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of culture change in the acquisition of subsistence, Otto Zerries
studied the measure to which the Waika can come to be classified
as prehorticultural hunters and gatherers or as horticulturists.

Fishing is discussed by Harald Schultz and Johannes Wilbert;
the former deals with pirarucu fishing among the Karaja, and the
latter with the use of the instrument called socé in Maranhao.

Indigenous South American horticulture is classified by Gud-
mund Hatt in two types: “Semi-Agriculture,” in which the men do the
clearing and burning and leave all other work to the women; and
“Full-Agriculture,” in which the men perform almost all tasks, al-
though they occasionally may be aided by the women. Jens Yde
discusses these categories and elaborates a list of South American
tribes, including those of Brazil, in which the man takes an active
part in cultivation. In his article on “Slash-and-Burn Agriculture,”
Robert L. Carneiro opposes the generalized assumption that moves
by settlements of horticultural tribes are necessarily a consequence
of the exhaustion of the soil by slash-burn cultivation. To show that
this type of cultivation can be compatible with permanent residence,
he cites the Kuikiro who subsist largely on manioc cultivation linked
to clearing and burning and yet have maintained their settlement in
the same location for ninety years, and the Waurd who practice
horticulture in the Upper Xingu region and have maintained a rela-
tively fixed settlement. In order to facilitate proper evaluation of
possible factors in moves, the author translates them into a mathe-
matical formulation. On the basis of the formulation he makes the
following suggestion: “If the ethnographic or archeological record
reveals periodic relocations of villages of 500 persons or less, causes
other than soil depletion should be assumed to have been responsible
unless there is clear and conclusive evidence to the contrary.” The
same author, in collaboration with Gertrude E. Dole, also gives data
on “A Mechanism for Mobilizing Labor Among the Kuikuro.” Culti-
vation among the Munduruku was studied by Father Protasio Frikel.

The products of indigenous horticulture are discussed in the
work of Brieger and collaborators on the varieties of maize in Brazil;
the article of Hans Becher, “A importancia da banana entre os indios
Surara e Pakidai’” (“The Importance of the Banana among the Surara
and Pakidai Indians”); that of Dole on the geographic distribution
of the various techniques of preparing manioc flour; and the doctoral
thesis of Giinther Hartmann on alcoholic drinks among the South
American Indians, with special reference to the raw materials for

their preparation.



BALDUS: CRITICAL BIBLIOGRAPHY 213

An outstanding contribution to the study of problems of com-

merce in a Brazilian tribe is made by Dole’s article “Ownership and
Exchange among the Kuikuro Indians of Mato Grosso.”
Among the publications of this period which deal with the
religion of our Indians, the first to come to mind is Egon Schaden’s
Aspectos fundamentais da cultura guarani (Fundamental Aspects of
Guarani Culture), in which he presents an excellent analysis of the
eminently religious character of that culture. In the same field, Darcy
Ribeiro’s paper for the Il Reunido Brasileira de Antropologia, which
describes the experiences of a Kaapor Indian who went in search of
God, merits attention. Munduruct Religion is another important pub-
lication; author Robert F. Murphy concluded that, until a few years
ago, the essential element in the religous beliefs of the Mundurukd
was the relation between the world of men and the world of animals
of the hunt. According to Murphy, the disappearance of this facet of
beliefs is one of the most momentous culture changes. There was a
symbiotic relationship between Munduruki( society and the animal
kingdom: the Indians were dependent upon the animals for their sub-
sistence and, in return, the animals depended upon the Indians for
their well-being and proliferation, which was promoted by the cele-
bration of rituals. There is every indication that the Munduruka were
hunters rather than horticulturists. In this respect they differ from the
typical Tupi tribes in whose linguistic stock they are customarily incor-
porated. However, supernatural relations with animals also manifest
themselves in the custom that the hunter does not eat the animal
which he himself has killed. This is a custom common to several
tribes of eastern and southern Brazil, as | have shown in a paper
read at the XXX Congress of Americanists. Otto Zerries coordinates
considerable South American ethnological data on the lord of the
animals, the auxiliary spirits of the hunter, the lords of animal species,
the ritual of the hunt, and the souls of animals in his book on spirits
of the hunt and of the forest.

Concepts of the human soul are discussed by Zerries in his
article on the Waika and by Father Anton Lukesch in his study “of
the Kayap6 of the Rio Fresco. Josef Haekel studies the sacred post
as a cult object among several Brazilian tribes. Under the title “The
Birth of a Religion,” Audrey ). Butt analyzes a semi-Christian religious
movement which first arose among the Makuxi and diffused among
the Karib tribes of the British Guiana [now Guyanal frontier region
with Brazil and with Venezuela. Conceptions of a supreme entity
or hero-civilizer were examined by Haekel and by Fathers Kruse,
Lukesch, and Saake.
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Moreover, myths of the following tribes have been published:
Kayap6 by Horace Banner, Surara by Hans Becher, Guarani by Ledn
Cadogan and Egon Schaden, Tukdno by Marcos Fulop, Fulnid by
Estevio Pinto, Urubu-Kaapor by Francis Huxley and Darcy Ribeiro,
Baniwa by Wilhelm Saake, Waika by Otto Zerries. Heinz Kihne com-
pleted a comparative study, with numerous references to the tribes of
Brazil, on the role of the jaguar in the mythology of twins in the
Americas. The Franciscan Mariano lzquierdo Gallo wrote the volumi-
nous Mitologia america (American Mythology) which includes a sec-
tion titled “Myths of Brazil.”” The absence of scientific criteria in this
work is, at times, shocking. The series Antologia llustrada do Folclore
Brasileiro (lllustrated Anthology of Brazilian Folklore), of which the
first volume is “Stories and Legends of -the Indians,” is destined for
the general public; the selection criterion was the provision of a
sampling of the most different indigenous cultures distributed in the
most diverse regions of the north, south, east, west, and center of
Brazil. The contribution of the editor was limited to an indication
of sources; the 72 texts, collected and published by various authors,
were adapted by the Paulista novelist Afonso Schmidt, literary editor
of the series.

Among studies of the shaman, we call attention to a recently
published Spanish translation of the basic work by Mircea Eliade on
shamanism and archaic techniques of ecstasy. Zerries studied the
several types of amiable or hostile demons and spirits with which
the South American Indian shaman must enter into relations. Father
Saake reproduces the report in which a Baniwa Indian tells how he
became a shaman.

Passing from research on relations with the supernatural to
research on relations with relatives and members of the tribe itself,
we enter the field which has been most neglected in the past, and
which is being cultivated today with ever increasing ardor. Even the
Russians have been interested in this aspect of our Indian cultures,
as the articles by L. A. Fainberg, which appeared in 1954 and 1958
in Soviet publications, although general in nature, bear witness. A
work which, despite its reduced size, is one of the best of the last
decade is “Cultura e sistema de parentesco das tribos do alto rio
Xingu,” (“Culture and the Kinship System of the Tribes of the Upper
Xingu”). Author Eduardo Galvao concludes that ““. . . we believe it
possible to prove that, as with other significant aspects of the Xingu
culture in the culture area of ‘uluri,” as we call it, kinship systems also
reflect the distribution of a uniform type which is characterized by
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the presence of bilaterality, extension of terms; bilocal and patrilocal
residence; avoidance among father-in-law: son-in-law, mother-in-law:
daughter-in-law, and brothers-in-law; relations of approximation
among cross cousins; simple and sororal polygyny; and the levirate;
and the absence of moieties, sibs, or other social subgroups, localized
or not. The socio-economic unit is the extended family.”

The sociological value of the study by Oberg, cited above, in
which he presents the kinship nomenclature of 14 tribes, is quite a
different matter. One is brought up short by the reflection that the
author has had only very brief contacts with the greater number of
the tribes he mentions. Oberg himself calls attention to the mutual
difficulties of communication between the field researcher and the
Indians. He writes, for example: “The language difficulty which we
encountered throughout our stay prevented us from gathering much
information. We were, however, able to get the kinship terminol-
ogy .. .” (p. 11). Every researcher with some field experience knows
that one of the most arduous tasks in the study of Brazilian Indians
is that of getting their kinship terminology.

David Maybury-Lewis ultimately achieved extraordinary mas-
tery of this subject matter. In a study entitled “Kinship and Social
Organization in Central Brazil,”” Maybury-Lewis comments on studies
by Nimuendaji and Lévi-Strauss in the light of the results of his own
field research among the Xerénte. He presents the kinship terms
which he had gathered during the long months of his residence
among these Jé. Analyzing data relevant to the matrimonial system
as described in Nimuendaji’s monograph on the Apinayé, Maybury-
Lewis shows in his “Parallel Descent and the Apinayé Anomaly” that
for demographic reasons this system could not have functioned at
the time of Nimuendaji’s field research and is incompatible with the
structure of kinship nomenclature. Referring to Nimuendaju’s publi-
cations on the Jé, Maybury-Lewis laments that “such a gifted ob-
server should have lacked-the acquaintance with social anthropologi-
cal theory which would have enabled him to make satisfactory
analyses of the complex systems he studied. As a result he did not
understand the structure of these systems: thus we can never be
wholly certain that he is correct in his reports of marriage prohibi-
tions, of kinship terminology, and especially of the crucial cousin-
terms’” (p. 203).

In “Les organisations dualistes existent-elles?,” Claude Lévi-
Strauss analyzes the social organization of the Bororo and the Eastern
Timbira in particular. He concludes that “Je me suis efforcé de
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montrer, dans cet article, que I'étude des organisations dites dualistes
révélait tant d’anomalies et de contradictions, par rapport a la
théorie en vigueur, que |'on aurait intérét a renoncer a cette derniére
et a traiter les formes apparentes de dualisme comme des distortions
superficielles de structures dont la nature réelle est autre, et beau-
coup plus compliquée’ (p. 127). The work has produced an interest-
ing controversy between the author and Maybury-Lewis.

In an article entitled “Umwelt, Bevolkerungsdichte und Gesell-
schaftsform im Amazonasgebiet,” Hans Dietschy proves that tribal
moieties attributed to the Karaja by certain North American authors
are nonexistent (p. 13) and calls attention to the organization of men
into three patrilinear and ‘‘at least in theory, endogamous groups.”

Tribal moieties in other tribes were also studied: moieties of
the Teréna by Roberto Cardoso de Oliveira, the Mundurukd by
Robert F. Murphy, and the Kainging by the author of the present
paper.

The following studies of political organization are worth men-
tioning: an article by Dole on the Kuiklro; a chapter on “A chefia da
comunidade,” (“The Chieftaincy of the Community”), in Schaden’s
“tese de livre-docéncia” cited earlier; and Dietschy’s study of the
chieftaincy among the Karaja. In an essay entitled “Os Tupi e a
reacao tribal a Conquista,” (“The Tupi and the Tribal Reaction to
Conquest”), Florestan Fernandes analyzes the functioning of the
tribal system of actions and social relations with reference to the
organization of the local group and to kinship. In “Intergroup Hos-
tility and Social Cohesion,” Murphy studies the social function of war
in Munduruk( society and concludes that “the institution operated
to preserve the integration and solidarity. . . .”

Some studies of phenomena linked to the life cycle of the
individual merit attention. There is the posthumous book of Father
Wilhelm Schmidt on behavior before and on the occasion of child-
birth; the article by Maria Angélica Carluci, “La couvade en Sudamér-
ica,’” (“The Couvade in South America”), which complements that
basic study; the work of Niels Fock, who discusses the theories of
Schmidt and others in the light of material he collected among the
Waiwai; Dietschy’s study of customs related to childbirth among the
Karaja; and the report of Métraux and Dreyfus-Roche on their ob-
servations among the Kayap6. Becher published data collected
among the Surara and Pakidai on the defloration of the girl child
before the end of the first year of life. Anderson and Caspar describe
the rites of puberty for the girls among the Tukuna and Tupari, re-
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spectively. The latter author, moreover, in another article published
in the Revista do Museu Paulista, treats the sexual life of the Tupari
in detail. In a paper titled “Extramarital Sex Freedom among the
Kuikuru Indians of Mato Grosso,” Robert Carneiro shows that almost
all the adults of this tribe, young or old, male or female, have one
or more extramatrimonial sex partners. Hans Dietschy reports on the
problem of incest to discuss the possibility of linking its prohibition
with the fundamental myths of the dances and masks in pairs among
the Karaja.

In his contribution to the Encyclopedia of Morals, Murphy
shows how Mundurukl ethics prescribe two mutually contradictory
standards of behavior which simultaneously produce harmony within
the group and hostility toward everything that is outside the group.
The two standards do not conflict; rather, they reinforce each other.
In the terminology of Ruth Benedict, the Munduruki may be called
“Dionysian”” for their warlike comportment and “Apollonian” for
their cooperative and nonaggressive intratribal spirit which, to a cer-
tain point, makes them comparable to the Zuni. According to
Murphy, the apparent disparity between these two conceptions of
desirable behavior indicates the weakness of the configurative inter-
pretations of Benedict and others.

At the 1ll Reuniao Brasileira de Antropologia, | discussed an-
other pattern of tribal behavior in my description of the externaliza-
tion of fear among the Tapirapé. Data on the tribal psyche of the
Kaapor is found in the work of Darcy Ribeiro and of Huxley. Dietschy,
who views culture as a psycho-hygienic system, demonstrated the
connection among the Karaja between the externalization of certain
psychic crises and the activities of daily life as, for example, the dance
and swimming. Aspects of the behavior of an asocial individual
among the Tupari are analyzed by Caspar in his case study of ab-
normal personality development. A further contribution to psychol-
ogy is made by Charles Wagley who describes his relations and
experiences with his principal informant among the Tapirapé.

The results of several psycho-diagnostic tests have been inter-
preted. Thus, Cinira Miranda de Menezes and Cicero Christiano de
Sousa studied the material | obtained from the application of the
methods of Rorschach and Mira y Lopes among the Kaingang
Indians of lvai. Maria Jalia Pourchet administered the tree test and
Goodenough’s test (drawing a human figure) to the children of the
Kaingang of Palmas. Hans and Nelly Dietschy told us of their experi-
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ences in the application of Lischer’s test (selection of eight colors)
among the Karaja.

Gene Weltfish’s book, The Origins of Art, includes two chap-
ters on the plastic arts of our Indians. In the article “Desenho e arte
ornamental dos indios brasileiros” (“Design and Ornamental Art of
the Brazilian Indians”), Schaden expresses some general ideas re-
garding these artistic products and stresses the impossibility of under-
standing them “without a reasonable knowledge of the dominant
character of the cultural configuration.” In his doctoral thesis on
“art as a culture element,” A. A. Gerbrands criticizes Max Schmidt’s
well-known hypothesis that woven patterns of fan-shaped palm
leaves gave rise to pyrography and carved geometric painted orna-
ments. The Revista do Arquivo Municipal de S. Paulo (Journal of the
Municipal Archives of Sdo Paulo), formerly a good journal, published
a worthless 200 page article under the ambitious title ““Arte primitiva
brasileira” (“Primitive Brazilian Art”). The author, Odorico Pires
Pinto, exposed his lack not only of originality but also of the scien-
tific spirit; nonetheless, he was awarded the ““Joao Ribeiro Award”
(1951) of the Brazilian Academy of Letters.

The transformation of the Karaja doll from its ancient to its
current form attracted the attention of Luis de Castro Faria and Maria
Heloisa Fénelon Costa. Body painting among the Kadiuéu, studied
earlier by Boggiani, Lévi-Strauss, and Darcy Ribeiro, was the subject
of a Russian publication by E. V. Zibert, who used material collected
by Fielstrup, a companion of Manizer during the latter’s voyages in
1914 and 1915.

The monograph on feather art by Darcy Ribeiro and Berta G.
Ribeiro, cited above, refutes all commentators who have used invalid
comparisons with the arts of ancient Peru as the basis of their denial
that the Brazilian Indian has had any creative force in the plastic
arts. Of its kind, the monograph represents a contribution that will
be difficult to surpass.

The music of our Indians becomes increasingly better known,
thanks to the ethnographers’ use of tape recorders. A “longplay”
put out by the Musée de 'Homme in Paris under the direction of
Simone Dreyfus-Roche, who also wrote the respective commentaries,
has made the music of several tribes accessible to the general public.
José Geraldo de Souza’s article “Contribuicdao ritmico-modal do canto
gregoriano para a musica popular brasileira,” (““Rhythmic-modal Con-
tribution of the Gregorian Chant to Brazilian Popular Music”), also
affords some interesting comments on the music of Brazilian Indians.
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There is little worthwhile material on the dance. In my study
of “As dancas dos Tapirapé,” (“Tapirapé Dances”), | refer to func-
tions, form, steps, and musical beat, and add comparative data con-
cerning other Tupi tribes and neighbors. Among the latter are the
Karaja: Dietschy has an article on their masked dances. Father
Alcionilio Brlizzi Alves da Silva has written on the funeral dances of
the Tukdno and Taridna. It is lamentable that so worthy an entity
as the Instituto Indigenista Interamericano (Interamerican Indigenist
Institute) has published—and what is more, in a luxury edition—the
production of a Mrs. Felicitas Barreto entitled Danzas indigenas del
Brasil (Indigenous Dances of Brazil), a book so elementary in con-
ception that one hesitates to mention dishonesty in connection with
it. Without a doubt, however, the bibliography, prepared at random,
was meant to mislead the reader who is unacquainted with this field
by giving him the impression that this is a scientific study. The
sources of the data that are used in such confused fashion in the
text are not indicated. The names of the photographers of the beauti-
ful illustrative materials are also shrouded in silence.

In a study of the ““dance as a social function among the
Timbira,” Kdthe Hye-Kerkdal proves the importance of collective
dances in various opportunities of the social life among these Jé.
She bases her analysis principally on the results of Nimuendajd’s
research. In another paper the same author analyzes the relationship
between the log races and the social organization of these Indians.
Until a few years ago, interest in the demography of our
Indians took a back seat to all the facets of Indian culture mentioned
above. This disadvantaged position of demography persisted in spite
of earlier contributions made to demographic literature by the re-
nowned Karl von den Steinen after his first expedition on the Xingu
River in 1884; by Karl E. Ranke, in 1896; and by Pedro E. de Lima,
who visited the upper basin of the Xingu in 1947 and 1952. Conse-
quently, Darcy Ribeiro’s presentation at the |l Reunidao Brasileira de
Antropologia of his comparison of demographic data for thirteen
tribes which are characterized by different degrees of contact with
representatives of our civilization, and by different forms of eco-
logical adaptation, is a landmark in the history of our Indian studies.
Ribeiro’s paper “Culturas e linguas indigenas do Brasil” (“Indigenous
Cultures and Languages of Brazil”), distributed at the Ill Reunido,
contains two tables systematically comparing 230 cases classified by
degree of integration into neo-Brazilian society at the beginning and
end of the period under consideration, i.e.,, in 1900 and in 1957.
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The various consequences of the contacts of the indigenous popula-
tion with the three forms of our economic expansion—agricultural,
pastoral, and extractive—are studied. Grouping these same cases by
linguistic family, Ribeiro establishes the fact that . . . Tupi groups
are more susceptible to the dissociative factors generated in the
process of integration, for they have lost 50 percent of their repre-
sentatives, a far higher proportion than the others’” (p. 31). Analysis
of the demographic data leads to the conclusion that “There are
between 68,100 and 99,700 Indians in contemporary Brazil; even if
we accept the most optimistic hypothesis, indigenous Brazilians con-
stitute less than 0.2 percent of the national population” (p. 47). In
the “List of Brazilian Indigenous Groups,” which is the third section
of the publication cited, tribal names are followed by synonyms,
current population figures, linguistic classification, geographic loca-
tion, and category appropriate to describe current stage of integra-
tion. With the publication of Darcy Ribeiro’s paper, a manual for
those interested in knowing the Brazilian Indian problem, mere con-
jecture about essential topics of Brazilian ethnology has been re-
placed by exact, well coordinated data.

Roberto Cardoso de Oliveira also presented a demographic
study at the Il Reunido Brasileira de Antropologia—reporting on the
Teréna settlement of Cachoeirinha. Etta Becker-Donner, observing
the ill consequences suffered by the Indians as a result of contacts
with the white men in the Territory of Ronddnia, collected demo-
graphic materials.

Rosa Scolnik also dealt with the health of the tribes of the
Guaporé basin. Pia Maybury-Lewis studied the same subject among
the Xerénte and concluded that this highly acculturated tribe suffered
neither nutritional deficiencies nor ill health, but that its problems
were social and psychiatric. In this field, attention is called to the
research of the following medical doctors: Ataliba Macieira Bellizzi,
Noel Nutels, Jodo Ledo da Mota, and Amaury Sadock de F. Filho.

There has been a relatively high number of recent publications
on the relations between the Indian and the white man, the treatment
of the former by the latter, and the consequences of different types
of contacts in different epochs. Anchieta’s Poesias, published in
1954, evidences the attitude of the sixteenth-century Jesuit toward
indigenous culture. Florestan Fernandes’ substantial contribution to
the Histéria Geral da Civilizacdo Brasileira (General History of Brazil-
ian Civilization), deals with the incapacity of the Tupinamba “tribal
organizational system” to adjust to the new situation created by
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contact with the white invaders. In his doctoral thesis The Indian
Policy of Portugal in the Amazon Region, 1614-1693, Mathias C.
Kiemen uses documents from the Portuguese, Spanish, and Vatican
archives to demonstrate that the Portuguese Crown always sought
to protect the Indians, even though it permitted their enslavement
in the exceptional circumstances of any “just war.” Under the title
Desbravadores (Pioneers), Father Vitor Hugo wrote a two-volume
history of the penetration of the Madeira River basin by Catholic
missionaries. Albert Schmid treats of the relations between the
Indians and the German colonists in Rio Grande do Sul and Santa
Catarina. Father Johann Dornstauder describes the first friendly
meeting he had in 1957 with the so-called “Canoeiros” of the Rio
Juruena region. In a report dated December 1958, Carlos de Araujo
Moreira Neto describes the tragic situation in which he found the
Kayapd. Roberto Cardoso de Oliveira shows how anti-assimilationism
may be fostered by the presence of the Servico de Protecao aos
Indios among tribes already integrated into the neo-Brazilian eco-
nomic life of their respective regions. Egon Schaden stresses the
necessity of creating among our Indians ““an economic mentality”
that is indispensable for life in the civilized world, and of gradually
modifying behavior patterns and the cultural ideal itself until both
are compatible with this mentality. In a contribution to the Seminar
in Applied Anthropology at the IV Reunido Brasileira de Antropologia,
| tried to indicate ways in which we might collaborate in establish-
ing our Indian cultures as Brazilian subcultures. Thereafter | had the
satisfaction of seeing that my ideas coincided with the conception
of social integration elaborated by Darcy Ribeiro and others at the
IV Congresso Indigenista Interamericano and published in América
Indigena, Number 1 of 1960.

Culture change in certain tribes has been one of the favorite
topics of numerous excellent authors in recent years. At the Il
Reunido Brasileira de Antropologia, Thales de Azevedo presented an
analysis of ““Aculturacao dirigida” (“Planned Acculturation”), led by
the catechists of colonial Brazil. Religious acculturation among the
Guarani was studied by Egon Schaden. William D. Hohenthal con-
cluded that the survival of the Fulnié of Aguas Belas as a cultural
group is a result of their ethnocentric attachment to the values of
their own culture and their consequent contempt for neo-Brazilian
culture. Another northeastern tribe, the Canela, was studied by
another North American ethnologist, William H. Crocker; since the
now less rigidly upheld socio-cultural patterns seem to Crocker to
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be fundamentally the same as those of Nimuendaji’s time, he speaks
of cultural stability. “Aculturacido indigena no Rio Negro” (“Indian
Acculturation on the Rio Negro”), by Eduardo Galvao, and O processo
da assimilacao dos Teréna (The Process of Assimilation among the
Teréna), by Roberto Cardoso de Oliveira, are basic studies. In
“Tapirapé Social and Culture Change,” Charles Wagley shows how,
under the impact of an attack by neighbors, the Tapirapé ““society”
temporarily ceased to exist while the “culture” continued. Wagley
sees this as ““a striking example of the difference between a society
and its culture.” Acculturative phenomena were also studied by
Franz Caspar among the Tupari, by Father Saake among the Boréro,
by Harald Schultz and Vilma Chiara among the Tukurina, by Robert
Murphy among the MundurukdG, and by Alfonso Trujillo Ferrari
among the Kariri.

Problems of culture history, so-called, have been of concern
not only to Claude Lévi-Strauss, who based his analysis of the notion
of archaism in ethnology upon Brazilian materials, but also to such
students of specific culture elements as Zerries, whose work on the
bull-roarer and the spirits of the hunt is indicative of this interest.
Boglar's article on burial forms and Becher’s thesis on belts and
waist strings also are based on Brazilian materials.

Several authors have contributed to the classification of
Brazilian tribes: Hans Becher, with regard to the inhabitants of the
region bounded by the Rio Branco, the Rio Uraricuera, the Parima
Mountain, and the Rio Negro; Father Protasio Frikel with reference
to the Indians of northern Para and the frontier regions; Darcy
Ribeiro by establishing four categories of contact with our civiliza-
tion; Crestmir Loukotka, in grouping by linguistic family the north-
eastern tribes that are not considered Tupi; J. Mattoso Camara, Jr.,
in discussing various types of classification of Brazilian Indian lan-
guages; Joseph H. Greenberg, with his study, The General Classifica-
tion of Central and South American Languages; and José Imbelloni,
in defending his proposed taxonomy in the light of new contributions
toward the racial classification of South American Indians. In “Cul-
ture Areas in South America: An Archeological Point of View,” Betty
]. Meggers and Clifford Evans defend the utility of the culture-area
classification established by Steward in the Handbook of South Amer-
ican Indians. In another study published under the title “Identificagao
das areas culturais e dos tipos de cultura na base da ceramica das
jazidas arqueologicas” (“ldentification of Culture Areas and Types of
Culture on the Basis of the Ceramics in Archeological Deposits”),
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Meggers and Evans establish “three distinct levels of ceramic de-
velopment” in South America: Simple, Regular, and Advanced (p. 30).
The following conclusion to this attempt at classification is worth
noting: “The theoretical conception that all cultural phenomena are
functionally interrelated leads us to conclude that differences in
ceramic technology can be used to infer the general characteristics
of socio-political and religious organization associated with the differ-
ent ceramic technologies and, therefore, to secure a base for rating
the general level of complexity attained by an extinct culture.”
(ibidem)

The classificatory essay of maximum importance to us is the
paper Eduardo Galvao presented at the IV Reunido Brasileira de
Antropologia and later published under the title “Areas culturais
indigenas do Brasil; 1900-1959,” (“Indigenous Culture Areas of
Brazil: 1900-1959”). Having reviewed earlier attempts to classify
South American Indians by culture area, the author divides Brazil into
eleven culture areas: “North Amazon, Jurud-Purus, Guaporé, Tapajos-
Madeira, the Upper Xingu, Tocantins-Xingu, Pindaré-Gurupi, Paraguai,
Parana, Tieté-Uruguai, the Northeast.” He observes: “We have
emphasized the contiguous spatial distribution of both material and
socio-cultural culture elements as the decisive criteria. Although
specific details of the geographic environment of each area are not
covered in this summary description, they were taken into considera-
tion. Definition of the contact situation and of the culture context
of the pioneering national frontiers is equally important. We con-
sider the occurrence of intertribal acculturation to be of major sig-
nificance” (p. 15).

What particularly distinguishes this classification from earlier
attempts is its limitation to a specific epoch, that is, to tribes still
extant during the first six decades of the twentieth century.

Four of the eleven areas are subdivided into nuclei. Each
area synopsis is accompanied by a bibliography; a general bibli-
ography .is provided at the close of the paper.

Before adding new items to the bibliography of each of these
culture areas, let us complete the panorama of scientific publications
on the Brazilian Indian for the years 1953 to 1960 with the citation
of those authors who contributed to this literature in disciplines
other than ethnology. These are, in Linguistics: Albisetti, Baldus,
Barbosa, Boglar, Cadogan, Mattoso Camara, Faria, Giacone, Green-
berg, Guérios, Hanke, Kietzman, Loukotka, Meyer, Nimuendaju,
Rodrigues, Schultz, and Swadesh; in Archaeology and Prehistory:
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Barata, Becker-Donner, Bigarella, Blasi, Boglar, Borba, Bosch-Gimpera,
Cruxent, Emperaire, Evans, Faria, Loureiro Fernandes, Figueiredo,
Fuchs, Hanke, Hilbert, Hurt, Laming, Meggers, Ott, Palmatary, Pereira
Jr., Putzer, Schmitz, Altenfelder Silva, Tiburtius, and Walter; in
Physical Anthropology: Avila, Bellizzi, Campos, Diaz-Ungria, Loureiro
Fernandes, Fortuyn, Imbelloni, Mattos, Ottensooser, Pourchet, Salzano,
Walter Silva, and Zerries.

If we list authors of recent publications on specific tribes by
name, using the culture area scheme proposed by Galvao, the
following picture emerges:

| —NORTH AMAZON, nucleus A:

Qaiana (Wayana): Ahlbrinck, Fortuyn.
Tiriyo: Frikel.
Urukuyana and Aparai: Melo Carvalho.
Kaxuidna: Frikel, Polykrates, Haekel.
West: Makuxi: Butt, Alcuino Meyer, Nimuendaju.
North: Waiwai: Evans and Meggers, Fock, Guppy,
Yde.
nucleus B:
Waika: Finney, M. Schuster, Zerries.
Xiriana: Diaz-Ungria, Zerries.
Pakidai: Becher.
nucleus C:
Baniwa: Saake.
Taridna: Alves da Silva.
Tukano: Fulop, Alves da Silva.
Maku: Giacone, Schultz, Zerries (Puinave).
Tukuna: Anderson, Melo Carvalho, Schultz,
Roberto Cardoso de Oliveira.
Rio Negro in general: Galvao.

Il—]URUA-PURUS:
Schultz and Chiara, Castelo Branco.

[II—GUAPORE, nucleus A:

Txapakdra groups: Pakaanovas: Becker-Donner.
nucleus B:
Tupi: Makurap: Becker-Donner.
Huari: Hanke, Becker-Donner.
Tupari: Caspar, Scolnik.

Kanoé: Hanke.
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nucleus C:
Nambikuara: Boglar, Lévi-Strauss.
Guaporé in general: Hugo.

IV—TAPAJOS-MADEIRA, nucleus A:

Munduruk: Burks, Frikel, Robert and Yolanda
Murphy.
Maué: Bellizzi, Nunes Pereira.
nucleus B:
Kawahib groups (Tupi): Lévi-Strauss.

V—UPPER XINGU:

Kamayura: Cowell, Oberg, Teves, Weyer,
Wustmann.

Yawalapiti: Lhullier dos Santos.

Kalapalo: Cunha, Saake.

Kuikaro: Carneiro and Dole.

Trumai: Murphy and Quain.

Upper Xingu in general: Cowell, Dreyfus-Roche, Galvao,
Lima, Oberg.

VI—TOCANTINS-XINGU, nucleus A:

Canela: Crocker, Dietschy, lzikowitz,
Vanzolini.

Apinayé: David Maybury-Lewis.

Kraho: : Schultz, Wustmann.

Eastern Timbira in general: Hye-Kerkdal, Lévi-Strauss.

nucleus B:

Xerénte: David and Pia Maybury-Lewis,
Baldus.

Akwé-Xavante: Arnau, Borra, Halik, Weyer.

nucleus C:
Kayapo: Banner, Bellizzi, Lukesch, Métraux

and Dreyfus-Roche, Moreira Neto.
Txukahamai: Cowell.

Gavioes: Carron, Vilar de Carvalho, Moreira
Neto.
Mudjetire: Vilar de Carvalho.
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Tapirapé:
Karaja:

Bororo:

VII—PINDARE-GURUPI:

Urubus-Kaapor:
Guaja:

VIII—PARAGUALI:
Kadiwéu:
Teréna:

IX—PARANA:
Kayova:
Mbya:
Guarani in general:

Guarani of the
Paulista Coast:
Guarani archaeology:

X—TIETE-URUGUAI:
Kaingang of Sao Paulo:

Kaingdng of Parand and
Santa Catarina:

Kaingang of Rio Grande
do Sul:

Kaingang in general:

Xeta:

XI—NORTHEAST:
Fulnio:
Kariri:
Xukuru:
Northeast in general:

Baldus, Wagley, Cardoso de Oliveira.
Bellizzi, Caldas, Costa, Dietschy,
Faria, Schultz, Vasquez, Wustmann.
Albisetti, Baldi, Lévi-Strauss, Saake.

Darcy and Berta G. Ribeiro, Huxley.
Beghin.

Lévi-Strauss, Susnik, Zibert.
Cardoso de Oliveira, Kietzman.

Boglar, Hanke, Philipson, V. Watson.
Cadogan.

Cadogan, Lane, Nimuendaju,
Schaden.

Goldman.
Altenfelder Silva, Schmitz.

Baldus, Horta Barboza, Lane, Magal-
haes.

Loureiro Fernandes, Lacerda, Men-
ezes, Pourchet, C. C. de Souza,
Dreyfus-Roche.

Baldus, Fischer.
Baldus, Paterniani, F. S. G. Schaden.

Loureiro Fernandes, Guérios, Lou-
kotka.

Hohenthal, E. Pinto.
Trujillo Ferrari.
Hohenthal.
Loukotka.

"R ey
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CONCLUSIONS

The listing above indicates that new studies were made in
each of the eleven culture areas during the last seven years. It also
shows clearly how much still remains to be done. The area least
visited by researchers is Jurua-Purus.

Summarizing the other data presented here, we may make
the following statements:

Among the materials published since the appearance of my
Bibliografia Critica (Critical Bibliography), in 1954, the most important
for the study of the modern history of Brazilian ethnology is the
monograph by Florestan Fernandes which was cited above.

The materials published in ergology and technology largely
represent museum and library research. It is devoutly to be hoped
that the need for field research will be increasingly recognized by
those disciplines which now can benefit from the efficient use of
cinematography.

Relatively little has been written about economic activities.
What there is almost always consists of brief descriptions of activities
of specific tribes. One of our needs is for a systematic inventory of
knowledge in this field of Brazilian ethnology to point up the gaps
in our present data.

Among the studies of indigenous religion, Schaden’s and
Murphy’s are outstanding for their concern with the religious motif
as it is interwoven with the total culture. The myths of a great many
tribes have been published.

In ethno-sociology, the analysis of the kinship system has
been stressed. Studies of the couvade are outstanding in the group
of publications concerned with the life cycle of the individual.

Increasing interest in psychology is evident not only in articles
on patterns of tribal behavior, but also in the analysis of individuals
and in the application of several modern tests in the tribal setting.

In the Arts in addition to some essays there is a unique mono-
graph, “Arte plumaria Kaapor” (“Feather Art of the Kaapor”), by
Darcy Ribeiro and Berta G. Ribeiro. Few authors deal with the dance;
one, however, has “mistreated” it. Almost nothing has been pub-
lished on games.
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While all the aspects of culture mentioned were studied more
or less intensively, the problem of the numbers of culture bearers
(Indians) and their decline attracted little attention from researchers
until Darcy Ribeiro’s demographic study appeared. Now studies of
the state of health of the Indians and of relations between Indians
and Whites in general are multiplying.

Good studies of acculturation problems are legion. Some
European researchers have been interested in questions of Culture
History. Ethnologists, linguists, archaeologists, and physical anthro-
pologists have contributed to the classification of Brazilian tribes.

At the | Reunidao Brasileira de Antropologia in 1953, | pre-
sented a balance sheet of what had been done to advance knowledge
of the Brazilian Indian. | concluded that “The best representatives
of Brazilian ethnology understand that the moment to produce
multum, non multa has arrived.” In my exposition today | have
already mentioned studies that are “multum,” that is, basic works,
rather than “multa,” that is, superficial notes and little articles.
Brazilian ethnology has made great progress since that first meeting.




