, he shot an arrow at it, but the monkey
caught the missile in its hands, turned it round, and hurled it back at Yatinf,
seriously wounding him, He dropped his weapons and dragged himself home-
ward, where he died shortly after,

(f) [Note: Thinking that the Botocudo might stand in the same supersti-
tious awe of the jaguar as the Kamaki and Masakari, I repeatedly asked my
informant Handt to tell me stories about this animal. However, I soon dis-
covered that in Botocudo belief the jaguar did not by any means loom as a
supernatural being. Their tales do not reveal that excessive terror of the beast
indicated in the relevant Kamaka stories. Except for one solitary instance they
are pure hunting tales.]

Katndp had been gathering antém larve and wanted to eat them. He
therefore asked a relative for some bananas to eat with the antém, but the
kinsman refused. So Katndp took bow and arrow and went to fetch bananas
himself. He filled his carrying-net with them, put it on his back, and went home-
ward, On the way he found a thin branch with three twigs evenly projecting
from the same point. He cut it off in order to make a tip for his bird-arrow
(monh€ya‘k) out of it. Then a jaguar, which had been lying in ambush, jumped
at him, Katnip threw off his carrying-net, jumped aside, and discharged an
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arrow, but the jaguar did not mind it even though it had struck him. Again
and again he leapt at the man, who always managed to elude him and kept on
shooting his arrows till the jaguar was studded with them. When he had got
rid of all his arrows, the jaguar jumped at the back of his neck and killed him.
He ate half of him, let the remainder lie there, and ran off.

When Katndp had not returned by the next morning, his relatives sent a
man named Non to look for him. He found the site of the fight, the carrying-
net, and the remains of Katndp’s corpse. When he returned and narrated what
had happened, all of them gathered and went out with dogs to kill the jaguar.
The dogs found his tracks and drove him to bay. They attacked him until
he was quite exhausted. Then the strongest of the men jumped at the beast
and wound his arms round him. All the Indians helped, overpowering the
jaguar, and tied him up alive. Then they built a big fire and burnt him alive.

A relation of Katnap’s beat up the man who had refused to give bananas
to him and took away his wife.

(g) Beren went into the woods to hunt. He had painted his arrows with
uruct in order to make them more effective. He got to a spot where a tapir
had been feeding the night before. While he was looking at the tracks, a
jaguar appeared and jumped at him. Several times Berén evaded the arracks;
twice he shot at the jaguar and wounded him. Then he climbed a tree. The
wounded animal restlessly ran about under the tree, then finally went away.
After a while Berén climbed down and followed his tracks. Soon he saw the
jaguar lying on the ground. Then he again climbed a tree and waited for the
flies to swarm round the animal to make sure it was dead. He descended and
called his people thither. They skinned the jaguar and ate the flesh.

(h) A man went into the woods to gather caraguata fruits. He got to an
open space, where there was only a spiny jaracatia tree. There a jaguar ap-
peared and jumped at him. The man leapt aside, but the animal kept on
jumping. The Indian yelled as loud as possible. He looked round for a tree
on which he might save himself, but the only one in sight was that jaracatid.
So he climbed it regardless of its spines. The jaguar lay down under the tree
and waited. The man threw branches at him, but he remained there. At last
another hunter answered the call of the endangered Indian, Then the jaguar
got up and followed the other voice, but the man climbed down and went home.

(i) Pogné went into the woods to lie in ambush by a pitangueira tree,
waiting for game animals that would come to feed on the fruits which had
dropped from it. While there, he was attacked by a jaguar. He evaded its
leaps several times and finally found refuge on a tree. But this was dey and
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breke down at the root under Pogné’s weight. Pogné screamed aloud as he
toppled down to the ground with the tree. Then the jaguar grew suspicious
and fled. Pogné went home.

(i) An Indian was hunting alone in the woods. He noticed a crowd of
unknown Indians under a gamelleira tree. They were the man-eating Tombrék.
Their chief was absent. When the hunter approached, they seized and killed
him, cut open his corpse, and the women took out his entrails, which they carried
to the stream to wash, while the men dissected the body.

Then the chief returned. He examined the skin color of the slain man,
which was dark, and said, “Why did you kill him? He is a mulatto!” [He did
not want his people to kill mulattoes, but only whites.]

Then the Tombrék said, “You are so powerful; restore him to life then!”

So the chief had them bring back the entrails and had them deposited by
the slices of flesh. He sang, and the man got up and remained standing upright.
The chief bade him go; he took his bow and went home.

(k) A man was roaming about the forest with his boy. They met the
Poyekrégn, who abducted the boy. His father came home alone. His kin
said, “You ought to try to bring the boy back.”

So the man returned to the forest. He gathered plenty of precty little
flowers and decorated himself with them. Then he lay down beside the path of
the Poyekrégn. They came, the boy in their midst. They had painted all his
body black with genipapo. He saw the flowers and asked for permission to
fetch them. When he got there, his father seized him by the arm and took
him home. He washed him until the black pigment disappeared.

Museu Paraense
Para’ po Berem, Brazin



