
























































LEACOCK — ECONOMIC LIFE OF THE MAUE INDIANS

widely scattered, and often a considerable distance {from a
stream. In order to facilitate moving the logs, trails 1 to 2 m.
wide must be cleared through the mata, often for long distan-
ces. Once the pau rosa tree is felled, the trunk and larger
branches are cut into sections about 1 m. long, which are then
dragged down the trails to the river and eventually transported
in canoes to a point downstream where the merchants can na-
vigate with motor launches.

Because the work is heavy and because the Maué dislike
working alone, collecting pau rosa is always a group activity.
However, all the men of the village do not work together, as
is the case in agriculture. Ordinarily a man who wants to
collect pau rosa goes into the mata and locates and marks as
many trees as he thinks he can get out during the season. Since
the Maué have no concept of land ownership, these trees may
be anywhere, but usually they are as near as possible to existing
trails. Arrangements are then made with relatives or friends for
aid in cutting the trees and transporting the wood. The profits
derived from the sale of the wood go to the owner of the
trees, and he repays his helpers for their assistance by working
for them on a later occasion, or by sharing with them the
merchandise which he receives.

The number of men who cut pau rosa varies from year to
year, but in 1957 seemed to be on the increase. At that time
the prices of manufactured goods were rising steadily, and more
and more men were finding that the income from farinha would
cover only the basic necessities, and that to obtain an especially
expensive item, such as a canoe or shotgun, it was necessary to
collect pau rosa. If the present inflationary trend continues, it
seems clear that more Maué will be forced to devote more
time to collecting.

Besides pau rosa, a variety of other forest products are
collected. The most important of these is castanha do Para
(Bertolletia excelsia), although the wide spacing of groves of
castanha trees along the rio Andiri means that only the inha-
bitants of a few favorably located villages can collect castanha
in any quantity. Other forest products, such as breu and sorva,
are gathered to some extent but are worth very little.

Since 1947, when a Posto do SPI was established in
Ponta Alegre, trade with the Maué has been largely
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monopolized by the encarregado do Posto. The encarregado
brings manufactured products from Manaos or Parintins, dis-
iributes them to the indios, and accepts in return farinha, pau
rosa, and the other items which the indios produce. The mer-
chandise is given on credit, and the indios periodically bring
their produce to the encarregado in payment. Although mer-
chandise is always exchanged for produce, and money never
changes hands, the prices of all commodities are well known to
the indios. Written records are kept of all transactions, and al-
though only a few Maué can read words, many men can re-
cognize numbers and have a fairly clear idea of what the bills
and receipts given them by the agent mean. In most cases,
however, they eagerly accept all the goods they can get, and
are perpetually in debt.

Before the establishment of the Posto, the Maué were vi-
sited regularly by traders from Parintins and Maués, and each
family head had a patrao with whom he dealt more or less
exclusively. The method of exchange was same found today.
The patrao advanced his customer merchandise on credit, and
at some later date collected the produce which was owed him.
These trade relationships often led to more intimate ties, and
it was not uncommon for the patrao to serve as padrinho for
his customer’s children.

In 1957, not only was the encarregado the only available
patrao, but he would deal with only a few Maué. Due to various
experiences with indios who failed to pay their debts, the en-
carregado limited his dealings to six men whon he felt he
could trust. These men then became traders in their own right,
accepting large quantities of merchandise from the encarre-
gado and trading it to their neighbors. The policy of the en-
carregado was of course greatly resented by the with whom
he would not deal, and there was considerable hostility toward
the Posto for this reason.

The six Maué with whom the encarregado would deal hand-
led relatively large amounts of goods and managed to retain a
fairly large -proportion for themselves. In the aldeia of Vila
Nova the only man with whom the encarregado would deal
was Manoel, who acted as trader for a number of his neighbors.
Fromy August 1956 to August 1957 Manoel received from the
encarregado goods worth about Cr$ 40.000,00. Of these goods,
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Manoel and his family consumed some Cr$ 15.000,00 worth,
and the remaining Cr$ 25.00,00 worth were traded. During
the year Manoel carried downriver to the encarregado produce
worth Cr$ 34.000,00. This produce included 19 tonelados of
pau rosa, 71 alqueires of farinha, 31 kilos of guarana, and a
variety of small items such as castanha do Para, animal skins,
baskets, and breu. Part of the pau rosa and farinha were pro-
duced by Manoel and his family, but most of this produce was
received by Manoel from his customers in exchange for trade
goods. Although Manoel ended the year Cr$ 6.000,00 in debt,
he was owed at least this much by his customers, which he
will ultimately collect. By the time he does collect what is owed
him, however, he will undoubtedly have acquired new obliga-
tions, and it is unlikely that he will ever be completely out
of debt. When I questioned him on the subject, he was unable
tc remember a time when he had not owed a substantial amount
to the encarregado or to some other trader.

For a family the size of Manoel’s — wife, just-married son,
adolescent daughter, and three younger children — an expen-
diture of Cr$ 15.000,00 was relatively large. Of this amount,
Cr$ 5.500,00 was spent for a canoe, and the remainder for a
combination of necessities and luxury goods. It is unlikely that
Manoel’s consumption is as great every year, but he was clearly
the richest man in the aldeia. Besides the necessities, he
owned a shotgun, a canoe, and a flashlight; all the members
of the family owned several sets of clothing; and he and his
son both owned a pair of shoes (worn only at festas).

In contrast, several of the families of the aldeia spent as
little as Cr$ 2.000,00 during the year, and this largely on ne-
cessities — tools, cloth, soap, salt, and kerosene. Those fa-
milies  whose expenditures reached the Cr$ 3.000,00 —
5.000,00 range had purchased some especially expensive item,
usually a shotgun. As was noted earlier, in these cases it was
usually necessary for the family to cut pau rosa in order to
meet their obligations. With the exception of Manoel's family,
only one other family spent more than Cr$ 5.000,00, and its
expenditures amounted to about Cr$ 8.000,00.
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SocIAL STRUCTURE

The relationships between economic behavior and social
groupings which have already been made explicit in the fore-
going description suggest the generalization that much of the
structure of Maué society is based on economic cooperation. The
village, as was noted, derives much of its solidarity from the
fact that all the men work together in clearing and planting
rocas. It might be noted in addition that capinaring the village
area and roofing houses are also joint activities which contri-
bute to village integration. Moreover, families which do not
live in villages form their strongest ties with neighbors through
agreements to exchange labor. Economic factors are also of
considerable significance in structuring the most important
kinshipbased group in Maué society, the extended family. The
influences of economic factors on family organization are seen
most clearly when the developmental cycle of the extended fa-
mily is considered in some detail.

Ideally a man has several sons, who, when they marry,
bring their wives to live in their father’s house. This rule of
patrilocal residence is adhered to except in very unusual cir-
cumstances. At first the married son not only lives in his
father’s house, but he also continues to help his father in all
economic activities, while his wife helps the other women of
the household in the production of farinha. After a year or two,
usually after the birth of a child, the son builds a house of his
own near the dwelling of his father, and the men of the village
clear a separate field for him. Developments from this point
onward may vary somewhat, but what is involved is an effort
on the part of the son to control the farinha which his wife
produces. With maturity and with the growth of daughters to
help in farinha processing, a man may come to be largely inde-
pendent of his father, and may use his farinha to trade with
as he sees fit. He continues to cooperate closely with his father,
however, and the father usually continues to have some con-
trol-over trading activities and to organize any large scale enter-
prises such as the cutting of pau rosa. When the father becomes
to old to support himself, he is maintained by his sons.

Regardless of how economically independent the sons may
become, as long as the father lives the extended family is a
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recognizable wunit. With the death of the father, the sons
begin to drift apart. If two of them remain in the same village, .
they continue to cooperate with one another, and their fami-
lies may show a certain solidarity as against the other villagers,
but they usually completely independent of one another eco-
nomically. In about half the cases noted, brothers did not
remain in their natal village, but one or both moved away, often
to found settlements of their own. In such cases, ties between
the families involved were very loose.

As the foregoing summary indicates, the extended family
among the Maué has little continuity. The crucial aspect of the
situation, the splitting up of brothers after the death of the
father, seems to be due primarily to two motives. In the first
place, there is considerable value placed on being head of one’s
own family group, and ideally the founder of one’s own
settlement. But of probably greater importance today is the
desire to be economically independent and to engage in tradc
on one’s own.

Because of the weak bonds which hold brothers together,
the relationship between a man and his paternal uncles is rarely
very close. Consequently, when a boy’s father dies while the
boy is still immature, the boy does not necessarily stay with
his patrilineal kinsmen, but may settle wherever his fancy
takes him. If, when he marries, his wife’s father is a man of
yrestige and has good trade connections, the boy may take up
residence with his in-laws, and cases of matrilocal residence
are not uncommon. In most cases, however, matrilocal residen-
ce occurs only when a man’s father is dead. In those few
instances in which a man deserts his father to live with his
in-laws, it is almost always the case that his father in law has
better frade connections or is more enterprising than his father.

As was noted in the introduction, the patrilineal clans of
the Maué do not have a great deal of significance today. In
fact, about the only function which the clans still serve is the
regulation of marriage. The members of the clans are widely
scattered, and they have no special prerogatives or religious
duties by virtue of clan membership. Clan members do extend
hospitality to one another, and do recognize Kkinship bonds
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throught the use of kinship terms ( * ), but ordinarily economic
cooperation is based much more on contiguity than on clan
affiliation.

Marriage is overwhelmingly monogamous on the Andira
river, and only four cases of polygyny were encountered. In
spite of the fact that a plurality of wives would be a decided
advantage, since they would form a very convenient productive
unit in the preparation of farinha, most Maué have adopted the
Christian attitude toward plural spouses.

Marriage is entered into very casually and there is no
ceremony of any kind. Ordinarily, after the boy reaches an
agreement with the girl and her family, she moves into his
household and begins to help his mother and wunmarried
sisters prepare farinha. If the girl is pleased with her husband
and his family, she stays; if she is discontented, she returns to
her home. It is not unusual for young people to live for va-
rying periods with several spouses before a union occurs which
is mutually satisfying. After the birth of a child, however,
marriages tend to be very stable and divorce is rare. There is
no exchange of goods at marriage, but the boy is expected to
worth for his father-in-law upon request during the following
year. Usually the boy helps the father-in-law prepare his roca,
but he may also be asked to assist in housebuilding or any other
large undertaking. The boy lives with his father-in-law while
working for him, but returns to his fatehr’s house as soon as
any particular task is completed.

There is considerable cooperation between affinal kinsmen,
and for young men with no family these often prove to be the
most significant relationships which are formed. The assistance
which a young man renders his father-in-law during the first
year of marriage often sets a pattern of cooperation between a
man and his brothers-in-law, who of course also take part in the
same work, which may last throughout life. However, these rela-
tionships are largely informal.

The position of the village tuxaua is remarkably well de-
fined, considering that the Maué have been subject to outside
domination for so long a time. The tuxaua is treated with res-

( *) Maué kinship terminology is of the Omaha type.
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pect and some deference, although there are few outward signs
of his status. He is the host of the village, and in this role he wel-
comes and entertains visitors, and plans and directs festas.
His most important function is the supervision of joint work,
whether this be clearing fields, cleaning the village area of
grass, or building a new chapel. He decides the order in which
fields will be cleared, or when work will be suspended for some
special occasion. However, the actual authority of the tuxaua
in these matters is quite nominal, and all of his decisions are
made after consultation with the heads of the extended fami-
lies. A tuxaua who is tyrannical is soon deserted.

Much of the chief’s prestige and authority is derived from
the idea that he is the “dono” of the village. His “ownership”
of the aldeia stems from the fact that he is usually the founder.
In the normal process of village formation and dissolution, when
a village breaks up many families go to live other established

villages. But the more enterprising men often move into an
uninhabited area and build an isolated homestead. If they can

attract other families to join them, in time a village develops,
and the founder is almost always chosen to be the tuxaua.

Today the Maué insist on electing their own chiefs and
strongly resent any outside interference. Although there can be
no doubt that is the past chiefs were selected and confirmed by
outside agencies — missionaries, traders, or civil authorities
— the tenacity with the Maué in the recent past have resisted
appointment of chiefs by outsiders (including the encarregado)
indicates a long tradition of relative political autonomy. There is
no evidence as to what the aboriginal method of selecting chiefs
may have been. Nunes Pereira was told that only the members
of a certain clan might be chief, but my informants denied
that this was the case. (20)

CONCLUSIONS

It was suggested in the introduction that data on Maué
economic life have bearing on several problems concerning
the relationship between economic change and social change

(20) Nunes Pereira, 1954, p. 159.
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in the Amazon Basin. The Maué data are significant primarily
because they indicate that changes in economic activities which
follow involvement in trade may have a variety of effects on
the social structure and need not be as disruptive as some of
the changes described for other tribes. As has been indicated,
the Maué obtain trade goods in exchange for surplus agricultu-
ral produce and products collected from the tropical forest,
but neither producing for the market nor collecting seem to
have drastically altered the basic organization of the society.
The situation among the Maué is of course in striking contrast
to the situation among other tribes where certain Kinds of
collecting, especially the collecting of rubber, have been the
major or only source of income.

Whenever tribes become deeply involved in rubber collec-
ting, as in the case of the Munduruct of the upper Tapajos
River or the tribes of the upper rio Negro, the results are
always essentially the same. Rubber collecting is particularly
disruptive because it is done most efficiently by individuals
working separately in widely scattered “avenues” of rubber
trees. The dispersal of population which is necessary for
efficient collecting leads to the abandonment of village life,
the disruption of all social units larger than the nuclear fa-
mily, and the rapid assimilation of the Indian population. A
tactor of importance in most cases is the refusal of the traders
to accept anything except rubber in exchange for manufactured
goods, so that no alternative ways of obtaining trade goods are
possible. (21)

Not only have the Maué escaped the disruptive effects of
rubber collecting, but they have never been entirely dependent
on any kind of collecting as their only source of income. For
as long as there are records there has always been a demand for
their agricultural produce, since the civilisados in the region
have gained a livelihood from collecting forest products, growing
cash crops, or raising livestock, and have devoted very little
effort to producing their own food. Consequently, there has
been a steady demand for Maué farinha. Guarana, once used
as a medicine and now an ingredient in a carbonated beverage,
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has also regularly been sought by traders. Moreover, the de-
mand for these products has been so great that traders have
come in search of them, which has allowed the Maué to live
in relatively isolated up-river villages, far from civilisado
settleements, and still obtain trade goods. It seems likely that
this relative economic independence, and isolation, have con-
tributed to the remarkable degree of political autonomy which
the Maué have retained.

Since there is a demand for Maué foodstuffs, it has been
possible to obtain a large proportion of the necessary trade
goods in exchange for agricultural products, and the Maué have
not had to abandon agricultural work, either to engage inten-
sively in collecting, or to become involved in wage labor. The
continuation of agriculture has been significant because, as
was indicated, joint work is of considerable importance is terms
of village solidarity and the role of the chief. The extended
family, as a unit in the secial structure, is not directly supported
by the continuation of joint work parties, but it would clearly be
affected if agricultural practices were curtailed, since it now
functions at the unit in farinha production.

Although the Maué have been forced to engage in some
collecting, the type of collecting done does not necessarily
interfere with agricultural work. Pau rosa is collected only
during the rainy season, when no worth goes on in the fields,
and colecting is treated by all as being supplementary to agri-
culture. Moreover, this kind of collecting can be efficiently
carried out by groups of men and does not tend to disperse the
population as rubber collecting does.

There are other tribes besides the Maué which have engaged
in trade for long periods without drastic disturbances in the
social structure. The Tenetehara have also been able to acquire
trade goods in exchange for a combination of agricultural and
collected products. Moreover, the major items collected, ba-
basst nuts and copaiba oil, are types of natural products which
are efficiently collected by groups (22). As a consequence, col-
lecting among the Tenetehara is no more disruptive than is col-
lecting among the Maué, and for the same reasons. In both cases

(22) Wagley and Galvao, 1949,
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collecting is a cooperative activity which can be undertaken
conveniently by an extended family or a group of neighbors or
friends, and in neither case does collecting interfere with
agricultural work, which in both societies is an integrating
activity.

In conclusion, it is clear that neither “trade” nor ‘‘collec-
ting”’ have regular effects on social structure. What matters
is not whether a tribe becomes involved in trade, but what
its members have to do to obtain trade goods. If agricultural
produce is not enough, and it rarely is, then the crucial question
is, what kind of collecting activities must be engaged in to make
up the difference ? If the collecting is a type which is done most
efficiently by individuals, as in rubber collecting, there may
be a rapid breakdown of the social structure. But if the collec-
ting is such that extended families or other groups can operate as
units, then the effects may be minimal. This is especially true
where the collecting activities do not interfere with the agri-
cultural cycle, since the social structure is always based to
some extent on patterns of agricultural work.
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Entering the aldeia de Vila Nova, Rio Andira.
structure on the left is the former chapel.

The ruined
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One type of Maué house.



3. Capitio Franga, the spokesman of the tribe in relations with civi-
lisados.
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4. A roca ready for planting.
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talks into pieces suitable for plant

ing manioc s
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6. Planting manioc.



7. The women of a single family peeling manioc tubers.



8. A woman roasting (torar) guaranid. The top of the forno is made
of clay (barro).
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9. A woman removing cotton thread from two spindles. The thread
was used to weave a hammock.
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10. A small girl holding the type
farinha.

of basket used by women to carry



11. Musicians at a festa with the instruments used in playing gamba.




12.

Boys dancing during the Festa de Tocandeira. The boy in the cen-
ter is wearing two ‘luvas” wich are filled with stinging ants.
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