





























52 MISCELLANEA P. RIVET, OCTOGENARIO DICATA

We may be sure, that a comparative study with the most archaic
languages of the Old Continent will lead to unexpected discoveries.

The Circassians boast to have the most ancient tongue among all
existing languages of today. Phonetically it is the richest speech in the
World as they have 53 sounds, every one representing an image or an
idea. The combination of 53 x 53 ones gives a good amount of words,
but constructed in the same way, this language possesses an indefinite
number of words, all of them founded upon a single sound.

The phonetic system of the Macca —the most primitive and ar-
chaic language of this part of the New Continent may be understood
easily when represented graphically. But in common letters, a lot of
sounds will escape from being represented, and really every word could
be written by the means of but 6 vowels and 20 consonants.

A single vowel, or a vowel in combination with one or two con-
sonants make a syllable the most part of them still corresponding to an
image. Theoretically, there must be about 400 syllables which are form-
ing the base of the speech. But as the Macci ear or tongue does not
admit a number of them, there are not so many actually. Those syllables
form words but in a cyclopic view, so it is very easy to catch
the sense of the word after having studied the sense of every original
syllable, a good part of them being very near to the basic words of
the archaic languages of the Old Continent. To the same stock be-
long the Chulupi, Choroti and Mataco, all of them being mdependent
languages, not intelligible to one another.

The other ethnic groups represent by themselves further steps in
the crystalization of the words and formation of the speech. The Lengua
is a very distant relative of the former, but it has gone farther in the way
of aglutination. It enabled the English missionaries to translate the
later parts of the Holy Scripture, meanwhole the Macca gives a
splendid form of the simple but majestic expression of the Genesis.
The Maccé traditions too are very poor, they say, their warlike ancestors
were warped all by arms and epidermics. In the same time the Lengua
have a considerable amount of tales but of a small literary value.

Phonetically the lengua is like the Macca, but it is spoken in a
peculiar manner, very different from the emphatical speech of the lat-
ter, whose laconic expressions and clear and bold manner belong evi-
dently to a race of warriors.

Toba possesses a strongly marked monosyllabic construction of
a very distant origin, and its phonetics are very easy to catch. but it
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has some sounds which are in common with the Chamacoco (low gut-
tural R, resembling the arabic “ray”),® and they have a lot of semi-
vowels which give a peculiar spell to the Chamacoco language,

The phonetic part of the latter is carefully studied by Dr. Bal-
dus. It is very complicated, rich in vowels, part of them common with
the English, partly approximating to the German, but fluently spoken
produces the impression to be a language of birds, very wayward and
melodical as it is. It is never so noble and firm, as that of the Plain
Indians, but charms with the great variety of the tone in plain corres-
pondance with the humours of the speaker.

Their ancestors, till the late Orpa, their headchief, preserved them
a great amount of legends and tales, partly written by Baldus and by
the author of these lines, but when communicated to be written, the
Indian uses the outmost laconic way of speaking; it is only when speak-
ing fluently, they produce the due impression. Then one can appre-
ciate the great value of those tales and legends, some of them possess
a charm worth of an Ovidius. The richness of the expressions makes
the tale most attractive too. “For every thing we have four expressions
and more”, say the Chamacoco with pride. The isolation of those
woodland tribes was the reason of the richness of the synonyms, which
have all a small difference of the sense. The Moro and other tribes
of the same stem“possess a stock by far more attractive, as I was told
by a captive Moro.

The Guarani language since Mendoya is well studied, and its ver-
bal literature is preserved greatly by Leén Cadogan. But was nevet
studied as far as to understand its construction and the cristalization
of the basic syllables, belonging to a race which once possessed a high-
er level of civilization. And there is the lock and the kev of all the
past of this interesting race, the origin of all these tribes and maybe,
the earlier history of all this Continent.

The language, which before ages spoke the tribes of the Main
Race, actually replaced by the Guarani, sometimes by Lengua (among
the Guand), is preserved only by some women. I knew but two of them
in Carandaity. But they never communicate but a word or two, to any
man in the world.

3 That is the reason for the different pronunciation of Toba names by their
neighbours: for instance, Paraguay is pronounced Payagua, Kan ra di (Aguilu-
cho, a name of a clan) as Ka na 7 /1.
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| I1I. CHARACTERISTICS
Countenance :

The colour of the skin of all these tribes is determined by a mixture
of the colour of their blood, the foundation of their pale yellow skin
and the swarthiness resulting from tropical heat effects, but it varies
from the olive tint of a forest Indian, or the dusky brown of a specimen
of the Main Race to an infinity of hues, from bright gold to dark
bronze, which changes, according to the moment, light or season, when
concerning the Indians of the Plains. Nevertheless it may be asserted
that the Toba look generally tawnier, while the Lengua look as yellow
as the Japanese. The black flowing hair, once worn by all the Indians
here, are still worn that way by the Maccid and the Emok and are
slightly curled by the Toba, Pilaga and others. The old men of all the
Plain tribes still keep to their old fashions, recently abolished by
the younger ones. The Chamacoco leave their hair a little longer on the
forehead than their more civilized neighbours. But the savages of
the North leave the long hair fall back. '

The Plain tribes may boast of being the perfect type of the In.
dian Race. The Tapuyan posess heavy features, a strong muscular back,
powerful shoulders and short, thick-set legs. The Chamacoco has an
irregular shaped head, a small forehead and stubby legs but he has an
excellently formed thorax and the women have a high well formed
breast. The Chiriguana distinguish themselves by a slender waist and
a properly built frame, but they are not so tall as the tribes of Pilco-
mayo, among which the Emok, some Toba tribes and the Maccd and
Chulupi are the tallest.

Besides the common attraction of all the Indian tribes, such as
large eyes, full of intelligence, perfect teeth, a soft and elastic skin,
the young people of all tribes keep for a very long time a certain
smoothness of features, a candid look in their dark eyes which in most
of tribes are deprived of eyebrows and lashes but are full of an irresis-
tible charm, thanks to their keenness and brightness. Small hands and
feet, a tender shape of the shoulder a little raised, as well as a soft
curve of the breast give the young men a striking resemblance with
the girls, although these are never so tall. The savage Moro, tall and
handsome as they are, could find no rival among the other Indians, as
to the size of feet and hands; so their footprints are immediately re-
cognized.
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The anthropological data of these people are not so easy to es-
tablish for they have been in feuds since long ago. They intermarried
with their captives, so the tribal distinction of dress, manners and cus-
toms define easier the racial affinities and reveal the origin of the dif-
ferent native families of the Chaco.

Dress and Garments

The principal part of the Indian equipment is a band passed over
the loins, in fact a loin-cloth, skillfully woven from caraguata fibres or
made from a softened deerskin, which protects the lower part of the
abdomen and of the back. It still constitutes the sole dress attire of
the savages of Central Chaco, as well as of the Guayaqui of the Upper
Parana. Later on, they made it from wool. However, contact with
travelling merchants brought manufacturing and so loin-cloth was re-
placed by a tunic which fell to the knees, or with a woolen stuff of nat-
ive pattern, adorned with hieroglyphs which reached to the heel.

The women, more conservative, still wear a carefully tanned and
softened roe-hide or a skin of an ostrich, which protects them from the
waist to the knees, which never can be seen, and is sustained by a
woolen belt.

This is the national dress of all the Southern tribes, Macca, Chu-
lupi, Emok, Lengua and Pilaga. Until a few years ago it was also
worn by the Toba, Choroti and Mataco. All these warlike tnbes used
large earrings as an evidence of their nobility. i

But the Macci and Chulupi started the mode of completmg their
gear with an amount of small beads, worn by men as a necklace and by
women as strings across the body, passing under their naked breasts.
The men use large adorned blankets, dyed with some kind of natural
colour or with aniline: red, indigo, black and rarely in yellow or green.
In winter, the females are wrapped in sheep-hides with the fur outside
in the upper part and inside in the lower. Both sexes wear mocassins
of roe or deerskin and bracelets with ostrich feathers.

The Forest tribes manufacture artistic gowns from the feathers of
tropical birds, with colour and shape of a peculiar taste; but they use
them only in their mysteries. Their beadwork from the most precious
kinds of glassbeads is a masterpiece and repeats the designs of their ar-
ticles in caraguata fiber, in cloaks, nets, hammocks and bags. The ar-
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ticles never bear hieroglyfic designs. The Guani and others of the
same ‘family, famous for their woolen works in hammocks and nets,
make these articles in a different way.

All the Guarani tribes make striped and coloured blankets; the
Chiriguana are more inclined to pottery of every kind. As other Gua-
rani tribes long since clad in outmoded civilian dress, they put all their
heart in basketry and barkwork. Just as the Pilcomayan Indians may
boast of their woolen industry and the Northerners of their featherwork
so the tribes of the Eastern Paraguay have no match in that branch.

The Plain Indians wear big earrings made from the trunk of a
kind of willow, tinted with purple from the inside and adorned with
a metal plate and sometimes with feathers; also oblong or round whis-
tles of palo santo, decorated in the same way. Their garments consist
of plumes of ostrich and white, red and blue beadwork with variations
corresponding to the age, sex and taste of the wearer, being the most
appreciated those which are closer to the natural coral. This, with
some expressions revealing their origin far beyond the Southern Seas.

- The forest Indian, adorned with teeth and claws, with garment
of seeds, covers his héad according to the badge of his totem, either
with a helmet woven from the feathers of his tutelar animal, or with
some part of his skin. He also adorns his ears with feathers.

_Tatooing and painting is an unavoidable part of the Indian toi-
lette. Formerly, all the tribes of the country tatooed their faces. The
people of Chimasohuey still paint their cheeks. Even the Tapuy
call their forefathers “Nandupay” which means “tatooed”. The Pa-
yagua are said to have facial marks. All the Plain tribes still main-
tain this custom, which is slowly dying out in some of them (Toba,
Lengua), but survives in others (Macca, Chulupi). There the woman
covers with blue lines and rombs her cheeks having been married, al-
though this sign appears on the chin and nose of the young people of
both sexes from puberty. Some blue lines adorn the upper parts of a
woman, and her breasts or the outer part of the leg (Macci).

There are several methods of painting faces. The Macca and Chu-
ivpi do it with geometrical lines and red coloured figures. A Chama-
coco girl paints her face red in the same way as an evidence of puberty.
Sometimes the paint covers the face spontaneously with uruci to pro-
duce some effect of joy (red) or of sorrow (black). The forest tribes
use the colours in curling lines and large spots in a peculiar way. In
their mysteries, the Evil Spirit is black, spotted with white stars.
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A Tapuy or Guana irresistibly loves his modest palmtree ranch,
his well kept and artificially irrigated acre, his cows and sheep, but he is
fond of changing his religion, his speech, his proper name, although
he does not leave them altogether. The Macca and Chulupi have a boun-
~ less nostalgy for the open field, for the unlimited waste. For him the
wood is but a protection, a background, whereas a forest Indian, a Cha-
macoco or More, seek their shelter and food, parting with it momenta-
rily and unv«nllmgi}r

j IV. THE FARE
Home

The center of Indian life is the fire. Its origin, as that of the first
cooking, is the theme of legends and tales of all tribes. The Chama-
coco ascribe the theft of the heavenly fire to the progenitor of their
race, whom they call Eshir. They still keep to the ancient method of
getting fire from a piece of “eslabon Payagué.”. The Indian “cuisine”
is nearly the same as what we call here “cocina criolla”. Everything
that can be prepared in such a way is put on the inclined stakes, which
in case of abundant game, encircle several fires. Roots, beans, and
when necessary, grains of maize, are toasted in pot ashes. Palm cab-
bage, when it is not consumed or boiled, is prepared in a huge stove
or oven, dug in the soil, with the bottom full of live coals, protected
with palm branches and covered with earth till the next morning.
The big turtle and the armadillo are roasted there in the same way
or fried in their own hide.

Whenever they have a kettle at their disposal, or some sort of
native pottery, they prefer to boil the whole bird or fish, without even
scaling, and they like boiling large pieces of meat so as to get a con-
densed broth, something like meat extract. After an extraordinary
hunt or fishing, the prey is smoked upon special tables.

The hunting tribes, such as the Chamacoco, are rather exigent,
but the poorer Lengua from Pinasco and Casado, armed with bows
and arrows only, are eating snakes as well as some parts of alligator
and the big lizzard: the later being the choicest piece for the forest
Indian, and it is scornfully rejected by the Pilcomayan tribes.

When a stranger comes, he 1s given a place under the shade of
some huge tree near the village. Then, slowly approaching, come
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several chiefs to greet him in the Indian manner. Everybody presents
something to eat and the chief dispatches the women to bring fuel.

Everyone sits before him till nightfall, when one by one, the visitors
disappear with words that signify in all native tongues, nearly the
same: "I am going”, says the Indian when he starts”. "It is well

you go”, one must reply “I am coming", exclaims every newcomer.
“Well, you've come” is the answer”.

Words of cheer and warm expressions are often heard when an
old acquaintance reappears, especially when it is a friend who has been
thought forlorn forever. Then there is no etiquette at all. As soon as
an outcry announces his arrival, nobody stays behind. Ewvery living
creature runs to meet him. The guest dismounts, his horse and gear
passes from hand to hand and he is led in triumph by the oldest chief
and ‘his wife, holding him by the arms, to their wigwam when the
joyous tumult keeps on unceasingly till nightfall.

Life Cycle

Since the first menstruation an Indian girl becomes a subject of
special care of the whole tribe, From the evening till dawn all the wo-
men dance around her, while alone or with her mate she sits in the
centre of the circle. The dance is accompanied by the noise of deerhoof
rattles put on the large stakes. The men enter in action just before
the morning, all the night everybody was collecting provision and
honey for the beverage. The ball and the banquest last till everything
is consumed.

The Tribe

The social organization of every Indian community is nearly the
same. Each tribe is very similar to a regiment formed by the indivi-
duals of all sexes and ages. The prominent class from first sight is not
easy to distinguish from the main body. But its members, the chiefs,
and most part of their descendants and other prominent men prevail
by their high qualities, gentle demeanour and even by speech. And
when this ancient nobility is exterminated or lost, the people look as
milk without cream. But where still this ruling class preserves its in-
fluence, the whole tribes distinguish itself by far from the neighbors.

From this class mostly come the chief and sub-chiefs; however it
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does not exclude the possibility to anybody, as soon as he gets some
followers. He whose tact and wisdom wins him more men and in-
fluence is recognized as the High Chief of the whole Nation.

The policy of an Indian leader consists in being everywhere the
middleline of the paralelogram of the forces of tribesmen. He never
maintains his opinion as his own. But what he pronounces is a convic-
tion of the whole body, which, in change, attributes it but to the will
of the Chief. '

The dignity of a chief is not hereditary. But in majority the new

candidate is appointed and approved long before he is solemnly elect-

ed and proclaimed. The Head Chief is mostly considered as first
amidst the pairs.

Some of the chiefs are warchief too. But the most part of them
appear in some decisive moment and since that time enjoy their fame.
So in several cases there are two authorities in the same tribe. Now-
adays they are titled with some modern rank as “Francisco Capita”,
“Mayoro Tuty”, “Sargento Tuwicha”, “Capitan Lari”, which makes
a stranger understand that they won their laurel in a glorious deed.

The boys are instructed in the glorious traditions. Never a force
of violation is applied. The Forest Indians summon once a while all
the boys of the tribe and instruct them in keeping secret (even from his
own mother), in suffering pain and hunger, in archery, struggle and
other military exercises. The test (which lasts about a month), ends
with a mystery of “Anabgson” where several masked personages
named subsequently, including the evil spirit, painted and adorned
as it corresponds to each one, appear in a sacred ground which no wo-
man’s eye dares see unless she dies. The Plain Indians from the adult
time pierce their loins and arms with deer or roe horns or tiger bones.
Every kind being predestinated to make them as stout and swift as that
animal. They make these notches with algarrobo spines and fishbones
too; and that brings luck in the enterprise of such a kind. The act is
done with all the indifference of a good warrior to the pain, even when
the fathers do it first to their children. And then with the red blood
which is dropping fast the hunter paints straight lines and triangles over
his forearms and loins.

When “angry” the Indian lifts up his scalplock doubled and
adorned with beads and feathers. The tongue is pierced with a bone
as a real token of silence. The forehead is painted with red blood of
his mouth and the face with black. A fast and a prohibition of smok-
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ing is imposed by the custom. The ghosts and spirits are invoked to
come and take part in the struggle and the old hags conjure the
warriors gone on the warpath.

The Forest tribes go to war entirely naked but everyone wears a
helmet or a head gear which corresponds to his totem. Everybody
comes carefully painted. The Head Chiefs wear their warbonnets and
breastplates from palisander, which, empty and provided with several
openings, sounds as a battle whistle at a large distance. The Chief,
before the action, instructs his lads how they must maneuvre in the
moment of shock and protect themselves changing instantly their po-
sition after every discharge, attacking or dispersing themselves in con-
formity with the progress of the battle.

The war is announced by putting of warstakes (emblem of the
scalplock lifted up in defiance but made from palm-leaves or grass).
This sign is set everywhere near the enemy villages, where it is easily
to be seen. The tribal counsel, convoked by the Chief, discusses the
situation and pushes to war. He who is bound to lead the braves starts
up and after some energetic words departs from the assembly. “I'm
going”, he says, I'll make right our wrongs. I'll bring you prey, prison-
ers and trophies from the enemies heads”. He goes without turning
his hear; but instantly other warriors, one by one, arise and part,
uttering the same words. "I'm gone! I'm going too! And I, and
I... I will slay the foes, I'll bring fresh scalps...” And they join the
leader, who makes a little halt not very far from the village, leaving
but the children and the old folks.

The return is announced by the warwhoop instantly repeated by
every mouth. The line of the warriors appearing, the stakes with the
scalps are got by the exalted women from the hands of the bearers
and put in the center within an explosion of joy and triumph. The
battle song and the drum resound fast and the feast assumes the cha-
racter of an orgy, which lasts till the night comes to suspend the
tumult.

V. THE CREED
Belief

Besides the living people here, in the lore of these, there exists
another world of beings whose existence is affirmed with eyes of
witnesses or admitted on the manifestation of medicine men.
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Before the river was haunted by a monster described as an hip-
popotamus but provided with horns. Some men and women had been
seen there few years ago entirely naked but protected by long matted
hair catching fishes so abundant when the water is high (Plain In-
dians). The Big Horned Armadillo still lives under the ground
(Emok). It was he who caused the Flood (Chamacoco). A Big Croc-
odile as stout as a capoc trunc is graphically described, also the Star-
Snake covered with sparkles which passes in the night the rapids of
the river (Pilcomayo tribes). The Endless Serpent, which resembles a
huge rope whose sight causes disease and death, the big anaconda
with a horn on the tail used for carrying her human or animal victims
appeared recently in the big swamps (Toba, Macca) The exterior of
the latter is punctually described.

There exists a Big Ostrich protector of that kind. The Condor
is a topic of many fabulous tales. A ghost of the woods, as little as an
inch and high as the tallest tree; a Whirlwind Spirit which dances
amidst the clouds in the sand (Plain Indians), the silvan maid (Mac-
ci) and the nymphs which are dancing in the grass in the night are
very dangerous. Sometimes all the ‘cafiadén” is full of sparkles, the
stars adorn the belts, the sole garment of these beauties (Chamacoco).

There are kinds of birds which reveal the arrival of pigs (all
tribes). The other says: “Danger!, the white people are near” (Gua-
rani, Plain Indians). Another sings: “The brethren are coming!” And
the Big Owl says: “Beware! I am bringing spirits to harm you” (Plain
Indians).

The Indian soul is very sensitive to emotion and feeling. In spite
of the proverbial courage and stoicism of the American Race, the
heart of an Indian is as tender as that of an innocent girl. There are
many persons in their rank which possess what they call in the High-
lands “the second sight”. And it is an established fact that their medi-
cine-men reveal events never seen before in the same moment when
they are in the sight of their absent brethren (1937). The renowned
Tofai, the Head Chief of the Chulupi, saw the ghost of “Francisco
Capitdn, who fell in an unequal combat with the Bolivians, as a bril-
liant meteor passing westward by the height of the skies in the same
moment of his heroical death (1928). His last words on his death
bed were as well prophetic as his renown of a seer and a prophet of
the Mysteries of the Religion.
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Religion

An attentive scrutiny leads to the conviction that the basical truth
which lays in the bottom of the belief of all the peoples of this part
of the continent, shifted or changed, partly disappeared or forced to
assume different forms, according to the state of civilization, peculiari-
ty of the speech, historical past or individual character of the tribe,
was never affected by European influence of any kind.

The more tribes are studied, the more clearly is reappearing the
whole system. Behind the curtain of attractive or dreary legends every-
where starts the majestic image of the Father of Life, Creator of all
the Universe, who fills all and exists in every part; our True Fore-
father, Our Progenitor, Father of us all. Ages ago, the Absolute
stars from the eternal darkness of nonexistence to create his own
organs for the materialization of His energy, the Forces which organ-
ized the World; before ages He created the Word (Ne eng) the im-
maculate part of the human soul, whose earthly part (angiie) lingers
still there where lies its body (traditions of the Mby-4 Apyteré).

He created all the world of the beings, visible and invisible; which
generally are neither good nor bad, but exercize some influence in
such a way, and, entering in our life by the way of sin, engender in-
firmities. It is the base of the common cure by invocation of the con-
trary forces to help the patient. But not all the diseases are cured in
such a manner; those which come from natural causes, require natural
remedies (all the tribes).

Concluded the work of creation, the Master of the Universe, Om-
nipotent and Omnipresent, is retired to rest. But the progress of the
life is developed and completed still. As the waves of a huge cataract,
falling down the precipice, come again in the form of mist, which one
may perceive only by the rainbow playing in it, but which is vivifying
every plant in the neighborhood, just so the Origin of Life, who comes
from the Creator, gives forces to every being, to every creature, and
pushes them to accomplish His work (Omonguy, in the traditions of
the Ava-eté). Therefore, in the concept of the Forest tribes (Chama-
coco), besides Pords, the Celestial, which corresponds to the God of
the Missionaries, there is Osdsara, who is personified by the mist, thin
and feeble rain, which invisibly vivifies the endless plains of Cha-
co. And under this emblematic name they worship the Origin of Life,
which comes from the Father of Creation.
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Among the ‘Southerners (Macca and others) the essential differ-
ence is not so ostensible. In consequence of disappearing of all the
aged generation from war and epidemics, they retain but the principal
part of their traditions. But from several “names” (epithets by whom
their “ikinax” (bystanders) glorify Our Common Father (Intata),
one may deduce all the attributes of the Creator of the Universe, the
Upright One, Our Allmighty Father, the Only Saint, the Loftier,
the Bounteous. He must be invoked. He ought to be glorified every
time, because constantly He is near to everybody who is seeking Him.

All the tribes guard still a concrete concept of the Future Life. Let
the corpse lay cold and stiff under the ground, tell the Macca, but the
image (witinsynqal, in Chulupi kathakaklyt, en Lengua kiljikhama),
leaving the earth, will find its way by the Path of Ostriches (Via Lac-
tea). But when in search of its way, the soul of the dead (inwomet,
“our parent”) is dangerous, it is not to be invoked, and his name re-
appears only afterwards when applied to some descendant of the late.

The Lengua and the Chulupi make the difference between the
spirits: intdasik (ci-ci) are good ones and asamchik (iwot) are bad
ones. But to the celestial part of the soul (hangak) they attribute the
continuity, renovation and intensification, which comes from Sigtijep-
ma (Fuerza Renovadora) resident in Neetin (Paraiso, in Maccd Inin-
kap,in Chulupi Ninkap), Yva of the Apy-teré. |

The Guarani looks with horror on the angiié, the base part of the
human soul which is lingering still after the death; in danger of a com-
ing ghost (digichibit), at night, the Chamacoco will fire at random
without any heed of killing some living person. But sometimes they
converse peacefully with some of them, asking the oblivion of the past
and allowance to pass the spot where they died (as occured in the
camp of Netérbita, where died Boggiani).

The animals have a soul, but of two peculiarity only (jaksok in
the traditions of the Emok Indians), and the plants but one. This be-
lief must be one base of the origin of the “totems”, which is character-
istic of a great many of the American tribes. And it must be studied
carefully.

In this country, the Forest Indians (Chamacoco and as far as I
know, several Moro tribes) have ten clans, viz. Tiger, Monkey, Ard-
wark, Parrot, Vulture, Wildgoose, Curucau, Dove and Turtle, every-
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one proceeding from the ‘same ancestor with his tutelar animal since
the dispersion of the human kind, caused by the enormous drytime,
consequence of the Flood (Amérmelata). :

From the other tribes, only those of the Toba language (Toba,
Main Toba, Collaga, Pilagd, Emok, Elelké) have conzerved clans,
but only three (Hawk, Hawklet and Big Owl). Besides a store of
legend corresponding to each clan, this provokes various prohibitions
referring to the food: it is prohibited to eat the flesh, but the broth;
to skin such a “relative”; but his “kinsmen” may use a garment from
his fur or plumage, or a part from his tail. The intermarriage is not
prohibited, but it will be of short value in some instances, as between
the Tiger (principally warchiefs), Vulture (doctors), there will be a
quarrel very soon, because every clan maintain the characteristic of its
relative (pamenunu). But the clanship causes a greater intimacy, even
when it is with the adopted clansman, as it is confirmed by the author’s
personal experience.

In the bottom of all that lies love. Ridiculous and despised as he
is, dirty and ignorant as he seems, the Indian under his lumbers
guards still the wages of the most elevated, most candid sentiments
—not only to his brethren (iaheafa, iakaia, emok, eshiro) no man on
earth has more right to this title— but to every creature in the world.
The lack of it is a sin. As capital punishment was sent on the
earth, the Universal Flood (Amoérmelata en Chamacoco, Ovu-y en
Mby-d). Accompanied by terrible earthquakes and storms, it destroyed
almost entirely the human life; it happened, say the Northern tribes,
because their ancestors Eshipério, killed and devoured the big eel (le-
pidosiren). Or as the Mby-a say, traditinsit was caused by the crime of
one of their forefathers, Tapari, who married his own aunt, upon oth-
ers (Ava-eté), his niece. His crime has been redeemed, nevertheless,
by prayers, fasts and sacred dances (because the corporal movements
enter too in the religious life of the Indian. And then he reached im-
mortality.

The second base of the Indian life is a boundless freedom, limited
only by morality. So the matrimonial ties exist only when there is love
among the husbanmen, which endures sometimes till the most ad-
vanced age but, when exhausted, no hypocrisy must replace it. The
separation never occurs because of adultery —between the savages it
does not appear practically, and it anyhow would be chastised by an
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unanimous ostracism (a notorious case has been observed during the
late war in 1934 among the Tapuy of the Parapiti river). But it hap-
pens often as a consequence of the death of the child, which 1s at-
tributed commonly to the lack of abstinence or to some paternal sin.

There is no concrete punishment among the Chaco tribes, it is re-
placed by the possession of the public opinion, with the exception of
some acts of personal revenge, chastised by banishment. Only the con-
jurers accused of provoking death or mortal diseases, are in danger
of being eliminated by the parents of the supposed victim.

The excess of victual is divided. The personal wages are walking
throughout the village. The best fortune is to divide among the breth-
ren. The first word to know for a stranger is to “"divide”. At any rate,
the best share will have the orphans, the last one the chief, who often
is missing his own. The children are not punished, maybe sometimes
but with a gentle tap. All the faults and errors are put right but with
laughter. That is the reason that to take an Indian away from his tribe
is the bitterest wrong one could do him: it is to kill in his soul all the
noble sentiment. It is why the children stolen by whites, in au unbound
desire to recover their freedom, but deprived of any moral restraint,
finish with crimes and prison. This moral base, which is not replaced
by any written law, lays in the bottom of the Indian society. And the
nearest it is to the Nature, the loftier and clearer it will be, the nearest
it comes to the Christian ideal. '

After all, it seems almost incredible to understand, how the tutors
and missionaries of all kind who imposed to the savages their own
during four ages or more, how could they deny finding in their soul
any abstract idea, any vestige of a religious feeling, a little higher
than a vulgar superstition? And it escapes from any human imagina-
tion, if there could be any possibility to study the Indian without a
knowledge of his belief, which is the base of all his being, individual
or soctal, in every aspect?

There are no words in common speech which could interpret the
majestic and poetical images aroused from the platonic expressions of
an Indian tale, an Indian tradition. Only to Samaniego, a Cadogan, a
Nimuendaji, an Indian would reveal some part of his feelings —and
that only in a moment of a high extasy, provoked by a profound feel-
ing of gratitude, confidence and emotoin. It is the reason why the com-
mon people will never find understanding for the Indian cause, and
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