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"Senhor Mestre eu quero 
Senhor Mestre vá 
Quero que me dê licença 
Vamos trabalhar 
Com o poder de Jesus Christo 
Vamos trabalhar 
Ai, heia. heia, ai, ina hoa 
Ai, heia, heia, ai, ina hoa !" 

There are also songs directed personally to the "encan­
tados", in order to induce them to manifest themselves by 
incorporating ·entities in the bodies of the mediums. 
When this is accomplished a trance results. These songs 
are ref.erred to as "linhas". Sometimes when the presiding 
"mestre" sings his invoca tive "linha", despi te all his efforts 
the "encantado" will refuse to manifest himself; it is then 
necessary that the "mestr.e" call upon one or more of the 
participants and demand that he. or they sing the required 
verse (tirar uma linha). Sometimes all the people present 
will sing together the magicai song; perhaps this joint 
effort will have the. desired effect, perhaps not; even on 
occasion a spirit which is entirely different from the one 
summoned will make his presence known. 

Because of the need for secrecy, present-day sessions 
are often held inside a dwelling at night; the mesa may 
consist of a small raised platform of tamped earth or clay, 
reçtangular in shape. -Over the mesa, is spread a clean 
white cloth; on this rest lighted candl,es, reflecting the 
influence of Catholicisni. Other alien elements are small 
w.ooden or metal whistles which are blown to summon the 
"encantados", wooden figas or amulets of wood carved in 
semblance of a human hand, and often a key. The key !s 
twisted in midair by the presiding "mestre" in order- to 
"open" the session. The · participants sit cross-1egged 
around the low (five to six inches fiigh) earthen mesa. 

Surrounding the clay bowl containing the narcotic ju­
rema, which is sometimes referred to as the "princeza" 
(princess), are the usual small heaps of rubbed, black to­
bacco and the pipes. The tobacco is mixed with powdered 
leaves of certain aromatic plants such as benjoím or limoei­
ro do campo (Styrax ferrugineum) and alecrím (Rosmari­
nus officinalis) . 

An element Catholic influence is the fact that 
when the presiding· "mestre" blows tobacco smoke over the 
surface of the jurema decoctio:t;i, he designs a cross with 
smoke on the surface of the liquid; this cross is characte­
irized by a dot in each of the four angles formed by _the 
arms of the cross. The Fulniô, howerer, still retain the 
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custom of covering the entire surface of the liquid witn 
smoke and do not design a cross. · 

As to the taboo against imbibing alcoholic beverages , 
prior to participating in a jureina rite, not only has this. . 
custam been abandoned by the Shucurú, . but tl1ey ac'tually 
mix caxaça, a colorless cane rum, with the jurema itself. 
This practice is sneered art as being "Negro style" by Indian 
descend~nts of most of the other groups surveyed. Present-

~ day practice among the Shucurú involves the dipping of a 
small gourd <cuia) or a common cup into the jurema and 
passing it around in succession to each of the persons 
present. The presiding "mestre" drinks first, making a 
sign of the cross with his gourd rattle over the cup before 
he does so; both men and women drink rapidly and often; 
the cup or gou:rd passes from hand to hand with almost 
mechanical assiduity; there are no abstemious "mestres". 
:At such times a song is sung: 

"Corre, corre, cuia da mesinha 
Corre, corre, cuia da mesinha 
Ai, cuia. cuia da mesinha 
Ai, cuia. cuia da mesinha 
Ena, ena, ena boa 
Ena, ena, ena boa 
Ai, ena hoa." 

When a "mestre" goes into a trance his neighbors rub 
his forehead and arms with crushed segments of garlic, and 
also caxaça mixed •with powdered alecrim leaves; this is 
supposed to protect the individual agains~ evil influences 
which are at large during such occasions. 

The work of the "mestres" is called "fumaça" (smoke); 
to work for Goqd, for example, medical ad:vice and remedies, 
counsel of various import, lucky charms and so forth, is 
called "fumaça ás direita". The best days for such 
activities are Mondays, Wednesdays and Fridays. Unlike 
the aboriginal rite, the present form emph~sizes curing, and 
in fact, its resemblance to the ancient ceremony is superficial. 
To work for Evil, for example, the f ashioning of contrary 
charros ór talismans, spells to make one ill, to ruin a 
business, or to prevent a marriage, is spoken of as "fumaça 
ás esquerda". The proper days for such black magic are_ 
TUesdays, Thursdays, and Saturdays. Sunday is not a good 
day for "fumaça" and serves only for consultations CJf 

- mincr order and small importance. 
To awaken a person in a tra~ce and who is unable to 

come out of it, the presiding "me-stre" lays his hands on the 
person's forehead and utters incantations, exhorting the _ 
victim in the name of the Holy Trinity to come back to thi.s 
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world. At the sarne tirne the other perscns present join 
in and, sing in unison the sarne song tha t the one in a trance 
is ~onoto.nously chanting in between spells of rnuttering 
gibberish, or "speaking in tongues". Such pai:ticipation by 
others is thought in some rnanner to "draw off the power", 
distributing it amcng the others present, and so weakening 
its strength in th€ body of the person possessed .so that 
he can return to bis senses. · 

Ceremonies: 

The rnatríz or church at Cimbres was established b·y 
the Padres da Congregação do Oratorio do Recüe in the 
eighteenth century, and dedicated to Nossa Senhora da 
Montanha. The Cimbres Shucurú have made Our Lady an 

1 
object cf ,special ven~ration and have for many years cele­
brated a traditional ceremony in her honor. Shucurú 
inforrnants complained that in the recent past their cele­
brations have been forbidden by the local police, but so far 
as could be determined there has been no off icial 
objection of late. 

North cf the serra called Tiagó is a place knqwn to the 
Shucurú as Adéava, where in former times they were 

· accustorned to hold their sacred ceremonies or "ouricurí". 
This locality is no longer used for . such purposes. No~adays 
before going into Cimbres to hold their annual public toré 
in honor of N. S. da Montanha, the Indians gather at an 
extrusivé granitic shield (lag:e) called Lage do Tajeu or 
Lage do Conselho; it lies about a half-kilometer east of 
Cimbres on the trail from Brejinhc-das-Horas to Cimbres. 
Here is where the Shucurú make thei'r dance costumes on 
the evening of June '23, preceding the Dia de São João 
Baptista on the following day. There are bedrock querns 
and mortars nearby. 

On the following day (June 24) the Indians customarily 
proceed to the church in Cimbres; in the public square or 
praça befcre the church, male and female, young and old, 
f orm a line and begin to dance t~eir monotonus marching 
toré step around the· inner perim.eter of the public square 
and then around the church; this is done three íimes. At 
the end of the third turn they then face the church en-

/ trance, standing before it on the patamar. 
I 

The IndiEtns theJ?. ·dance in a line, all f acing the church, 
up toward the stairs, and then retreat, dancing backward; 
this is repeated twice . . After this, male volunteers make 
ready for the fire-walking exhibition. The fire has already 
been kindled of hard wocds such as angico (Piptadenia sp.), 
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barauna (M.eJ,anoxylart brauna Schot.), aroeira (Schinus 
therebentifolius Rad.), jurema (Acacia jurema M. or Mi­
mosa nigra Hub.), jucá or pau ferro (Caesalpina ferrea M.), 
catingueira (Caesalpina pyramidalis Tul.), and imburana 
(Bursera leptophlreus Mart.). 

-
When the wood has burned down sufficiently to result 

in a b~d of redhot, glowing coals, two lines of Shucurú men, 
each armed with a bow and arrows, fac,e each other across 
the in tervening bed of coals. They sing songs of a religious, 
nature in Portuguese and slowly walk across the blazing 
coals in their naked feet; nothing is put on the soles of 
the feet to protect them. This is the so-called "Dansa do .. 
Seti" (s.ee page 134). In some parts of the northeast sertão -
Neo-Brazílians also engage in fire-walking on Dia de São . 
João; this custam is known as "fé de S. João" and is not an 
Indian custam. A similar ritual is often perf ormed on 
another holy day, Dia de Santa Ana (July 26) and is called 
"fé de Sta. Ana". 

While the Shucurú descendents celebrate annually­
what they think to be the day of the patron saint of' 
Cimbres, N. S. da Montanha, they evidently confuse the 
Virgin's day of celebration with that of Santa Ana. The 
Shucurú claim Maria da Montanha as their very own and 
even assert that she is an Indian; they have a tradition about 
her miraculous appearance (see page 110). By description 
(it was not actually seen) the image of the Virgin is of 
painted wood, about two feet in height. It is kept in a .. 
niche above the altar in the Cimbres church, and evidently 
has been there for many years. On the day of celebration, 
the Shucurú gather again as they did for Dia de São João, 
and f our mal e Indians set the image on a small wooden 
platform provided with two long poles affixed to either side 
and raise this to their shoulders. 

With the other Shucurú following in an unorganized 
sort of procession they march around the public square and 
then around the church to the sound of flutes and the . 
beating of drums. One turn is made. Before re-entering 
the church to replace the image of the Virgin, individuals 
who so desire measure with cords the length of the image 
from the feet to the golden- crown; these exact lengths of 
cord are later used to string beads contrived of certain hard 
seeds and also glass beads, generally blue in colar; they are 
used in the f ashion of amulets. If a perso.n possesses holy 
medals the&"e are attached to such a necklace. 

A few years ago a young girl of the locality. claimed tà 
have seen a miraculous vision of N. S. da Montanha in the 
mountains near Cimbres~ As a result, it is said, numerous 
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pilgrimages were made to that place, but church officials 
in Recife found no evidence to authenticate the claimed 

~ appearance of the Virgin. 

.... 

Umbú Cerem.ony: 

ln former times the Shucurú held a ceremony cele­
brating the first appearance of a wild fruit called imbú or 
umbú ( Spondias tuberosa). Very few details were recalled 
by informants, but the name of the ceremony was remem­
bered as being aselyá. . When the first umbú fruit ripened, 
ge:Qerally following the summer thunder showers, it was 
carefully brought back to the aldeia by the proud finder, 
who was supposed to enjoy good fortune as a result during 
the year to come. · · 

Men, women, and children went into the sertão armed 
with netted carrying bags and baskets to gather as much 
of this prízed fruit as could be found. The season is short, 
lasting only a. few weeks to any one area, although the time 
of fruits ripening and falling to the ground va,ries from 
locality to locality. 

Back at the aldeia a solemn dance was performed by 
men and boys in dance regalia, after which two to three 
umbú fruits were wrapped in mamão leaves (Carica papaya), 
tied to a wand supported as a cross-piece by two other wands 
stuck vertically into the ground, and the men vied with 
each other in shooting at this target with bows ·and arrows, 
the later ... having forked points of a hard wood. The victor 
was pr·esented with gifts of food, including preá (Cavia ape­
rea), mocó (Kerodon rupestris), and other small animals. 

At Brejo-dos-Padres, in the sa:me state, the Pancararú 
Indians still celebrate this ceremony, which was witnessed 
i~ . March, 1952. Shucurú informants knew nothing, or 
.remembered nothing, of the flagellation with giant stinging 
netttes (Urera baccifera . Gaud.) and the st1bsequent tug-o­
war witl1 a long liana which are the high points of the Pan­
cararú version. Nevertheless, the two ceremonies seem 

' basically the sarne. 
Divining: 

Formerly there was a method of looking into the future 
which was utilized by young girls. Three maidens would 
lie down together undér an umbuzeiro. They lay flat on 
their backs with their .arms outstretched, .each girl clasping 
the hands of her companions; the girls stayed in that po­
sition "for hours". W~en they arose to go they had already 
received supernatural information and would return to tbe 
people saying, "Someone is coming to visit us. Prepare for 
his arrival!" This custom is no Ionger practiced . 
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MYTHOLOOY - , 

Unfortunately, the Shucurú no longer remember myths 
or tales, so that only one incomplete myth was recorded. 
From the remnants of what was apparently an ·aboriginal 
moiety organization one would expect the concept of dualism 
in tal·es, myths dealing with two brothers, the Sun and Moon, 
and so f orth. The Fulniô and Pancararú do possess such 
.myths, but then they alto retain much more of their abori­
ginal traditions than_ do the Shucurú descendants, whose 
native culture .can l;>e described as almost non-existent. 

"Liberation of the Sun" 

"Once there was no sun. Seriema (Cariama cristata) 
owned Sun but kept it guarded in ~its beak, using the light 
only for seeking its ówn food, and would not · share Sun 
with anyone else. A great man decided to lib~rate Sun, ·and 
together with some of his companions followed the light of 
Sun until it disappeared; seriema had shut her beak on Su.n, 
thus concealing it. The men set snares for seriema and began 
to raise a racket. Seriema awakened in a fright and ran 
first to the north, but encountered a snare; she ra·n south 
and there was another snare; she ran east and then west, 
but there were also snares. The hunters closed in on her 
and pried open her beak, liberating Sun. Since then one 
can hear seriema singing when it rains; she wants the Sun 
to return." 

This tale seems to be i.ncomplete; the great man may 
have been a culture· hero. The Fulniô have essentially an 
identical myth but with more details. Though not certain, 
of course, it is conceivable that· the Shucurú heard this myth 
from the Fulniô since there is contact between the two 
peoples, and some Shucurú are married to Fulniô women, 
living at the latter's ·aldeia in Aguas Belas, Pernambuco_ 

CONCLUSIONS 

The cultural position of th·e Shucu:rú in aboriginal ti.: 
mes seems to have been more witp. the historie "Tapuya" 
tàbes of northeast Brazil than with the local Tupí-speaking 
tribes, as represented by the Tupinambá, for instance. 

, The Shucurú language, from the comparative · evide~ce 
a-failable, was apparently isolated; this is la;-gely true also 
of the other surviving Indian grou ps in the area surveyed, 
indicating that perhaps northeast Brazil was a region ~óf. 
co:ijsiderable linguistic diversity at the time of the Discorery 
(1500 A. D.). 

, 

• 

1 
• 

J 
' 



• 

• 

• • f 

\ 

, . ' 
REVISTA DO MUSEU PAULISTA, N. S., VOL. VIII 159 

, 
The important diagnostic traits for the Tupinambá are 

lacking among the Shucurú, even though this ' statement 
is colored by the fact that our ethnographic data are scanty 
and incomplete. Nevertheless, it seems that such traits as 
gustatory cannibalism, ceremonial killing of war prisoners, 
slaves, drinki~g bouts, sacred effigies, palisaded villag~s, 
communal long-houses set around a central plaza, tapirage, 
feather cloaks, and primary urn burial were not present 
among the Shucurú. 

It should be remembered that the historie "Tapuya" 
were not uniform in regard to their culture content, social 
organization, or Ianguage; neither were the coastal Tupians, 
for that matter. ln Pernambuco there were Tupí-speaking 
tribes who dwelt in the interior sertão, for example, the 
Tobajara, the Tupina, and the Amoipira. 

Some of the historical "Tapuya" of northeast Brazil 
were fairly stable folk; they were definitely not simple ·food­
gathering nomads, no more than are the Gê-speaking In­
dians to the notth and west, as the late Nimuendajú's va­
luable research·es have so clearly estàblished. A few "Ta­
puya" tribes, such as the Napará, Maracá, and Carirí, lived 
in stockaded villages, slept in hammocks, m.ade pottery, 
engaged in drinking sprees, and cultivatéd a crop assem­
blage not differing basically from that of the Tupians, who 
of course may have influenced them culturally. 

In the sarne region other historical "Tapuya" groups 
did not have palisaded villages, slept on platform-beds 
instead of using hammocks, , qid not always make pottery, 
used the earth-oven, either did not emphasize crop cúlti­
vation <;>r emphasized different crops from those of the Tu­
pians, engaged in sportive log-carrying, "crown-cut" their 
hair in the fashion seen in seventeenth century Dutch 
illustrations of "Tapuya" Indians, and organiood their so­
ciety in moieties and clans, thus resembling more the Gê­
speaking Indians of Maranhão and elsewhere. It is with 
this group of historie "Tapuya" tribes that the Shucurú 
should be classed. 

APPENDIX 1. 

'CARTA PATENTE, Dom Pedro_ por Graça de Deus, Unanime 
acclamação dos povos Imperador .Constitucional e def ençor per· 
petuo do Brasil, etc., etc. Usando das attrihuições que me confere 
o Art. 2 da Co~stituição publica do Imperio ei por bem nomear o 
indigena Alberto de Brito Cavalcante Arcoverde Comandante Geral 
das Aldeias do lmperio, devendo o , nomeado prestar juramento nas 
mãos do director Gerál dos lndios da Provincia de Pernambuco, 
passando o mesmo Comandante as revistas nas aldeias que julgar 
necessarias. solicitando dos Presidentes nas Províncias e do minis· 
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tro do Imperio na corte o que julgar necessario, para o bom desem­
penho dàs mesmas aldeias. Dada passada n'esta muito heroica leal 
cidade de São Sebastião do rio de Janeiro aos 25 d' Abril de 1878. 
57,0 da Independencia e do Imperio. O Visconde de Tirelolé do 
meu concelho, ministro e Secretario dos negocios do Imperio assim 
o tenha onten1 agido e passa executar. 

(as.) V. de Tirilolé. 

(as.) P. 2. Imperador. 

(Emblema do Irnperio) 

RESUMO 

No interior de Pernambuco e estados vizinhos há, entre a povoa­
ção cabocla, uns grupos que ainda consideram-se entidades étnicas 
e cu1turais muito distintas e que guardam nomes tradicionais de 
antigas tribos da região. Uns até gozam de reconhecimento oficial 
como índios, sendo controlados pelo Serviço de Proteção aos índios. 

O autor visitou algun~ dêstes grupos isolados em 1951-1952, 
durante um levantamento etnográfico do Baixo Rio São f'rancisco. 
Estas curtas notas tratam de um dêles, os des~endentes dos índios 
Xukuru da Serra de Ararobá e1n Pernambuco. Apesar dos Xukuru 
não falarem mais a própria língua, ainda conservam muitos vocá­
bulos pelos quais pode-se concluir que a língua xukuru é indepen­
dente ou representa uma família isolada . O nome xukuru, ou 
variedades dêste, aparecem mencionados desde o século XVI, mas 
a primeira localização definida de que ha n1enção é a Aldeia de 
Ararobá en1 1749, local onde permanecem até 11oje, com excepção 
de uni bando da tribo que emigrou para Palmeira dos índios em 
Alagôas. 

Antigamente os Xukuru praticavam uma economia mixta, ca­
çando, pescando e utilizando produtos vegetais do mato. Caçar 
foi ocupação importante até a década de 1870, depois da qual pa­
rece que os animais silvestres se tornaram escassos, mas a utiliza­
ção dos produtos da flora ainda continua a ser importante em seu 
regime. Não se sabe ao certo se os antigos Kukuru possuíram o 
cachorro, ou se cuidavam do cultivo de plantas. 

Não obstante os efeitos de aculturação e os casamentos com 
seus vizinhos neo-brasileiros, ainda existem tradições antigas em 
grau surpreendente. Mãos de pilão e morteiros portáteis de pedra, 
retirados de locais arqueológicos. são usados por alguns indivíduos 
da tribo. 

A técnica oleira e a de fabricar balaios e embornais de corda, 
ainda se empregam. Ainda conf eecionam da paJmeira catoié a 
indumentária de baile. Fazem também arcos e flechas, us~dos uni­
camente nas cerimônias xukuru, que incluem a da jurema, em que 
utilizam um narcótico vegetal para produzir o transe. 

Vestígios de uma organização dual de metades, parecem existir 
entre os modernos Xukuru, assim como um sistema de clans pa­
trilineais. Estas metades são orientadas ao Poente e ao Leste, coo-­
tendo cada uma dois clans supostos. A religião dêstes índios reflete 
um sincretismo de cultos afro-brasileiros, catolicismo e crenças in­
digenas.. Curiosa é a tendência que existe de colocar vários "en­
cantados", sêres supernaturais do seu culto, em clans e1pecificos 
e em uma ou outra metade. 
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• 
Culturalmente, em tempos aborígenes, os Xukuru parecem ter 

sido ligados a certos grupos indígenas denominados "Tapuya", que 
em tempos históricos habitavam o nordeste brasileiro. :estes "Ta· 
puya", por não possuírem cultura e organização social uniformes. 
e nem uma língua comum, diferenciavam-se bastante r:~ tre si. 
Quanto aos Xukuru, assemelhan1-se mais àqueles "Tapuya" que não. 
moravam em aldeias fortificadas; que dormiam sôbre esteiras ou 
jiraus, ao invés de rêdes; que usavf'lm o f ôrno subterrâneo; que. 
não deram importância ao cultivo cte pla ntas, ou que cultivavam 
gêneros diferentes dos encontrados nas lavourns dos seus vizinhos; 
qne cortavan1 o cabelo "em corôa"; e q ue, fin almen te, ornizavam ·a 
sua sociedade em inetades e clans, asse1n elhando-se, assi!n, rna is ao& 
indi~s Gê do ~1aranhão e vizinhanças que aos Tupi, representados. 
na r egião nordestina pelos Tupinambá. 
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