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After 1648 the Tarairiu's situation in the sertão seems to have 
improved.39 They again spent most of the year there, although their 
regular forays to the coast continued as did their 'insolences' towards 
the inhabitants of Rio Grande, both European and Indian. 
Nevertheless the links between the Tarairiu and the Company and 
even with the colonists seem to have become closer during these 
years. The Political Council in Recife regularly sent gifts and 
accepted a Tapuya sword as a token of friendship. Once a year Pieter 
Persijn visited them in the sertão until 1652 and perhaps also after 
that date ( there is a gap of 1 1 /2 years in the daily records of the 
Political Council). Together with them he went in search of minerais; 
he traded with them and was able to put an end for a time to their 
hostility against the Wypeba and the Cariri.40 The Rio Grande 
colonists also traded with the Tarairiu; in 1649 they purchased a 
number of negro slaves from them. ln later years the Tarairiu 
captured stray horses and sold them to Company employees such as 
Persijn and Samuel Engelaer, ' schoolmaster to the Brazilians'.41 The 
goods exchanged in these transactions were mainly mirrors and 
various iron implements such as axes, knives, scissors etc., which had 
also made up the bulk of the gifts to Nhandui.42 There seem to have 
been no further attempts at conversion during this period. Although 
they retained their independence and made no radical changes to their 
way of life, the Tarairiu seem to have tumed increasingly towards 
contacts with the colonists and the Company for trade. 

As late as December 1653, one month before the capitulation 
of the Company's troops in Brazil, the Tarairiu demonstrated their 
loyalty to the Dutch. They promised to stop plundering the rossas and 
even offered to supply manioc. Johannes Listry, the commander of 
the Indians in the aldeias sent them a last gift valued at 53 florins and 
19 stuivers.43 The capitulation terms incorporated an amnesty clause 
for the Indians who had been on the Dutch side. This also applied to 
the Tarairiu, but as was to be expected it failed to bring an end to 
hostilities between them and the new colonists in Rio Grande. ln 1661 
a few hundred Tarairiu settled in an aldeia in Pernambuco. The fate 
of the others is not clear.44 

II 

A large number of the Company's employees in Brazil had 
the opportunity to observe the Tarairiu, but only for bríef periods and 
then mainly as 'ferocious' allies or plundering marauders in the Rio 
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Grande captaincy. For them the 'Tapuyas' remained a strange, 
somewhat frightening phenomenon, wíth whom little communication 
was possible~ a people who spurred the imagination and gave rise to 
speculation and tall stories. Only the few who were in contact with 
them for a long period, such as Rabe, Baro and Persijn. were able to 
detect any logic in the1r behaviour and to evolve any understanding of 
them. Descriptions of the Tarairiu are therefore neither numerous nor 
extensive, but nevertheless they do give an impression of the range of 
opinions prevailing amongst Company employees about the 
'Tapuyas', the importance of the various situations in which contact 
was made for the formation of these views and how the information 
about these intractable allies was receíved back in the Netherlands. 
They can also help us to interpret Albert Eckhout's paíntings and 
drawings of these Indians. ~ 

The authors of the first group of documents on the Tarairiu 
attempted to describe their way of lífe. On the whole they went by 
impressions gained during the earliest contacts: the negqtiations with 
Arciszewski at Fort Ceulen in 1634, the expedition to Cunhau with 
Garstman and the sporadic visits of small groups of Tárairiu to Recife 
- but most of the information seems to be second"'hand. The most 
extensive description is that by Elías Herckmans, which was 
appended to his report on the Paraíba captaincy, dated June 1639.45 lt 
is not certain whether this is an original work. The Korte 
beschryvinge van de Staponiers in Brasiel by Gerrit Gerbrantsz 
Hulck, a mate from Hoom, which appeared, ·according to the title 
page, in Alkmaar in 1635, is an excerpt from the sarne text.46 Nothing 
is known about Hulck; de Laet refers to the ship De Haes which was 
sent to Brazil in July 1634 by the North-Quarter Chamber, and on 
which Hulck allegedly sailed.47 Herckmans was in Brazil from the end 
of 1635. The document itself reveals that one of the sources of 
information was the men who took part 1n the 1634 expedition to 
Cunhau. As a member of the Political Council in Recife, Herckmans 
was certainly in a position to acquaint himself with Garstman's 
joumal of the first joint expedition wíth the Tarairiu and with 
Arciszewski 's report on the talks at F ort Ceulen which was la ter 
reproduced in part ín Joannes de Laet's /aerlijck Verhael.48 He may 
al~o have talked to eye-witnesses. Neither of the two versions 
contains information which can be dated with certainty as later than 
1635. De Laet incorporated, under the name of Herckmans, a very 
abridged version of the document in the Historia Natura/is Brasiliae 

" 
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by Markgraf and Pies (Piso) which he prepared for printing.49 I see 
this as a good reason to consider for the time being that Herckmans 
was the original author of the document and to leave the question of 
its relationship to Hulck's version unresolved. 

The second group of documents must also be regarded as 
examples of the genre which deals with descriptions of customs and 
habits of exotic peoples. They are concemed with contacts with the 
Tarairiu during the govemorship of Johan Maurits and are based on 
personal observations. Here the most important text is the one by 
Jacob Rabe. The original manuscript is not extant, so that our 
knowledge of the work comes from the version included by Barlaeus 
in his Rerum in Brasil ia Gestarum Historia ( 1648) and in a version 
probably edited by de Laet in Historia Natura/is Brasiliae (1647).50 

Both versions give the original document in an abridged form, 
although that of Barlaeus is more extensive, partly because of his own 
additions and comments, but he also reproduces passages from the 
original text which are omitted from the Historia Natura/is Brasiliae. 
However, the other version included passages which are not in 
Barlaeus, and it is moreover quite possible that the extensive 
description of the Tarairiu ' s feather decorations and weapons 
included in the section of the Historia Natura/is Brasiliae devoted to 
the Tupi Indians was taken from Rabe 's original document. Johan 
Nieuhof copied Barlaeus and the Historia Natura/is Brasiliae in his 
Gedenkweerdige Brasiliaense Zee- en Lantreize ( completed in 1671 
and published posthumously in 1682). His own original addition is 
the anecdote about the bull-fight in which Johan Maurits allowed 
some 'Tapuyas' to take part.51 The passages in the Cort ende 
Sonderlingh Verhael (1639) by Vincent Joachim Soler, the former 
Augustine monk from Valencia who became a Calvinist minister, and 
the notes on the drawings in the Thierbuch by Zacharias Wagner 
( compiled during his stay in Brazil between 1634 and 1641) are 
original texts. 52 ln contrast to Rabe. the knowledge they had gained of 
the Tarairiu was no more than superficial. 

The Relation du voyage de Roulox Baro au pays des Tapuies , 
published in i 6s i in a translation by Pierre Moreau, with a 
commentary by Claude-Barthélemy Morisot ( 1592-1661 ), an erudite 
lawyer from Dijon who corresponded with Joannes de Laet, is not an 
'ethnographic' description but rather a diary of Baro' s second joumey 
to Nhandui in 1647.53 Although it contains a wealth of detail about the 



The Dutch West lndia Company and the Tarairiu -1631-1654 115 

life of the Tarairiu, it does not attempt, as do other texts, to give a 
picture of their society which fits into a defined scheme. One has the 
impression that Baro acceptecl them for what they were, and he 
seldom, if ever, described them as savages. 

The report on the Tarairiu by the Political Councíllor Elias 
Herckmans ( ca. 1596-1644) is dearly modelled on the description of 
Indians which he, as a sailor with literary ambitions, may have read in 
de Laet's Nieuwe Werelt (1624) and ín the Dutch translations of Jean 
de Léry and Hans Staden. 54 He mentioned the size of their territory, 
described their externa! appearance, summed up their means of 
livelihood and gave an extremely summary account of their material 
culture in order to deal at greater length with what were for cultured 
Europeans of that time the main reference points of human society: 
the family, the organization of authority, the religious views and the 
customs with regard to the major events of life: birth, marriage and 
death. The various sections of his description illustrated the main 
characteristics of 'savagery'. The Tarairiu were 'ignorant and 
untutored people' who led a 'quite brutish and improvident life'. For 
Herckmans the fact that they lived from hunting, fishing and simple 
horticulture, went virtually naked and lacked wealth or any marked 
social hierarchy were signs not of the innocence of paradise but of 
'brutíshness' and 'ignorance'. He noted that the Tarairíu were not 
totally unaware of what he considered to be the basic rules of a 
human society. They had a govemment, a king and leaders who were 
distinguished not by the ex_cellence of their dress but simply by the 
length of their nails. They had a sense of shame and despite their 
polygamy, respected virginity and faithfulness in marríage. ln their 
respect for authority and control of their passions Herckmans detected 
a glimmer of rational thinking which was one of the hallmarks of true 
humanity. The other hallmark, the ability to share in divine grace, was 
less in evidence among the Tarairiu. They appeared to be almost 
completely in the power of Satan. They were not particulary 
licentious or uninhibitedly destructive, but their custom of roasting 
and eating their ·dead and worse still the eating of dead children by 
their mothers and other relatives, demonstrated their extremely sinful 
natures. Herckmans still conceived of savagery in mainly religious 
terms, as an error and a state of damnation. 

Nevertheless the tone of Herckman' s description is markedly 
neutral. There is not much hint antipathy, moral indignation or fear of 
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the Tarairiu's way of life. Huick's versíon makes mo of the fantastíc 
elements and the feelings of fear for which these were an outlet. 
/\mong this people from beyond the borders of the colony the 
'frontiers of orderly and rational existence were blurred and the 
normal pattem could not be expected. The Tarairiu ate dead and lived 
for 150 to 200 years~ age was not a dear indícatíon of their abilities: 
eight- or nine-day-old babies could already walk; ín their extremely 
inhospitable territory miraculous hybrids were to be found, such as an 
aq~atic animal with the body of a pig and the tai 1 of a fis.h. He 
regarded the Tarairiu as human beings that had been led astray and 
stunted ín their develment by Satan, and víewed them in the sarne 
light as monsters and apparitions with superhuman powers. Neither 
Herckmans nor Hulck spoke in so many words of the possíbilities of 
civilizing the 'Tapuyas' . However, the tàntastic elements in the 
descriptions indicate that they díd not consider them human beings 
Jike themselves, or even capable of becomíng such, but rather a 
different kind of creature altogether. They may have shared the 
conviction of those who took part in the expeditíon to Cunhau in 1634 
that the Tarairiu were not a people ·who can be converted to civility 
and to living in a country side-by-side with other peoples' . 

For the most part Rabe describes the sarne subjects as 
Herckmans and as far as can be ascertained from the available 
versions he followed the sarne plan. H.is report does not however 
contain the more fantastíc elements and his greater knowledge 
enabled him to descríbe the ·raraíriu as a society \Vith 1ts own rules. 
This comes out most c]early in the version in the Historia Natura/is 
Brasiliae. After describing their territory and externa} appearance he 
goes on to give an account of how Nhanjui 's people spent a normal 
day and the major festivais which marked the passage of the year. As 
he was one of the few to have succeeded in leaming anything of the 
Tarairiu 's language at all, he was also able to tell us something about 
their ideas of super natural powers and the hereafter. Much of his 
account confirmed, for those who thought in religious terms, the 
picture of a way of life perverted by devils. Details such as the 
account of Nhandui ' s role in the initíation of marriageable women 
strengthened this view, although so.me believers probably judged , 
them less harshly after reading about the Tapuyas' belief in an 
immortal soul. We can only surmise as to what this independent 
adventurer, who had almost gone native himself, thought about the 
desírability and possibility of civilizing the Taraíriu. 
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· ln contrast there is something of a strictly religious and 
metropolitan slant to the contemporary observations of Vincent 
Joaquim Soler and Zacharias Wagner. Both the Augustine monk 
tumed a and the soldíer of fortune from Dresden. who was to end his 
career as a commander of the colony at the Cape, we deeply shocked 
at the moral degeneracy, especially regardíng sexual relatíons, in 
Brazil ln their eyes Recife was little better than Sodom and 
Gomorrah. Wagner saw the Dutch successes as God' s punishment for 
the corruption of Luso-Brazilian society. The Portuguese, the Tupi, 
the ·Tapuyas ' and mestizos. negroes and mulattos. lived together with 
each other "like uninhibited animais ' . None of the ethnic: groups 
lagged behind the others in this respect. But despite their perversion, 
all of them. apart from the 'Tapuyas' . had some contribution to make 
to the lífe of the colony. Soler was full of praise for the physical 
strength of the Tara1riu, their dexter1ty in making feather head­
dresses, and their skill with the javelin. Wagner also commented 
favourably on this latter quality, However, both regarded them as 
dístinctly the most sinful group. Soler repeatedly wrote in his letters 
to the theologian André Rivet about his hopes for the conversion of 
the Tupi Indians; after his attempts to bring the word of God to some 
Tarairiu in Recife had been thwarted by their ' devilish priests' . he 
seems have Written off further action as wasted effort.55 Wagner 
found that the way of life of the negro slaves was "almost comparable 
to that of the Tapuyas'. dearly on the lowest rung of humanity. He 
condemned the exclusive interest of the b·Iacks in earthly pleasures, 
but showed some understanding; the brutal treatment of the slaves 
aroused his aversion. 56 The Tarairiu on the other hand were beyond 
his sympathy and understanding for human error, particularly on 
account of their paedophagy. His description lacks the fantastic 
elements contained in the accounts by Herckmans and Hulck but 
nevertheless he considered the Tarairiu to be definitely "wílde 
Menschen' completely ín Satan's power. 

Barlaeus ' adaption of Rabe' s report shows how a leamed 
humanist in Europe judged savagery and civility with a more secular 
cast of mind. He added comments to the account by the • director of 
the Tapuyas' in which he pointed to the fact that some of the Tarai riu 
customs could be compared with those of the Homeric Greeks. the 
Romans and the Teutonic ancestors of the Dutch. The Tapuya 
soothsayers sang and leaped like the priests of Mars. Nhandui had his 
wounds sucked by a medicine man just as the wounded Menelaos had 
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been treated by Machaon. These analogies should perhaps be taken as 
a reference rudimentary of cultural evolution, such as that set out in 
José de Acosta's Historia Natural y Moral, a work that Barlaeus may 
have known either in its original edition or in the translation by Jan 
Huyglien van Lincine.57 He considerably modified the significance of 
Satanism and satanic ceremonies by pointing to the part played by 
religious ideas, ' good' and 'bad' alike. in the evolution of the state. 
·arder is induced in the people by respect for the 'true' or ' false' God 
and they are kept under restraint by their rational or irrational 
conceits. More than one nation has created for itself a Velleda, Egeria 
or Auriana; the American world also heeds the word of the devils and 
through its reasoning there radiates something which is better and 
holier than man; and however wrong the religion may be, a state may 
be founded and maintained on it, although the devout will honour the 
true God and the superstitious fear the wrong gods ' .58 Even more 
remarkable was the fact that he removed the Tarairiu's custom of 
eating their dead from the sphere of satanic excesses and classified it 
as an example of the arbitrariness of many human customs: •the 
mother together with another close blood relative eats the corpse of a 
dead child; we call this frenzy, they call it devout solicitude and 
love ' .59 

Barlaeus was certainly not a cultural relativist in the sense of 
regarding ali cultures as equal. lt was in fact his defence of Dutch 
imperialism and his belief in the superiority of European civilization 
which determined his relatively mild attitude towards the ' savagery' 
of the Tarairiu. ln his Reru1n in Brasília gestarilm historia for all his 
melancholia, he repeatedly and not simply out of a sense of duty -
expressed bis great enthusiasm for Dutch empire - building in the 
Atlantic area. The fighting between the Dutch and lndians at Bahia in 
1624 led him to comment that his compatriots had done better than 
the Ancients in that they had fought against wilder opponents and 
further away from home. 60 ln a paean to colonial expansion he 
stressed that the acqui-sition of overseas territories would not only 
guarantee peace at home, but that it would bring 'religion, wealth, 
laws, morais and civility to far-flung peoples' .61 A defence of 
imperialism on the grounds of its civilizing mission assumes a 
widespread potential for civilization among the colonized peoples and 
may lead to the view. that 'savagery' is a step on the road to civility. 
This is also borne out by an aside to his description of the Brazilian 
lndians. There he noted how knowledge of the various customs could 
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be useful for those who had to <leal with foreign peoples and that 
prudentia prescribed no race should be written off as totally 
degenerate or any other (i.e. one 's own) be ascribed a monopoly of 
good qualities. 'lt is appropriate to subject the morais of these peoples 
to a very fruitful study and to admire the wisdom of Nature which has 
clad in the sarne extemals so many customs and instincts; this edifies 
the mind so that we behave differently with different people, so that 
we know good is to be expected from which people and what evil is 
to be feared . For though some people are so orderly and so strict in 
their morais that we could not wish to make an improvement, we do 
not finda people so uncivilized that there is no good in them' .62 

The fact that Johan Maurits took a delegation of Tarairiu back 
to the Netherlands with him, where their rights were to be confirmed 
by the States-General, may perhaps lead us to deduce that that he 
presumed that they could . in time be incorporated into the colonial 
community as had earlier been the case with other Tapuyas from the 
south of Pernambuco. The available material offers no certainty on 
this point, however, nor can it be established whether his faith in the 
spread of civility in any way corresponded with the views of his 
historiographer although we may assume that Barlaeus would not 
have made any statements which would be unwelcome to his patron. 

' 
Roelof Baro' s account of his joumey contains many 

references to aspects of the Tarairiu way of life dealt wíth in greater 
detail earlier by Rabe. Briefly çind impartially he tells how the 
"Tapuya' supported themselves, what contacts they maintained with 
the other Indians in the sertão and what ceremonies they conducted 
on a given day. The extent to which the daily life of the Taraidu, was 
pervaded by rituals invoking protection or ceremonies marking the 
status of sex and age groups emerges even more dearly from his 
account than from Rabe' s. ln June 1647 hardly a day passed without 
some important ceremony for Baro to note: the piercing of children's 
lips and ears to enable omaments to be attached, the invocation of 
spirits to make a prediction, the eating of a dead child by its relatives, 
rites for marriageable girls and boys, and on several occasions races 
in which the men carried heavy tree-trunks. Baro noted all this ' sine 
ira et studio', on a single occasion he notes that the speed of the 
ageing Nhandui in the relay with tree-trunks prompted Jan Strass, his 
Polish companion, to suggest that the chief was endowed with his 
strength by the devil.63 Even more remarkable than this detachment is 
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the attempt to grasp the position of the Tarairiu and especially that of 
Nhandui. Baro reproduces at length Nhandui ' s tirades on the miserly 
quality of the gifts from the Dutch.64 Nhandui emerges as an astute 
negotiator, well-briefed on the ever-shifting alliances of friends and 
foes and detennined, by altemately~ issuing threats and promising to 
coopera te,, to induce the Dutch to do as much for him as possib 1 e. 
From the passages on the diplomacy conducted in the sertão we 
detect a realization that although much of the Tarai riu' s actions may 
have been unfathomable, they did· at least share with the Dutch their 
sense of preservation. Other European colonists besides Baro may 
perhaps have found some similarities· between themselves and the 
Tarairiu in their reactions to critica} situations. ln descriptions of the 
Tarairiu which have come down to us these allies are almost always 
presented however as ' others '· and • outsiders · . 

Albert Eckhout' s 'Tapuya · Dance and his life-size figures of 
a 'Tapuya' man and woman were recently singled out by Hugh 
Honour as the most remarkable example of an objective and 
analytical view of the original inhabitants of America and as an 
expression of the realization that Indians were really human beings.65 

[Pls. 201-206] The carefully observed detail of hair. omaments and 
weapons supports this view insofar as it is undoubtedly human to pay 
attention to one' s looks and to mas ter ski lls necessary for making 
tools and decorations. But although it is clear that Eckhout considered 
the Tarairiu to be true men as opposed to manlike animals os spirits in 
human form, this does not imply that he judged them to be fully 
human. A comparison of hís portraits with those depicting the Tupi 
lndians will show that the humanity of the 'Tapuyas ' was believed to 
be stunted or incomplete. The landscape in which the 'Tapuya' 
figures are placed is uncultivated. They go practically naked; the 
man ' s face is defonned by omaments. The animals at their feet are 
wild ones. The woman is carrying pieces of a human body, the man, 
the dub that was used to crush the skulls of prisoners destined for 
their cannibal feasts. ln contrast, the Tupi woman is set against the 
background of a plantation. the man against a river with ships and at 
his foot is a manioc root, the main food plant of the colony. The Tupi 
cover theír private parts, show no body painting or deforming facial 
omaments. The woman is carrying household goods and is protecting 
the young life of her child. The man is holding weapons for hunting 
rather than for war. The contrast is between wildemess and savagery 
on the one hand and a cultivated habitat and elementary civility on the 
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other. Thís whole series of Eckhout' s paintings can be 1nterpreted as 
showíng the different grades of cívility ranging from the Tarairiu via 
the Tupi and blacks to the mulattos and mestizos. There is no 
indication in the paintings whether or not the 'Tapuyas' may reach a 
higher stage. lt has been argued above that Dutch attempts to 
'civilize' the Tarairiu were thwarted from the start and that 
consequently many colonial officials thought that the ' Tapuya ' would 
remain as they were. This may well have been Eckhout's opinion. 
The message behind his series of paintings would then be: These are 
our Tupi, blacks, mulattos and mestizos, recruits to civility who show 
some promise; and those are the Tapuyas, our irredeemable, infernal 
allies. 

Acknowledgment 

I should like to express my gratitude to the Netherlands 
Organization for the Advancement of Pure Kesearch (Z.W.O.) for its 
financial assistance to the staff of the General State Archives for its 
help with archival research. 

Abbreviations 

ARA 

OWIC 

SG 

DN 

NOTAS 

General State Archives. The Hague 

First W est lndia Company 

States ("Jeneral 

Daily Minutes of the Political Council in Recife 

1. M. T. Hodgen, Early Anthropology in the Sixteenth and Seventeenth 
Centuries, Philadelphia 1964, chapters 4 and 5.J. H. Ro\\'e, · Ethnology and 
Ethnography in the Sixteenth Century', in The Kroeber A11thropologícal 
Society Papers Nº 30 (1964) 1-19. U. Bitterli, Díe'Wilden'und 
díe 'Zivilisierre11 '. Die europiísch-siberseeische Begegnung, Munich 1976. 

2. J H Elliott, The O/{/ World and rhe Ne'tv. 1492-1650, Cambridge' 1970, 
16-17, 23-53. Many authors claim that the European view of 
non-Europeans is determined almost exclusively by the interest of the 
observer in acquiring colonies. See for example R. H. Pearce. Savagism 
and Civilizarion. .A study oj· the lndian and the An1erican Mind. 



122 ÍNDIOS DO NORDESTE: TEMAS E PROBLEMAS - li 

Baltimore, Maryland 19652
• 1-49. G. B. Nash. Red, White and Black. 

The Peoples of Early America. Englewood Cliffs, NewJersey 1974. 34-
43. F. Jennings, The lnvasion of America. Jndians, Colonialis1n and the 
Cant of Conquest. Chapell Hill. North Carolina 1975. G. Gliozzi, Adamo 
e il Novo Mondo. La Nascita deli ' Antropologia co1ne Ideologia 
Coloniale: dali e genealogie bibliche alie teorie razziali ( 15 00-1700), 
Florence 1977. For a criticism of a number of studies in which views 
about the non-European world are seen almost exclusively in the context 
of the development of a colonial ideology see Furio Diaz, 'Filosofi e i 
selvagi', in Rivista Storica Italiana, 86 ( 1974) 557-570. Other authors 
stress the distortion of the alien world through the application of frames 
of reference based on their own society and of traditional literary 
representations of desirable or non-desirable forms of human society 
based on classical or Christian standards. ln this kind of study there is 
hardly any discussion of the range of interests affecting the author-see 
for example H. Baudet. Paradise on Earth, New Haven London 1955. S. 
Buarque de Holanda, Visão do Paraíso. Os motivos edênicos do 
descobrimento e coloniza do Brasil, São Paulo 1969, PL. F. 
Berkhoferjr., The White Man 's lndian. lmages of the American lndian 
from Columbus to the Present. New York 1979. G. Chinard. 'l 'Exotisme 
Américain dans la littérature Française au XV !e Siecle, Paris 1911. G. 
Atkinson, Les Nouveaux Horizons de la Renaissance Française. Paris 
1935. For idealizing srudies of the Japanese and Chinese see E. Garin, 
'Alla Scoperta dei 'Diverso': i selvagi americani e i saggi cinesi' , in 
indem, Rinascente e Rivoluzioni: movimenti culturali dai XIV al XVII 
seco/o, Bari 1976, 329-362. D. F. Lach, Asia ín the Making of Europe, 
vol. 2. book 2, Chicago 1977. 

3. One of the few studies 1 know which attempts to deal with the 
conditions in which contacts with alien cultures led to a collective 
leaming process is V. Rittner. Kulturkontaktc und soziales l ernen im 
Mittelalter. Krcuzzage im licht einer 1nitrelalterlichen Biographic. 
CologneNienna 1973. See however the criticai remarks on his use of 
system theory in Historische Zeilschrift. 226 ( 1978) 381-396. 

4. B. Keen, The Aztec bnage in Western Thought, New Brunswick, New 
Jersey, 1971 . G. Glicizzi. Adamo e il Novo Mondo, 474 (note 119) and 
625-626. For a typology of the various forms of cultural contact see U. 
Bitterli, Die 'Wilden ' und die 'Zivilisierteti ·. 

5. For a summary of the information of interest to modem anthropology 
contained in 171h-century sources see R. H. Lowie inj. H. Steward ed., 
Handbook of South American lndians, 6 vols., Washington D. C. 1946-
1963, vol. 1, 553-556. 563-566. The identification of the Tapuya with 
the 'Gê'is discussed critically by D. Maybury-Lewis, 'Some Crucial 
Distinctions in Central Brazilian Ethnology'. in Anthropos, 60 ( 1965) 
340-358. 



The Dutch West lndia Company and the Tarairiu -1631-1654 123 

6. J. A. Gonsalves de Mello, Tempo dos Flamengos. Influência da 
Ocupação Holandesa na Vida e na Cultura do Norte do Brasil, Recife 
19782

, 197-225. John Hemming, Red Gold. The Conquest of the 
Brazilian lndians, London 1978,.chapter 14. 

7. The gertesis and spread of the opposition between the Europeans and 
non-Europeans in terms of civility and savagery, a secularized version of 
the opposition between Christians and heathens, and the changes in 
content of this dichotomy deserves further study. See C. V ivanti, 'Alle 
origini deli' idea di civiltà. Le scoperte geografiche e gli scritti de Henri 
de la Popeliniere', in Rivista Storica Italiana, 84 (1962) 225-249. 
George Huppert, 'The Idea of Civilization in the l 61

h century', . in 
Anthony Molho and John Tedeschi eds., Renaissance Studies in Honor 
of Hans Baron. Dekalb, Illinois 1971, 759-769. A. Rõmheld, Ursprung 
und Enwicklung des Begriffes Civiltd in ltalien, Cologne 1940. J. H. 
Rowe, Ethnography and Ethnology in t~e J 6th Century, 6-7. C. Curei o, 
Europa. Storia di un'ldea, Florence 1958, part 1, 195, 301-306. F. 
Chabod, Storia dell 'ldea d'Europe, Bari 1970 (first edition 1961), 61-
64.J. H. Elliott, The Old Woridand the New,, 41-42. W. Rjones,'The 
Image of the Barbarian in Medieval Europe', in Compara~ive Studies in 
Society and History, 13 (1971) 3 76-407. H. White, Torms of Wildness. 
Archeology of an Idea' , in E. Dudley and M .. E. Novak eds., The Wild 
Man Within. An lmage in Western Thoughtfrom the Renaissance to 
Romanticism, Pittsburgh 1972. F. Tinland, l 'Homme Sauvage. Homo 
F erus et Homo Silvestris. Paris 1968, chapter I. 

8. Spieghel der Spaenscher Tyrannyegheschiet in West lndien/Spaensche 
Tyrannyegheschiet in Nederlant, Amsterdam 1620. K. W. Swart,'The 
Black Legend during the Eighty Years War' , in Britain and the 
Netherlands, vol. 5, The Hague 1975,36-57. 

9. For the colonized Indians in Port\lgu·ese Brazil, see D. Ruiters, Toortse 
der Zeevaert, ed., S. P. Naber, The Hague 1913, 15-16. 

10. For argument~ for and against the conquest of an American colony see 
C. Barlaeus, Nederlandsch Brazilie onder het bewind van Johan 
Maurits, Grave van Nassau, 1637-1644, trans. S. P. N aber, The Hague 
1923, 13-15. 

11. C. R. Boxer, The Dutch. in Brazil 1624-1654, Oxford 1954, 21-27. A. G. 
de Boer, 'De Val van Bahia', in Tiidschrift voor Geschiedenis, 58 (1943) 
38-49. 

12. E. J. Bondam ed. and trans.,'Journaux. et nouvelles tirées de la bouche 
des marins hôllandais et portugais de la navigation aux Antilles et sur les 
côtes du Brésil', in Anais da Biblioteca National de Rio dejaneiro, 29 
( 1907) 171-177. 

13. Joannes de Laet, laerlijcke Verhael van de Verrichtingen der 
' ' 

Geoctroyeerde West-Indische Compagnie, ed. S. P. Naber, The Hague 



124 ÍNDIOS DO NORDESTE: TEMAS E PROBLEMAS - 11 

1934, vol. 3, 12, 25-27. 37-41 . ARA , OWIC 49.Generale Missiven 7 
October and 6 November 1631 and the undated hearings of Andries ...... 

Tacoe (Cachou) and Mardhaen; the instructions for Elbert Smient and 
Joost Colster; the hearing of Andries Tacoe on board the Nieuw 
Nederlant, 12 Novernber 1631 . 

14. J. de Laet, laer/ycke Verhael. vol. 3. 143. 

15. J. de Laet, laerlycke Verhael, vol. 3. 143. 213 . 215 and 6-9. ARA, 
OWIC 50, Journael van de tocht ofte expeditiegedaen naer Rio Grande. 
5-21 December 1633; ibid .. the letters of Garstman to the Politícal 
Council. is February and 22 March 1634 and the accornpanying joumal. 
The quotation is from the entry for 7 March in this JOurnal. 

16. ARA, OWIC 50, letter of S. Carpentier to the Heren XIX, 18 April 1634. 
Compare the letter of M. van Ceulen to the Heren XIX, 18 April 1634. 

17. ARA, OWIC 50, Garstman' s Journal. 13 and 14 March 1634. 
18. J. de Laet, laerlycke Verhael. vol 4. 46-53. 

19. J. de Laet, /aerlycke Verhael. vol . 4. 78. AR A. OWIC 50. Generale 
Missive, 15 June 1635. Quotation from this letter. 

20. ARA. OWIC, 51 . letter from W. Schott to the Hereri XIX, 8 June 1636. 
21 . ARA. OWIC 70. DN 6 March 1645, information from Hoeck in Rio 

Grande. During the shon period off Dutch rule on the island of 
Maranhão, Indian slavery was permitted on a large scale in contrast to 
the policy in the f our main captaincies. 

22. ARA, OWIC 68, DN 26 November 1639: ibid. 69, DN, 19 February, 25 
June, 11 July 1642; 8 and 14 January, 12 February 1643: OWIC 70, DN 
16 September, 12, 14, 19 and 31 October, 14 and 18 November. 2 and 
28 December 1644; OWIC 60, Generale Missive, 13 February 1645. 

23 . ARA, OWIC 68, DN 20 January 1640. 'Kort en Waarachtig Verhaal van 
de kornst en het vertrek van de Spaarische vloot 1n Brazilie, ín Kroniek 
van het Historisch Genoorschap, Utrecht 1869. 526-527. 

24. ARA,OWIC 68,DN 1 April 1638, 24 March 1639; OWIC 70, DN 17 
March 1643. 

25. It has been generally assumed that Jacob Rabbi was the sarne as Johan 
Rab van Waldeck, whose description of the Tapuyas was used by 
Barlaeus. De Mello (Ternpo dos Fla1nengos 1947, 291) takes Rabbi for a 
jew, as does Boxer (Dutch in Brazil, 168). ln the second edition of 
Tempo dos Flamengos, P. 247, Rabbi is omitted from the list of 
identifiable Ashkenazim. For the argument that he was not Jewish see 
Arnold Wiznitzer, Jews in Colonial Brazil, New York 1960, 104. 
According to Boxer (Dutch in Brazil, 168) he was married to a Tarairiu 
woman. See, however, OWIC 71 , DN 25 April 1646. 

26. ARA, OWIC 69, DN 19 February 1642. 
27. ARA, OWIC 69, DN 25 June and 11 July 1642. 



The Dutch West lndia Company and the Tarairiu -1631-1654 

28. ARA, OWIC 69, DN 12 February 1643. 

29. C. Barlaeus, Nederlandsch Brazilie, 332. 

30 .. A.RA, OWIC 70, DN 24 February 1645. 

125 

31. Ibid. , 23 January 1645. A day earher the Political Council had registered 
Nhandui's request that some Tapuya children should be allowed to 
attend a school for lndians. This request was looked upon favourably. 
For lndian schools see de Mello. Te1npo dos Fla1nengos, 211-215, 218-
225. 

32. Joh. Nieuhof, Gedenkweerdige Brasiliaense Zee en Lan1reize, 
Amsterdam 1682, 153. 

33. ARA. OWIC 60, letter from Jodocus à Stetten to the Political Council, 1 
September 1645; letters from J. Rabe to the Political Council, 28 June 
and 4 July 1645. 

34. ARA, Aanwinsten lste afdeling 1906, !1º· XLI, the interrogations in 
connection with this murder. This materíal has been translated into 
Portuguese and supplied with an introduction in Alfredo de Carvalho, 
Aventuras e Aventureiros no Brasil, Rio dejaneiro 1930, 165-204. See 
also OWIC 76, Secrete Notulen 19, 21 and 23 April 164§~ OWIC 71, 
D N 25 A pril, 12. 19, 26 May. 2 7 A ugust, 19 December 1646. 
Garstman's motives were not absolutely clear. Some witnesses saíd that 
he had wanted to avenge the killing of his father-in-law by the Tarairiu. 
Others stated that he had merely wanted to lay hands on the spoils of 
Rabe ' s forays. 

35. ARA, OWIC 71, DN 11 June 1646. Pierre Moreau, Histoire des demíers 
troubles du Brasil, Paris 1651 , 129 and 138. 

36. ARA, OWIC 71, DN 13 August 1646. For biographical information on 
Baro see de Mello, Ternpo dos Flcunengos, 202 note 15. 

37. R. Baro, Relation du voyage au pays des T«puies, Paris 1651, 217-220, 
222-223, 237-239, 243. ARA. OWIC 72. DN 29 August, 5, 10 and 21 
September, 5 and 27 October, 19 December 1647; 22 January, 3 and 21 
February, 4, 18 and 31 March 1648. For the fear of firearms see ARA, 
OWIC 76, Secrete Notulen l 9 August 1645. 

38. ARA, OWIC 72, DN 3, 6. 14 and 24 April, 7, 9 and 11 May, 7 June, 19 
August, 3 September 1648. Pieter Persíjn. bom at Antwerpen, had been 
a Company employee for 11 years. He was . marríed to a daughter of a 
Portuguese settler in Rio Grande, see ARA, SG 12564.29, Secrete 
Resoluties, 14 December 1649. 

39. According to J. Hemming. Red Cold, P. 356, four hondred Tarairiu 
changed sides after the second battle of Guararapes, 19 F ebruary 1649. 
There is no confirmation of this in the extant Dutch sources. See 
however: E. Cabral de Mello, Olinda Restaurada. Guerra Açucar no 
Nordeste 1630-1654. São Paulo, 1975, 180. 



126 ÍNDIOS DO NORDESTE: TEMAS E PROBLEMAS - li 

40. ARA, OWIC 72, DN 3 and 28 September, 26 October. 7, 1 O and 23 
November, 7 December 1648. OWIC 73, DN 73, 19, 28 and 29 January, 
10 February, 16 and 17 March, 1 and 23 April. 6 May, 14 and 18 
October, 15 November, 6, 21 , 22 and 23 December 1649. OWIC 74, DN 
4 and 12 March, 14 June 1650. OWIC 75, 12 June, 11 September, 12 
~nd 22 October, 2, 8, 16, 20 and 21 November, 6, 8, 14, 18-20, and 25 
December 1651; 3 April, 6 May 1652. OWIC 76, Secrete Notulen 12 
October and 14 December 1649. 

41 . ARA, OWIC 73, DN 9 January, 10 February and 25 September 1649. 
OWIC 75, DN 17 Marcb, 12 June, 17 October, 9 November and 25 
December 1651.; 6 May 1652. The possibility that barter had previously 
existed between the colonists and the Tarairiu cannot be excluded. This 
sort of data does not usually appear in Company material. The 
references in Company papers to the relationship between the colonists 
and the Tarairiu before 1648 testify unfailingly to inimical relations 
however. 

42. ARA, OWIC 68, DN 1 April 1638, 24 March 1639. OWIC 70, DN 17 
March 1643. 

43. ARA, Hof van Holland 5252, DN 9, 15 and 18 December 1-653. Pieter 
Persijn had then been replaced by Sigismundus van Waldauwen. It 
seems that Nbandui was still alive, although old by then. ln the DN of 12 
June 1651 (OWIC 75) a new 'king'of the Tapuyas was mentioned. This 
may have been Carracara, who in Decen1ber 1653 was referred to as the 
designated successor. 

44. See the postscript of J. A. Gonsalves de Mello in Francisco de Brito 
Freyre, Nova Lusitânia. Historia da Guerra Brasilica, Recife 1977 
(reprint of the 1675 Lisbon edition). The career of 'Jandui' in Rio 
Grande and Ceará before 1692 is described in J. Hemming, Red Cold, 
356-363. 1 am not absolutely convinced those are the sarne as the 
Tarairiu, as Hemming takes for granted. 

45 . E. Herckmans, ' Generale Beschrijvinge van de Capitanie Paraíba', in 
Bijdragen en Mededelingen van het Historisch Genootschap, 2 ( 1879) 
318-367; for the description of the Tapuyas see pp. 358-367. 
Biograpbical ínformation on the author is taken from J. A. Worp. Elias 
Herckmans', in Oud Holland, 11 ( 1893) 162-177. 

46. The copy in the University Library, Gent has been bound together with 
Johannes Megalopolensis, Een kort Ontwerp vande Mahakuase 
Jndianen, Alkmaar ( 1644-1645). 

47. J . de Laet, Jaerlycke Verhael, ed. S. P. Naber, part 4, 3. 

48. Seenotes 15-18. 

49. 1 have used the Portuguese translation Jorge Marcgrave, Historia 
Natural do Brasil, São Paulo 1942, 282-283. 



The Dutch West lndia Company and the Tarairiu -1631-1654 127 

50. C. Barlaeus, Nederlandsch Brazilie. 323-332. J. Marcgrave, Historia 
Natural, 279-282. 

51. J. Nieuhof, Gedenkweerdige Brasi/iaense Zee - en lantreize, Amsterdam 
1682, 222-226. For Nieuhofs sources sm Francisco José Moonen, 
Gaspar van der ley no Brasil, Recife 1968, 85-113. 

52. Cort ende Sonderlingh Verhael van eenen brief van Monsieur Soler, 
Amsterdam 1639, 5-6. For biographícal information on Soler see the 
essay by J. A. Gonsalves de Mello in this volume. Zacharias Wagner, 
Zoobiblion, Livro de Animais do Brasil, São Paulo 1964, ed. Edgard de 
Cerqueira Falcão, 214-217. 

53. See note 37. The correspondence between de Laet and Morisot is 
mentioned in F. Secret, 'Claude Barthélemy Morisot, chantre de Rubens 
et romancier chymique', in Studi Francesi, 40 (1970) 78 note 10. Secret 
gives the most complete listing of biographical references for Morisot. 
See also Jean-François Maillard. 'Littérature et alchimie dans le 
Peruviana de Claude Barthélemy Morisot', in Dixseptieme Siecle, 
30(1978)171-185. 

54. H. Staen, Waerachtige Historie ende Beschrijvinge eens landts in 
Americagheleghen, Amsterdam 1595. J. de Léry, Historie van een 
reysegedaen in de /ande van Bresillien, Amsterdam 1597. 

55. Letters from Soler to Rivet, Leiden University Library, Departrnent of 
Westem Manuscripts, BPL 302, f. 254 (6 March 1638), f. 256 (2 April 
1639), f. 257 (12 February 1640), f. 258v (6 May 1640). 

56. Z. Wagener, Zoobiblion, 217-219 and his description of the slave market 
in Recife, 224-225. 

57. Joseph d'Acosta. Historie Naturael ende Morael van de Westersche 
Indien (Enkbuizen?) 1598,283, 309-312; B. Keen Aztec lmage, 122. ln 
his De Germania Antiqua (1616) Philippus Cluverius had -stressed the 
primitiveness of the early ancestors of the Dutch. ln its illustrations the 
parallels between the ancient Teutons and the contemporary savages 
were obvious. See H. de Waal, Drie Eeuwen Vaderlandsche 
Geschieduitbeelding 1500-1800. Een iconologische studie, The Hague 
1952, part 1, 191-192, 197-199 and the comments on pp. 92-93. 1. 
Schõffer (The Batavian Myth during the Sixteenth and Seventeenth 
Centuries', in Britain and the Netherlands, vol. 5, 91-92) unjustly 
minimizes the primitive features of the Teutons in these illustrations. For 
the historicizing of the hierarchy within Creation see M. T. Hodgen, 
Early Anthropology. chap. 11. 

58. C. Barlaeus, Nederlandsch Brazilie, 326. 
59. Ibid. 328. Such radical relativism was rare at this time. Donald F. Lach 

(Asia in the Making of Europe, vol. 2,.book 2, 300) cites a very similar 
remark on the customs of American Indians from Pierre Charron, De la 
Sagesse livre Trois, Bordeaux 1601. 



128 INDIOS DO NORDESTE: TEMAS E PROBLEMAS - li 

60. C. Barlaeus, Nederlandsch Brazilie, 24. 

61. Ibid. 6 and 7. 
62. Ibid. 30. 
63. R. Baro, Relation., 221. 
64. Ibid. 216-220. 

65. H. Honour, The New, Golden Land. European l11'1ages oj· A1nerica fro1n 
the Discoveries to the Present Tim e. New York 1976, 80. 

, 


	000
	101
	102
	103
	104
	105
	106
	107
	108
	109
	110
	111
	112
	113
	114
	115
	116
	117
	118
	119
	120
	121
	122
	123
	124
	125
	126
	127
	128

